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BROADSHEET OFFICE_______________
Is at First Floor, Gane Building, 43 Anzac Ave, Auckland. Of
fice and bookshop hours: 9 - 4 ,  Mon — Fri; also Saturdays 
10- 1  for the bookshop. Phone number: 794-751. Our box 
number is: PO Box 5799, Wellesley Street, Auckland, New 
Zealand.

HOLIDAY HOURS______________________
Broadsheet will be closed till Monday 10 January. Out-of-town 
visitors can visit the bookshop by phoning the office at 10 
am on weekdays, or ringing Miriam 762-442.
DEADLINES FOR FUTURE ISSUES 
Deadline for March: January 10 
Deadline for April: February 10
Small news items, "What’s New” , and adverts can reach us 
up to two weeks after this date.
REMEMBER! NO FEBRUARY ISSUE

ENVELOPING
Enveloping of the March issue will be on Sunday 27 February. 
We'd welcome some help from any women and children.

POETRY READING _________
The poetry reading we held in November to mark the open
ing of the Broadsheet Bookshop on Saturdays was a great suc
cess. We drank cold wine, ate chips and dip, and listened to 
an amazing range of poetry from women of all ages. The at
mosphere was informal and supportive, allowing women to 
come forward and share their poems with a very appreciative 
gathering. It was so good, that another was organised for 
December. Unfortunately, we couldn’t advertise that because 
of our deadlines. We will be holding more "events” on Satur
days at the office. Watch our pages for ones to come.

SUBSCRIBERS
A plea from the women who handle subs.
• We have had a number of Broadsheet’s returned "Gone 
No Address". If you have a friend who is a subscriber and 
she's moved, just remind her about sending a change of 
address.
• We’d love left-over computer paper for mailing out 
Broadsheets.
• Subscribers will notice, next to their name on the address 
label, one or two letters. These stand for the month they first 
subscribed eg My = May. N = November. Could people 
please quote this when they’re writing in. This is our only 
method of finding your card.

new. . .
from Oxford University Press

Sam and her family are sailing 
their boat in the night race 
when Dad is knocked 
unconscious while taking down 
the spinnaker. An exciting 
adventure story for 
10-14-year-olds. $10.95

SUSTAINING SUBSCRIBERS
We want to say “ thank you” to all the people who last year 
chose to become Sustaining Subscribers. We are grateful for 
the support, both financial and your belief in our continuance. 
Broadsheet is suffering, along with most of the country, from 
money problems. The cover price of our magazine gives us 
very little profit, and we actually lose money on those we 
distribute through Gordon and Gotch. It’s important to us. 
though, to keep the cover price down.

Some new readers of the magazine may not understand the 
Sustaining Subscription system. Sustaining Subscribers 
choose to pay $30 a year for their subscription, rather than 
the normal rate of $17. The extra money is by way of a dona
tion. Existing Subscribers can change to a Sustaining 
Subscrip tion  at any time.

Some readers choose other ways of helping us financially. 
Lump sum donations of 50 cents, $50, or $500, are all ap
preciated. We have readers who have a regular monthly 
amount (say $5) transferred from their bank account to ours. 
A gift of a piece of office equipment (new or second-hand) 
will help too, as we "make do” with rather worn equipment, 
tor example, typewriters. Last but not least, remember us in 
your will. While we wish you all long life, we intend to be 
around longer!

MARCH ISSUE ON COLLECTIVES
We're working on this at the moment, but there's still time 
to send us any thoughts, inspirations on collectives. We'd 
especially like to hear from any lesbian or black women’s 
collectives.

LESBIAN LIVES
We'd like to have more writing about lesbians, and lesbian- 
feminist political activities/theory in Broadsheet. This is an in
vitation to women to contribute on these themes. One series 
we have planned for this year (83) is a series on lesbians in 
the women's movement, interviews with lesbians who work 
for women in any spheres, or discussions of lesbian input in
to specific feminist issues eg battered wives, health. These 
are just our suggestions. We hope this invitation will encourage 
more lesbians to share with readers what’s important to them 
as we face another year of feminist struggle.

THE VISUAL ISSUE
This'is planned for May. We re trying to get together some 
guidelines for would-be contributors, so they'll have an idea 
what we're trying to attempt with this issue. If you're interested 
write to Broadsheet for more information and we ll mail out 
what we've written, and or talk to you. Photographs of offen
sive billboards in original or altered state would also be 
welcomed.

APOLOGY
Only a wee one this month. Carol Amen's name wasn't 
featured with quite the prominence we intended on her power- 
powerful and moving short story, "The Last Testament” , in 
the December issue. A number of readers have appreciated 
that story, with its horrifically realistic depiction of what "after 
the Holocaust" might really be like.

TEE-SHIRT PHOTO
Several readers have asked if members of the Broadsheet 
lective really are as mad as they look in the advertising photo 
on page 48 of our last issue. The answer is "Yes” .
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SOVEREIGNTY

Dear Broadsheet,
I am a woman and I am white: 

I suffer the twin pains of being 
oppressed and knowing the op
pressor in me. It is a position of 
humility but also of personal 
revolution. The urgency for a 
change in society is upon all of us, 
with world chaos so close, our 
own land divided, angry, fearful. 
The most urgent feeling I have is 
that we must each learn to 
recognise and reject the oppressor 
in us as much as we do being op
pressed. Donna Awatere’s articles 
over the last few months in 
Broadsheet and elsewhere, 
presenting the case for Maori 
sovereignty, have given me new 
hope and direction after the 
political doldrums following 
September 1981. To her 1 want 
to express my gratitude and my 
eagerness for the next article.

How deeply white supremacy 
is implanted in me that it came 
initially as such a strange proposal 
to acknowledge Maori sovereign
ty over Aotearoa. It seems no 
longer strange to me, indeed it 
seems by far the most promising 
starting point for change in our 
society. Surely we need to go 
beyond ratification of Waitangi. 
This time it is black who will call 
white to the negotiating table, 
women who will lead men.

We know there is a far more 
honourable and just end than the 
creation of winners and losers, 
powerful and powerless. The first 
step towards this end must be 
acknowledgement of the depth of 
injustice embedded in our societal 
values — injustice against blacks, 
against women, against poor and 
powerless individuals, groups and 
nations. Acknowledgement of 
Maori sovereignty then follows as 
a positive step for justice, a foun
dation stone for a just society.

From there I believe change 
may be generated to spread 
throughout society. I do not 
believe we have much time, but 
at least now that, as I see it, the 
political initiative in this country 
is in the hands of black women, 
it may be enough.

There are black and white, 
men and women, attempting to 
work together in the new African 
states, in Angola, Zimbabwe, in

SWAPO for the future Namibia, 
and I hope in pockets of Azania. 
Similarly in new or emerging 
movements in other Pacific na
tions. They will have lessons for 
us and us for them, each follow
ing the priorities of struggle in 
their respective societies, each 
ahead in part of the struggle.

I am tempted to apologise, but 
will not, for using “us”, showing 
my identification with what I see 
as a common struggle. I hope 
there soon will be sufficient con
vergence for us to see each other 
clearly, with respect, black/white, 
women/men.

This letter may be seen as pro
foundly anti-separatist. I do not 
deny that I see separatism pro
longed beyond our need for it as 
delaying the accelerated social 
change we may need for survival. 
That does not conflict with 
respect for and acceptance of the 
accelerant value of separatism 
itself for the re-emergence of in
dividual and cultural identity. 
Separatism remains a source of 
strength for individuals and 
movements. As individuals, we 
must be able to make our per
sonal choices, based on our needs 
and priorities, but always be eager 
to learn from each other. I for one 
have much to learn.
In Sisterhood,

Diane Bell
New Plymouth

Dear Broadsheet,
Congratulations to Broadsheet 

on publishing Donna Awatere’s 
articles on Maori sovereignty.

D onna’s totally Maori- 
identified politics challenge 
Pakeha feminists and for once we 
cannot turn to overseas experts 
for our answers; we must develop 
our own theory. Instead of look
ing to our largely British colonial 
history to define ourselves, we are 
forced to focus on what makes us 
New Zealanders.

Rather than worrying about 
having to leave our !4-acre sec
tions, we should be working out 
our identity as Pakeha women. 
We must seriously question in
dividual property ownership and 
the social structures that control 
our access to land and work. If we 
do this we will see that feminist 
theory can no longer rely on

those crutches and catchphrases 
that have propped it up for too 
long: “the personal is political”, 
“women are a class", “destroy the 
patriarchy” , “sisterhood is 
powerful”.

Effective political action comes 
from the proper identification of 
our own political interests, not 
from guilt. The letters to Broad
sheet on what happened at the 
Women’s Health Conference 
show confusion over this. The 
writers rightly reject guilt as 
political motivation but they fail 
to see past the personal to any 
wider political perspective of com
mon interest.

Donna’s articles raise the 
possibility of alliance between 
Maori and feminist groups. No 
alliance is possible until we 
feminists understand that Maori 
sovereignty is not just another 
issue.

Alison Jones 
Camille Guy 
Gay Simpkin 
Jenefer Wright 
Jill Newall 
Joce Jesson 
Margaret Crozier 
Marvin Allan
(members of a group meeting to 
discuss Maori sovereignty), 
Auckland

Dear Broadsheet,
I did not attend the Women’s 

Health Conference but would like 
to comment on the letters of 
those upset by black activists’ 
comments at the Conference.

I went through a similar ex
perience earlier this year. Perhaps 
sharing it may help someone else.

Feeling angered by what seem
ed to me to be a stereotyped at
tacking of whites as racist by 
black women, I reacted very 
defensively. I felt hurt and very 
angry. Having been involved in 
various anti-racist struggles for 
about 15 years I felt quietly 
proud of my contribution. How 
come these strangers didn’t 
recognise that I was different?

Afterwards I took my battered 
little ego around to three different 
black radicals I knew. One was 
actually sympathetic; another 
said that black and white women 
could no longer work together 
because black women had got too

strong! The third, a woman, 
listened in silence which I took to 
be sympathy. Months later 1 
realised that it was probably 
either contempt or barely- 
suppressed hysteria!

I did try to understand the 
depth of my anger which didn’t 
lessen over time, tried various 
things including a women’s group 
(white) examining our own 
racism. One day I suddenly realis
ed that I was enraged because 1 
had been treated like shit sole
ly because of the colour of my 
skin. Aqd that’s what happens to 
blacks much of the time. Once 1 
realised that, the anger disap
peared and I was left with only 
the pain.

I gradually began to realise 
(yes, I’m a slow starter!) that my 
attempts to be anti-racist were 
almost irrelevant because I am 
white and therefore benefit great
ly from the power and privilege 
of whites in this society.

.1 loathe the New Front and 
other racist groups but they are 
doing their work for me, because 
1 am white. I cannot escape this 
burden and nor can any other 
white.

More important, we are so im
mersed in White kulture that it 
is almost impossible to see how 
much New Zealand is white 
oriented. Everything, from the 
media, the health system, educa
tion, the type of housing built, 
definitions of mental illness, 
morality — they all stem from the 
majority culture and because it is 
our reality from birth it is difficult 
to even analyse it.

To give two small examples — 
try going to a bookshop and buy
ing a birthday card for a black 
child that really feels suitable. In 
despair one will turn in the end 
from endless pictures of blonde 
pakeha children and buy a 
neutral rabbit or whatever.

Secondly, have a look at the 
models, both drawn and 
photographed, used in newspaper 
advertisements. I have just 
counted up for our local Porirua 
newspaper this week. There is a 
very large percentage of blacks 
living and buying in Porirua. My 
counted yielded —

White Black
Models Models 

Photographs 5 nil
Drawn 79 nil

It’s this kind of insidious racism 
that one tends to take for granted.

So I would say to these pakeha 
women who feel hurt as I did — 
stay with the pain; feeling shat
tered can be a useful experience. 
Share what you feel, think about
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I  feminist I read despaired of any 
J meeting-point between black and 
: white feminists when white 
«women are concerned with escap

ing from kitchen drudgery while 
I black women are wondering what 
■ the hell they’re going to feed their
• kids for dinner.
I  Finally, be glad that black 
I 'women are still taking the time to 
I  confront us. They won’t keep do

ing it forever.

Jill Martel
Wellington

SOME OF MY BEST 
f  FRIENDS______________

Dear Broadsheet,
I 1 am extremely angry. I am to
• be driven into the sea, rubbished, 
1 white trash, by Maori activists. 
J Rubbished also by lesbian radicals

who appear to think the whole 
I  feminist scene is theirs — reason, 
f I am middle-aged, middle class, 

and heterosexual, therefore, the 
enemy — what rubbish. I have 

‘ found out the hard way, after 
|  years of trying, that there is no 
i place for me in feminist groups in 
' spite of the mouthing of “Yours 
|  in Sisterhood”. The lack of uni- 
|  ty, of sisterhood, in feminsm is 
1 our great disaster. I agree with 

Sarah Calvert. That it is a sad 
thing that so much energy was 
used against “The Tour” and so

• little to their own centres and 
women caring. Here there’s 
always a great muster for wine 
and cheese, but not much else. 
On top of this I receive a request 
for next year’s sub for Broad
sheet. Well, I’ve done a lot of

J thinking lately and my en- 
i thusiasm for the publication ha£ 

gone down the drain after these 
last few issues.

I. I have been an angry female 
> since a very small child in the 
I  1930s, having had a mother who 

should never have had children, 
a brutal stepfather, a mean 
brooding husband (since discard
ed), sexism in the workforce, rear
ing a family of four on my own. 
I don’t know how long I’ve been 
a feminist but I sure was at the 

I  Auckland Convention. Wow, 
what an experience and I have 
never wavered since. I write let- 

'  ters to papers and business firms

re sexist advertising and ring on 
phones to confront directors — 
last night I rang a land agent in 
Hamilton. I’ve been a faithful 
supporter of Broadsheet for many 
years, bought old copies and 
spread around in various waiting 
rooms and given them away at 
Saturday markets, worn and sold 
Repeal badges, distributed abor
tion leaflets and pinned them on 
notice boards in shopping 
complexes.

I am not a radical though, I 
plod steadily but firmly on and 
have not banged my head on 
brick walls, as I prepare my case 
very carefully each time, so that 
I cannot be put down, and leave 
my opponent respecting me, 
though my age helps here, I 
know. I have learnt that it has to 
be a solitary effort.

My feeling is that Broadsheet 
has become less the feminist 
magazine that it professes to be 
and is now a socialist platform for 
racist activists who use the 
magazine to spit hate, filth and 
revolution, anti-feminist and anti
white. Why anti-white.

Why do these people hate 
themselves and blame others? A 
very high percentage of the 
Maori radicals deny the white 
blood in their veins — it would 
be very interesting to know why. 
I am not prepared to support the 
magazine that supports and ac
cepts material of this sort, and 
why does the Collective print 
Fidel’s pupils’ and in doing so get 
a kick in the guts from them as 
well, they admit they used The 
Tour as a platform for their own 
ends and are being allowed to use 
Broadsheet the same way. Don’t 
think I’m anti-Maori, many of my 
great workmates have been 
brown (not black) and after years 
of working in marketing which 
involves many races, as far as I’m 
concerned, they are colleagues, 
nothing else, and if their culture 
is to be kept or not, is their affair 
and not mine; we respect each 
other.

No I’m not renewing my 
subscription, thank you. I can 
pick one up in a bookshop and rif
fle through it, and then make the 
decision whether to buy or not.

Jean Rhodes
Hamilton.

OFFENDED

Dear Broadsheet,
I have just received the 

November issue. With regard to 
the comments of Hilda Halkyard, 
I can only say that I find them 
deeply offensive.

Sue Neal
Papatoetoe

MORE

Dear Broadsheet,
I write about a matter which 

disturbs some of my acquain
tances and me greatly.

Broadsheet is allowing space 
which seems out of proportion to 
that extreme group of Maori 
women amongst whose members 
are those who would drive us in
to the sea. This seems to be the 
current "in” cause adopted by the 
Collective and, while I am in sym
pathy with quite an amount of 
the grievances, I think that there 
is a risk that many will be 
alienated if this flow of material 
is sustained.

I have a reasonable understan
ding of some Maori difficulties 
and, when I was teaching, gave 
many Maori children extra atten
tion partly to atone for the sins 
of some fathers (not my own. We 
were working class and as poor 
as many Maoris), partly because 
I have a firm conviction about 
the innate intelligence of this or

any other race, partly to help to 
build confidence and also 
because, in the main, the children 
were so likeable.

Certainly I am glad that so 
much hypocrisy has been un
masked and pleased that the 
Maori is no longer the docile or 
comic character as was portrayed 
publicly in days gone by but 
many people I know are suffer
ing humiliation that is so unfair.
I appreciate that this is inflicted 
because of the deep hurt and 
deprivation felt but it is the very 
worst behaviour possible if there 
is to be any advance in understan
ding and much improvement in 
the lot of the Maori people.

I have had the experience of 
being bawled out by an enraged 
Maori woman and screamed at as 
a “f...en pakeha.”This woman was 
in error, but the punch-up signals 
were plain. If I had tried to assert 
myself it could have added to the 
street violence we deplore. Efforts 
on my part to apologise and cool 
the scene only fuelled the abuse. 
This is not an isolated case and 
such unreasoning hostility and 
aggression should not have to be 
endured. Some of the statements 
uttered and published by those 
Maoris who adopt such a stance 
are ridiculous in the extreme and 
devoid of any logic. The incident 
concerning myself could, perhaps, 
be excused because of her poor 
English but those Maoris who 
have had the advantage of and 
use the “system” they speak of 
with such disdain are capable, 
surely, of conveying their 
philosophy with a little more 
dignity.

There are many Europeans 
who have sincere goodwill and 
would spend their talents and 
energies working with these peo
ple to try to help redress some of 
the wrongs that certainly obtain. 
The extreme element seem to be 
so whipped up into a frenetic 
hatred that they want absolute
ly nothing of us and Broadsheet 
is prepared to publish a watered- 
down version of this poison.

If only these people would use 
their heads instead of allowing 
their emotions to rule so readily, 
they would at least have the sense 
to make use of us. Even if we 
hate ’em, allies can be useful. 
After a period of togetherness

QUOTE OF THE MONTH
“Charity is an ugly trick. It is a virtue grown by the rich on the graves of the poor. Unless 
it is accompanied by sincere revolt against the present social system, it is cheap

moral swagger.”
Rebecca West from The Young Rebecca: Writings of Rebecca West 1911-1917, Virago.
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they might find that we, too, have 
feelings.
Sincerely,

Anne Small
Tauranga

BRIGHT BEAKS?_______

Dear Broadsheet,
In the November issue Jill 

Prentice takes issue with Sandra 
Coney’s statement that “the 
prison service takes virtually all 
comers. There are no special 
qualifications or training required 
for the job”. In 1977 I applied to 
work at Arohata, The written' 
and oral entrance tests could be 
completed by the person of 
average intelligence in 30 
minutes. Prison service applicants 
are given two hours. Most ap
plicants fail to get even 50% in 
the maths test despite the fact 
that it is pitched at about 3rd 
form level. If you fail the written 
test you probably did it on pur
pose. It is only necessary to pass 
the IQ test though. In most oc
cupations this is not considered 
a qualification. Success is deter
mined mainly on the interview —

PERSIL PAPER?________

Dear Broadsheet,
We were most excited to read 

that Broadsheet is purging itself 
of grubby (gubby?) old newsprint. 
We all know that anything old or 
off-white just isn’t as good.

We were dazzled, to say the 
least, as we opened the October 
issue. No need to read about 
racism in the women’s liberation 
movement — the visual impact 
of black-on-pure-white said it all. 
And isn't it neat the way the all- 
new Kympress white paper con
trasts so nicely with the grey 
background you so often print 
on?

We had always felt that using 
Recycled paper was a positive 
political action, but perhaps that’s 
because we’re old and grubby too. 
Maybe we’ve just been through 
the mill once too often.

Seriously though. Broadsheet, 
what are your aims: airing 
feminist issues or producing the 
best-dressed magazine in town? If 
the first, since when were looks 
so important to feminists? If you 
are considering spending more 
money on each issue, then why 
not keep the recycled paper (it 
looks fine! and print another eight 
pages as in the November issue? 
If the second, then you’ve still got 
a long way to go Broadsheet — 
because the new paper still

personality is the key; a nosey 
parker bites her tongue. Lack of 
other applicants is also a big help.

The initial 3-4 weeks training 
on the job with another officer 
was patchy and inadequate. No 
self defence, no social skills and 
barely touching on penal policy 
— why waste trained people on 
inmates? A new warder is “on 
probation” for a year and during 
that time will do a rudimentary 
training course, but it will be dif
ficult to detect any improvement 
in the standard of her work. 
Warders are assessed every six 
months by their superiors. My 
report read — “Does not work 
well in a team. Lacks enthusiasm 
for the job. Slow to learn. Does 
not keep to rules of the institu
tion. Does not listen to senior of
ficers . . . and so on.”

The Superintendent said that 
I did “not seem to be adjusting to 
the environment at Arohata” — 
a phrase I had often used myself 
in reports on inmates, tongue in 
cheek. Adjustment had never 
crossed my mind. Why change 
yourself when it’s easier to 
change the world? Surely I would

doesn’t shine as white-bright as 
Cleo.

In solidarity with the slightly- 
used,

Ann Duncan 
Michele Hards
Auckland.

POLITICS NOT PAPER

Dear Broadsheet,
Why pay an extra $300 per 

issue of Broadsheet for a 
marginally improved paper which 
you yourselves comment that on
ly observant readers will notice?

Broadsheet has constantly 
featured articles on racism in the 
last few issues, and in the 
November issue the collective ex
presses concern that “there is a 
preponderance of letters express
ing racist views”.

Well, my idea is that spending 
$300 per issue to make Broad
sheet look nicer is just about as 
white and as middle-class an at
titude that you could hope to 
find.

Why don’t you put your 
money where your Collective 
mouth is and support, for exam
ple, the black women’s magazine 
Titewhai Harawira mentions on 
page 11 of the November issue? 
In sisterhood,

Jeannette A. Samundsen
Dunedin

be fired. Obviously they thought 
that I was ineffective and in
competent. Nope, they don’t fire 
unsuitable people from the prison 
service. Ignorance Rules OK.

Helen Courtney
Auckland -
Not the Best Screw in town.

POLITICAL PARTIES

Dear Broadsheet,
None of the ‘Party Pieces’ in 

the November issue of Broadsheet 
mention proportional representa
tion. It seems to me PR is crucial 
to introducing representation for 
progressive views and minority 
representation; for example Mana 
Motuhake, and the Women’s 
Political Party. The benefits of 
PR can be seen in West Germany 
where the Green Party, which 
needs 5% of the vote to gain 
representation, is now 
represented in all the states, ex
cepting the most conservative 
one. Compare this with the im
possible task minority parties face 
in NZ, where, for example, 
Values support is now invisible. 
Transport the NZ electoral 
system to Germany and the 
Green Party would suffer the 
same fate as its NZ counterpart.

The strength of the Women’s 
Political Party is that it offers 
another media image of women 
asserting themselves; demanding 
that political actions be beneficial 
to women. It is another group 
which is not prepared to accept 
that the traditional power struc- 
tures.fairly or honestly represents 
them. To do this, they will have 
to contend with bitter opposition 
from those who still see Labour 
as their only salvation despite its 
obvious weaknesses. We 
remember the Kirk years when 
Labour supported the Wall anti
abortion legislation, made the first 
dawn raids on Samoan 
“overstayers” and met anti-polaris 
demonstrations with macho 
police force directed by Gideon 
Tait. Labour may need a 
Women’s Political Party within 
itself, but that is no reason to 
delay establishing one outside it.

Labour and National oppose 
PR to keep power in their own 
hands. (A few years ago in Alber
ta, Social Credit unexpectedly 
became the government through 
PR, and in true democratic style, 
pulled up the drawbridge and 
abolished PR once it had the 
power.) Only the people can 
challenge Labour and National to 
accept PR. Minorities have the 
right to be represented. We 
shouldn't have our “blocks

knocked off' just because we're 
a minority.
Yours sincerely,

Pat Wilkinson
Values spokesperson on Womens 
Issues

WANGANUI REFUGE

Dear Broadsheet,
I am writing in response to a 

letter about the Wanganui 
Refuge (October issue of Broad
sheet) to express the concern of 
the National Collective of In
dependent Women’s Refuges Inc. 
that Wanganui has been remov
ed from the Broadsheet refuge 
listings.

I should like to explain that 
there is considerable variation in 
the way refuges throughout New 
Zealand organise, in both practise 
and philosophy. However, all 
refuges provide practical support 
for women and children who are 
subjected to mental, physical and 
sexual abuse in their home situa
tions — ie domestic violence.

Our concern is, that by remov
ing a refuge from your listings, a 
woman seeking shelter may be 
deprived of refuge, care and 
support.

We would prefer that possible 
avenues of help for domestic 
violence victims remain on your 
refuge listings.
Yours sincerely,

Rosemary Ash
National Co-Ordinator, National 
Collective of Indpendent 
Women’s Refuges.

FEMINIST SCHOOLING

Dear Broadsheet,
As my daughter’s fifth birthday 

draws nearer, I am starting to 
panic about her education. Next 
year is a new year for us; I will 
be starting either a new full-time 
learning programme or full-time 
paid employment and Cyhtle 
would love to be starting school. 
Until now she has been in full 
time creche care for which I have 
paid the beneficiaries amount of 
$25.00 per week.

Cyhtle now wants to read and 
write and count and measure and 
generally receive a bit more in
tellectual stimulation, but she 
doesn’t want to give up the varie
ty and unstructuredness of creche 
life. In itself that is a complica
tion; there are no public schools 
that /  am aware o f  which teach 
kids the basics in their own time, 
as well as allow them to develop 
their imagination and interests.

As if this was not enough, the 
most difficult of my demands of
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: a school is that it be as non-sexist 
and non-racist as possible. As a 

|  feminist who spends a major
# amount of my time and energy 
f talking with, working for, study-

ing, wimmin, I do not see how 1 
% can send my kid to a school 

which teaches her the opposite of 
y what I have always taught. I 
I  don’t want to battle the pro

paganda of a “normal” public 
*. school all the time, 1 don’t want 
% to battle Cyhtle when she comes 
’ home from school thinking girls 
J must be mothers or nurses, I 
; don’t want her to be constantly
I  torn between what THEY tell ■
: her and what 1 say. There is plen- 

X  ty of time for all those hassles 
! when she gets out of primary 

school and into the hard world of
* adults. Also, I don’t want a school 

that encourages or ignores 
violence.

Since I’ll be in full-time employ, 
r I’d like a school that has after- 
. school programmes and holiday 

programmes, so that she won’t 
have too many changes of carers 
in a year.

It seems so little to ask, but it’s 
seemingly impossible to find. I’m 
prepared to shift to Wellington to 
find the right place, or within 
commutable distance of Well
ington or Christchurch.

Through Broadsheet I want to 
appeal for an exchange of infor
mation (as soon as possible) on 
schools that your kids have or are 
attending and how you and your 
kids see them from your perspec
tive of feminist/lesbian/black/solo 
parent/individual or whatever. 
The town doesn’t really matter as 
this information will be welcome 
by many NZ parents.

Sally Heal
Christchurch

GET WELL SOON . ■ ■

Dear Broadsheet,
I would like to register my 

thanks to the women whose 
dedicated work brought us the 
Health Conference in September. 
Although a member of our new
ly formed women’s health group 
(formed as a direct result of the 
Conference) has written to con
vey our collective thanks, I would 
like to add mine in a personal let
ter to the women involved. 
Would you please pass this on to 
them.

The Conference may have 
been criticised and those involv
ed are now hurt and disillusion
ed (perhaps that is understating 
it), a lot of good did come out of 
it — our group is now, well, 
almost underway, the feminist 
health workers’ network is also

getting going. These are two of 
the more obvious direct results. 
There are, however, many others 
that are not so obvious. These 
related to the personal growth 
and to the tremendous thrill of 
being able to participate in the 
conference. The effort and pain 
which you all suffered was most 
definitely needed, even if it could 
have been avoided by us, the par
ticipants, being less critical and 
more supportive.

It is easy to understand why 
you all are saying “never again”, 
but I sincerely hope that, if you 
cannot face organising another 
conference, that you will be able 
to pass your invaluable skills on 
so that others may do so. The 
Conference was fantastic, 
stimulatihg and a tremendous 
shot in the arm for myself and 
many others who attended. I 
would be most sorry if there were 
never another one. My thoughts 
are with you all.
Warmest regards,

Jackie Sanders
Palmerston North

BROKEN GLASS_______

Dear Broadsheet,
In the October issue, Rebecca 

Evans said: “It was two Ngati 
Porou and one Ngapuhi women 
who got the truck, went through 
the fence and threw glass on the 
field at Gisborne”.

For myself, I know two Maori 
women who I respect and love — 
they came with me on that 
Gisborne glass raid — strong 
women who did not hesitate. 
When we meet up together now 
we enjoy a good positive feeling 
about that raid.

So the last thing I want to do 
is involve myself in the business 
of self-promotion, but Evans 
forces me to set out the facts.

The raid was my idea, I hired 
the Landrover, arranged the 
supply of glass and planned how 
to breach the grounds.

I didn’t know Evans at that 
time but I approached two Maori 
women I did know to join me. I 
was prepared to bow out of the 
raid to make it entirely Maori.

’ None of the Maori women 
there were prepared to drive the 
jeep and the one Maori man 
available, despite pressure, 
refused.

Recognising my role the court 
sentenced me to three months’ 
periodic detention, after first 
threatening jail.
Regards.

Mark Scott
Auckland

CO/ViMENf:
ROCKING THE BOAT
The Women’s National Abortion Action Campaign (WONAAC) com
ments on the implications of the recent Wall case.

On Monday 22nd November the Court of Appeal began to hear Dr 
Melvyn Wall’s claims:
1. that he had a right to challenge the validity of an abortion certificate 
which had been issued to a young woman who had been his patient, and
2. that there were no proper grounds for the abortion certificate and 
it was invalid.

WONAAC organised a rally which was attended by about 70 peo
ple. In a short address Ruth Charters made the following points:

Our opposition to Dr Wall’s actions was not to be taken as support 
for the current Contraception, Sterilisation and Abortion Act. It’s just 
that we have to keep fighting to avoid things getting worse.

If Dr Wall won on either claim, then any abortion certificate might 
be challenged by a doctor who disagreed with the certifying consultants 
medical assessment. This would create traumatic uncertainties for a 
woman who had been granted a certificate. Pro-choice doctors would 
also be able to challenge and consultants who refused a certificate.

Because of the risk of challenge many more consultants would pro
bably resign, as they already have in Dr Wall’s area and the abortion 
procedures would collapse, leaving women without any means of ob
taining a legal abortion.

If Dr Wall lost there is no guarantee that he and others would not 
try again. We can also be sure there would be strenuous lobbying of 
Parliament by SPUC to change the law. In fact one form of lobbying 
is already taking place at an international level. In August in Ghent, 
Belgium, Des Dalgety lex-President of SPUC) gave a paper at the World 
Congress of Medical Law entitled "A Doctor Rocks the Boat”. That 
paper praised Dr Wall (without naming him) for risking his occupation 
and livelihood to make a stand on medical ethics.

The debate in the Court of Appeal about the CS&A Act shows again 
how unsound are the two basic principles of the Act. The first falsd 
principle is that doctors make independent clinical judgements on 
whether a woman should be granted an abortion or not. Clearly this 
case demonstrates the division of opinion among doctors about abor
tion and how readily it should be available just as much as it shows 
their differing opinions on the law and on medical factors.

The second false principle is that doctors should even be involved 
in the abortion decision. The rationale for that seems to have been that 
they are better able to assess the situation than the woman.

So whether Dr Wall wins or loses the women of New Zealand will 
still be stuck at least with the CS&A Act as it still is, and possibly with 
even stricter provisions.

Either way, women are the losers. They lose out as individuals, because 
of the uncertainties and consequences of having to proceed with an un
wanted pregnancy. And they lose out as patients because of the gross 
breaches of their rights to privacy and confidentiality, which are com
mitted when these challenges are attempted.

The extent of those breaches is shown again in Des Dalgety’s paper. 
In it he cites from Dr Wall's medical report on the woman, where he 
notes her reasons for wanting to proceed with the abortion. This medical 
report was attached to Dr Wall’s affidavit and filed in the High Court 
at the time of the first injuention. That affidavit and full medical report, 
covering the medical and social background of the woman, and of other 
members of her family are now public documents. There is no suppres
sion order preventing publication of her name. And now her personal 
views and circumstances have been broadcast to a world assembly of 
doctors. Only the discretion of Des Dalgety stood in the way of her 
being named at that international congress.

We must he ready to take up the struggle as soon as the Court of 
Appeal’s ruling is known. With 1983 being the middle year in an elec
tion cycle it may be seen by politicians as a relatively safe time to pro
pose amendments to the Act. We have to be prepared to counter that 
possibility.
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BEHIND THE NEWS
INCEST FROM N TO Z

MIRIAM SAPHIRA’s been 
talking about incest all round 

NZ. ANNETTE 
FARNSWORTH talked 

to her.

“Nobody wants to believe incest is 
happening,” said Miriam Saphira, the 
author of a book about the sexual 
abuse of children.

Thanks to the work of feminists 
overseas and in New Zealand who 
have gathered information about in
cest there has recently been increased 
publicity about the sexual abuse of 
children.

“Government agencies have begun 
to realise they have to do more about 
this problem”, said Miriam. Aided by 
a grant from the Mental Health Foun
dation she has been visiting towns and 
cities around New Zealand talking 
about the problem of sexually abused 
children.

“When you’ve seen a six-year-old 
child that’s been raped, there’s no way 
you want to hide that. You want to 
make society face up to what it’s liv
ing with.” said Miriam.

Professionals, from the Justice 
Department and Social Welfare, were 
told, “We need to make New 
Zealanders think about the way they 
rear their sons, because they are the 
future child molesters. A boy who is 
brought up to believe he’s top dog 
could well develop a neurotic need to 
have relationships where he has total 
control”.

Of the sex offenders she has work
ed with, Miriam said, “I’ve yet to meet 
a sex offender who has a high regard 
of women”.

Stereotyped sex roles aren’t chang
ing overnight so educating parents to 
allow their children to be taught sex 
safety is necessary. Stranger Danger 
talks for children are now seen as in
adequate by the police and they are 
trying to make these talks more 
realistic and appropriate for children.

“I want sex safety talks in the same 
way that children have traffic safety 
lessons. Children need to be told not 
to let an adult put their hand down 
your pants,” said Miriam.

There was an “overwhelming” 
response from people attending the 
meetings. People are realising that sex
ual abuse could occur in their com
munity. After speaking at Nelson, 
counsellors received lots of calls and 
in Palmerston North people were 
more inspired to set up a rape crisis 
centre. Although young medical 
students at Dunedin were interested 
and “couldn't hear enough”, Miriam 
believes older doctors haven’t chang
ed their views. “A typical example is 
a doctor who wasn’t prepared to bring 
up the problem of incest in a particular 
family because he didn't want to spoil 
his relationship with that family that 
had taken 15 years to establish.”

After one meeting, a man who was 
a counsellor at a girls’ school, said, “I 
know it’s really bad for the girls but 
you're upsetting the whole family”. 
However, Miriam said she was 
heartened when three men in the au
dience jumped and said they were in
censed by his remark.

While she believes that a sex of
fender should be convicted because 
“it’s the only way the offender will 
face up to what he’s done” Miriam 
sees the court process as something 
“that has to be changed”.

Working through the courts, which 
are adult, white and male, is a 
frustrating experience. “We lost a case 
when an eight-year-old was question
ed about penetration. It’s been done 
to them but they don’t fully under
stand what has really happened to 
them and they certainly can’t use adult 
language to describe what has happen
ed", said Miriam.

In Oregon, children who have been 
sexually abused are able to show what 
happened to them by using a doll 
which has genitals and pubic hair. 
“The dolls are a tremendous help 
when interviewing children. Once you 
can describe, in full detail, what hap
pened back to the guy, he’ll tend to 
crack under the pressure”, said 
Miriam.

After talking to incest victims who 
had been involved in court cases 
Miriam found that “many of them 
have a much more pervasive fear of 
men now, that could be considered 
healthy by many of us, but it can be 
detrimental in their lives, so the court 
process is not good at all for women 
and young girls.”

One positive response to the pro
blem incest victims face has been the 
setting up of incest survivors groups

APPROACHES OF THE CHILD MOLESTER

(1) Set up under pretext of being friendly.
playing games (32.39%).

(3) While in bed (19.05%).

(2) The use of bribes (5.08%).

(4) Direct approach and use of force (20%). 
(Photographs by Gillian Chaplin, 1980)
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in Christchurch. According to Miriam 
“this seems to me to be a much better 
way for women to work out problems 
that result from sexual abuse in their 
childhood". Everyone is on the same 
level and so victims are able to express 
feelings they have been bottling up.

Talking about sexual abuse of 
children is “incredibly strenuous, it’s 
a very draining topic”, said Miriam. 
"I'm accused of being an extremist, a 
breaker-upper of families and as some
one once said, ‘I think you’ve taken 
the lid off a can of worms and 
wouldn’t it be better to leave it down’. 
My reply is no!” After a six month 
break Miriam intends to start work on 
a book about incest.

Although people are becoming 
more involved on a local level, Miriam 
hopes “a lot more people will get in
volved because it’s an area where you 
get burnt out quickly. The more 
women who offer support in any way 
possible, the better it is for everyone".

Government agencies and the 
public are more concerned about the 
problem of sexually abused children 
but Miriam believes, “They are not 
broad enough in their outlook, they 
need to see child abuse as a societal 
problem and not in terms of individual 
cases. Until there are clear cut govern
ment programmes for dealing with 
societal problems we won’t see any 
widespread changes". □

SAVE THE CHILDREN

MIRIAM SAPHIRA reports 
on a Child Abuse Conference 
held last November.

In November, the first national 
meeting on child abuse prevention was 
held over three days at the Palmerston 
North Convention Centre. It was 
organised by the Mental Health Foun
dation and attendee by social workers, 
nurses, volunteers, doctors, police and 
some of the legal profession. I did not 
arrive until the second day but my 
fears about professional intellectualis- 
ing were soon confirmed. In spite of 
the Conference’s emphasis on primary 
prevention there was little discussion 
about the isolation of parents in the 
suburbs. The need to change this isola
tion was only mentioned as an after
thought. There were discussions about 
screening “mothers-at-risk” at birth.

The offender and Dad drawn by a nine-year-old girl 
who was sexually abused for a year before the man 
was arrested for raping another child.

Miriam Saphira (Photo by Ineke Sprengers)

The tone was distinctly white, middle- 
class and academic. On the third day 
we noticed a change.

The third day began when 
Heather McDowell (Auckland Rape 
Crisis and psychologist for the Depart
ment of Social Welfare) and Eileen 
Swann (HELP) facilitated the section 
of the Conference on the sexual abuse 
of children. They read a newspaper 
item about an incest victim who shot 
her husband when he molested her 
daughter. My brief paper covered the 
incidence of incest and looked at 
prevention. I pointed out that at least 
one in sixteen girls will be molested by 
her father, step-father or foster father 
before her sixteenth birthday. A

quarter of all girls molested will be 
raped. The average age when molesta
tion begins is around eight-years-old. 
While we need support services for 
these children we also need a com
prehensive primary prevention pro
gramme to stop the abuse. In the past 
the sexual abuse prevention program
mes have consisted mainly of “the 
stranger with the bag of sweets” type 
of warnings made by members of the 
Youth Aid section of the police when 
they visited the schools. Since, in nine
ty percent of cases the molester is 
known to the child and sweets are us
ed in less than five percent of instances 
as an initial approach, these warnings 
are no longer appropriate. In addition 
no-one actually told the children what 
the stranger was likely to do. One child 
thought she would be kidnapped, 
another thought she would be taken 
to an alien planet. The police are 
endeavouring to update their program
mes, but unless parents are informed 
and accept the programmes as a safe
ty campaign, rather than a sex educa
tion campaign, it is easy for principals 
to discontinue the visits. We have to 
educate the public as well.

This education was begun in 
Palmerston North. The Incest Sur- 
visors Support Group from 
Christchurch made an impressive im
pact when their combined statement 
was read by Lynda. They described 
their feelings and lives as they grew up 
molested. Their words reiterated those 
of countless others that I have listen
ed to over the years and I was deeply 
moved by the courage and strength of 
this group to publicly share their feel
ings. Even the most aloof academic 
was moved. Those in the audience 
who had been molested could no 
longer hide their anguish. When Max 
Abbot, the Director of the Mental 
Health Foundation, asked those who 
had experienced abuse to stand up to 
support the Christchurch wimmin, 
about a third of those attending stood 
up.

Now, with some emotion brought 
into the Conference the need to stop 
the sexual and physical abuse of 
children became urgent. The par
ticipants had become more human. 
The majority attending wanted to 
outlaw corporal punishment and have 
sexual abuse prevention programmes 
in the primary schools. Since on the 
average, molestation begins when the 
child is about eight-years-old it was 
disturbing that when the Department 
of Education’s representative, D(?n 
Brown talked of their programme for
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secondary school counsellors, he omit
ted any reference to younger children. 
If the emphasis of the Conference was 
on primary prevention, and not the 
ambulance at the bottom of the cliff, 
I, for one, did not want to hear about 
an ambulance that was out in the tide.

Over the afternoon tea break a 
group of us shared our frustration. If 
only we could get the message out to 
the many children in danger of being 
molested. We need to let them know 
that it was harmful for an adult to 
molest them in any way. Our anger 
gave way to the Knicker-Sticker Cam
paign. The stickers would say 
“Children, don’t let an adult put his 
hands down your pants”.

If the government will not tell the 
children and parents seem unable to, 
then stickers placed throughout the 
country for primary school children to 
read and/or ask about, seemed a begin
ning. I took up a collection and left the 
Conference with $180 towards the 
stickers and a good deal more en
thusiasm than I had arrived with.

Before the end of the section on the 
sexual abuse of children, Max Abbot, 
read a telegram from the Pedophile 
Society but few people grasped the 
significance of what it was saying. The 
telegram said that we were wasting 
our time and children had a right to 
a sexual life, suggesting that they had 
a right to have sex with adults. There 
are pedophile organisations 
throughout the western world who 
support the idea of sex between adults 
and children. Many people were 
unaware of these organisations and of 
Tom Carroll’s book Paedophilia.

As a result of this conference for the 
sexually abused child, some social 
workers, police and doctors will be 
more understanding but the abuse will 
not be stopped in the next year or so. 
For the battered child we might be a 
little closer to the criminalisation of 
corporal punishment and a change of 
parenting attitudes than we were 
before, but few saw fit to demand a 
change of our caged way of life with 
its rigid sex-roles and suburban boxes. 
Currently, it is not the individual but 
rather our society that is unfit for 
parenting. □

The first report from the Incest Sur
vivors Group has been published in 
Spiral 5 and is available from Spiral, 
Box 9600, Wellington, and from 
Broadsheet. Cost $6.

Anyone wishing to make a donation 
to the Knicker-Sticker Campaign can 
write to PO Box 47-398, Ponsonby, 
Auckland.

HEALTHY MOTHERHOOD 
or WISHFUL THINKING?

RUTH BONITA looks at a re
cent “scientific study” on 

suburban mothers.

A study of the mental health of 150 
Auckland mothers recently published 
in the New Zealand Medical Journal* 
has attracted a lot of attention in the 
news media. Headlines such as “Mums 
aren’t really lonely, depressed” spark
ed off feelings of resentment in some 
Broadsheet readers, as did statements 
made by one of the authors on a radio 
talkback. Readers were concerned that 
the myths of motherhood were being 
reinvented under the guise of “scien
tific enquiry”. We decided to look at 
this study in more detail.

The study claims the 150 women in
terviewed were a representative sam
ple of mothers of pre-schoolers, and, 
on this basis, generalisations have been 
made about “ the m ajority” of 
Auckland Women (and by implication 
the whole gamut of New Zealand 
motherhood).

Indeed, no such generalisations can 
be made, since the sample is, in fact, 
a highly selected group, and unlikely 
to be even representative of the three 
“non-high risk" suburbs chosen for 
study. Features about these chosen 
“typical” suburbs include:
• An absence of “vulnerable in
dividuals” such as solo parents, im
migrants, and, believe it or not, “less 
comfortable minorities”!
• A high proportion of white collar 
fathers than expected.
• An under representation of Maori 
mothers.
• A “majority” living in their own 
homes (“as is typical of New 
Zealand”).
• Less than one-third of the mothers 
in paid employment, and most of these 
very part-time.

There are a number of other poten
tial sources of bias in the study:
• Eleven percent of the women in
itially approached refused to be inter
viewed and others were substituted. 
Those who refused may have been 
more depressed than those who co
operated.
• The mental health questions were 
added “a little after the study began”. 
This is the explanation given for the

— ............. ............. ............^
numbers in the tables adding up to 130 
instead of 150.

Then there is the question of the in
terpretation of results. Too much is 
based on emotional feeling, rather 
than adequate documentation and 
analysis. The authors say the mothers 
“appeared happy” and claim the pic
ture of motherhood they found “is in 
complete contrast to certain social 
critics and doctors especially 
psychiatrists who promulgate a vision 
of the typical mother of young 
children as cut off from all human in
tercourse in the suburbs, bored, lone
ly, depressed, hating motherhood, run
ning to an unsympathetic doctor and 
ending with her wits befuddled with 
tranquillisers”. This picture they call 
“spectacular, cheap and easy” unlike 
their own “scientific enquiry” which 
shows a picture “little different from 
. . .  the ’good old days’ of fortitude, ex
tended family, close knit community 
and clearly defined roles”.

Because of the particular bias of the 
authors, some rather startling informa
tion about this “typical” group has 
been passed over as of little conse
quence. Consider the following 
findings:
• One-quarter reported depressive 
symptoms in the previous twelve 
months, though in “only 8-9%” was 
this a major depressive episode!!)
• Three-quarters had experienced 
maternal distress symptoms on a 
24-item inventory; one-third had four 
or more symptoms on this scale.
• One-third had exceeded the daily 
danger level of 30 mis of absolute 
alcohol on their last occasion of 
drinking.
• 37% (an adm itted under
estimation) of the 196 children had 
been prescribed psychotropic drugs.

It is all very well to accentuate the 
positive by stating that the “vast ma
jority” of New Zealand mothers are 
happy with their lot, but even using 
Werry and Carlielle’s figures, a serious 
condition affecting even eight to nine 
percent of the target population is a 
major health problem for those 
women, especially as this group was 
chosen as “typical” of the “majority”. 
It suggests that this study has shown 
the tip of the iceberg in the terms of 
the true incidence of depression 
among mothers of pre-schoolers. And 
if that’s anything to go by, there may 
well be one hell of an iceberg 
underneath.□
*J. S. Werry and Jayne Carlielle. Maternal Health and 
Health Care in 150 Auckland Mothers. NZ Med J 
1982: 95:728 32
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GOING BEGGING

LYN SCHNAUER reviews 
“Women and Access to Credit 
and Finance in New Zealand”, 
a report by the Society for 
Research on Women for the 
Human Rights Commission.

To tell the truth, 1 found this report 
very irritating. I suppose their efforts 
to be objective were the cause of the 
SROW researchers being so sym
pathetic to the institutions and firms 
they examined. “It can be considered 
reasonable for firms to ask for a hus
band’s signature when the wife is not 
receiving an income to protect their in
terests” [p 22], Rather typical was the 
comment made by the Chief Human 
Rights Commissioner in the Preface: 
“Women themselves must be the main 
agents in affecting change, by being 
clear in their expectation of equal 
treatment”.

My main criticism is that no real 
analysis of the widespread discrimina
tion revealed in the report was made. 
The report found that all women are 
discriminated against in access to 
credit and finance [surprise!]. The bulk 
of the 30-page report consists of one 
dreary tale of discrimination after 
another. Virtually no indication of 
social status, race or occupation is ever 
given. Some mention of youth and 
marital status is made, and the situa
tion of women receiving the Domestic 
Purposes Benefit is described for near
ly two pages. The word “Polynesian” 
occurs once only in the entire report 
[p 23], when the credit status of Polly 
Nesian is revealed as unrealible due to 
“past experience”. The-women who 
succeeded in obtaining credit and 
finance, without male support, were 
“articulate, knowledgeable and able to 
present themselves well” [p 27]; the 
race and social status of such women 
must remain a mystery to us . . .

The useful information contained in 
the report is a survey of the various 
sources of credit and finance: banks, 
building societies, insurance com
panies, finance companies (highest in
terest rates for greater risk loans), retail 
stores and the Public Service Invest
ment Society, to which should be add
ed, solicitors’ funds. The report gives 
advice about creditworthiness in a 
round-about sort of way, i.e. 
establishing a good credit rating and 
having property or a reliable income.

I don’t think the report states clearly 
enough that most lending institutions 
favour their established clients who 
have previous standing [prior to the 
application for credit or finance] with 
the institution. Nor does the report 
discuss the influential role which 
lawyers often play in controlling their 
own funds and in arranging other 
sources of credit for their clients. An 
important contemporary consideration 
for seekers of finance or credit is the 
severe restriction on lending imposed 
by the present government on banks 
and its effect on other lending institu
tions — we can’t borrow money ‘cause 
the government’s borrowed it already!’ 

There is a list of “Guidelines for 
Women on Seeking Credit” at the end 
of the report [p 28] which I condense: 
Women need to be educated financial
ly. They need to know how to 
establish a credit rating in their own 
right and they need to know that this 
is necessary. . .  Women need to know 
how to present themselves financially 
e.g. indicating their share in the 
marital property or home.

What can you do:
• If time is spent out of the paid work 

force endeavour to keep a financial 
profile e.g. talk to your bank 
manager, invest some Family Benefit

• Don’t get put off by the language 
used

• Ask for information
• Know your rights
• Be assertive
• Go to the top if need be
• If you feel very unhappy about treat

ment you have received take your 
custom elsewhere but do tell them 
why so maybe someone else won’t be 
treated in the same manner

• If all this fails approach the Human 
Rights Commission for their help 
and advice.

As with most types of privilege in 
this country, your chances of obtain
ing credit and finance are higher if you 
are white, male and middle class. But 
if you are a determined, articulate 
female with “creditworthiness”, then 
you do have some chance of obtain
ing credit, if not actual finance. It’s a 
far cry from the revolution, sisters, but 
there you are. □

NOWHERE TO GO BUT 
FORWARD

GRACE ROBERTSON was 
one of the organisers of the 
nuclear free and independent 
Pacific Hui held in Auckland in 
November (see December 
Broadsheet). RIPEKA EVANS 
talked to her. Grace’s daughter 
Sharon was there too.

In August of this year Grace Rob
ertson represented the Pacific Peo
ple’s Anti-Nuclear Action Committee 
(PPANAC) at a Regional meeting of 
independent and Nuclear Free Pacific 
delegates in Alice Springs, Australia. 
She talked about her upbringing and 
how she came to be involved with the 
main organising group in Te Hui 
Oranga o te Moana Nui a Kiwi.

Grace Robertson is a descendant of 
the Wanganui River tribes — Wainui- 
Arawa and Paparangi. With the ex
ception of a few years in Wellington 
and Waikato, Grace lived mainly in 
Wanganui. Her children, Sharon, Da
mien, and Leana, were brought up 
mainly in Wanganui also, until their 
move to Otara three years ago. 
GRACE: “In Wanganui I always had 
feelings that I wanted to do something 
worthwhile for mv Maori people. 
There were plenty of other Maori peo
ple that felt like that too, but there was 
nothing there to bring it out. As a 
child I had a resentment towards 
whites, especially the police. (See story 
on Sharon’s batoning, Broadsheet 
100th issue). My brother used to ex
change stories with me after he had 
been to jail”.

“I came from a big family of four 
sisters and two brothers. We had a 
hard life as children. My father was 
Mat Tanoa from Raetihi. He worked 
in the freezing works at Patea. He was 
dedicated to sports — that is, my 
brothers’ sports. We had little to do

Broadsheet, January/February 1983 9



with his family. On the other hand we 
had a lot to do with Mum — Dorothy 
Maihi — and her family. On benefit 
days she would spend all her money 
on us. Sometimes Dad would make 
her sleep under the hedge for that. 
Dad really put his Maori side away. 
He tried to keep us out of that struc
ture. Fortunately my kids, like a lot of 
other Maori kids, have picked up their 
taha Maori naturally. ’’
RIPEKA: “Were you like my parents? 
Did you want your kids to have a 
‘good white education’?"
GRACE: “Yes, but they rejected it. 
Especially Sharon. She talked about 
Pakehas hating us. I tried to keep them 
at it but their Maori beliefs won out.” 
SHARON: “I spent my 3rd form at a 
honky girls school in Wanganui. I 
remember being called ‘a F’n black 
bitch’ by this honky girl. I was hor
rified and freaked out. I smashed her 
over and was suspended. Then Mum 
sent me to another school in Napier. 
But the whites never changed.

“Things got bad because 1 thought 
‘Hell, it might just be me'. I felt that 
whites just didn’t like Maoris because 
we were Maoris."

Although at the time they were liv
ing with Grace’s whanau in Wanganui 
it became increasingly difficult to keep 
up financing her children’s education, 
especially after kicking her husband 
out. Grace then decided to move with 
her children to Otara.
GRACE: “It was the place where all 
Maoris went. 1 went on the domestic 
purposes benefit and I found a com
munity where a lot was going on. It’s 
a place where you learn a lot and 
where there are a lot of strong people, 
and Sharon and I became involved in 
many things."

In 1980 the first National Black 
Women’s Hui was held in Otara. Both 
Sharon and Grace attended. 
GRACE: “I was proud to be part of 
it. There were both younger and older 
women there. Titewhai (Harawira) 
was there too. I was amazed to find 
that all the other women felt exactly 
the same. The session on sexuality was 
really good — it opened my eyes to the 
fact that Black Women had a huge 
potential. I couldn’t have held back 
what I felt. Since that Hui I know that 
I have gone above myself and gotten 
out of the rut of just thinking that 
material possessions and selfbetter
ment are all there is to life."

The 1980 Hui was an event that 
consolidated the sketchy network of 
strong Black Women leadership. In 
the following years different protests

Grace Robertson (Photo by Gil Hanly)

have benefited from the movement. 
That year PPANAC was formed. 
GRACE: “During that year (1980) 
Hilda (Halkyard) was Sharon’s 
teacher. Sharon would tell me about 
different things Hilda talked about. I 
had contact with Hilda through the 
school, the kids and their sport. I 
listened to her speak at a couple of Hui 
about the Nuclear Free Pacific Con
ference in Hawaii and I was moved by 
her passion. I had this funny feeling 
that whites were ripping off the Pacific 
the same way they were ripping us 
Maori off here. Just after the National 
Black Women’s Hui a handful of peo
ple set up PPANAC. We had no 
money, no resources, no help from the 
comparatively well-off white peace 
movement, no office, nothing. But 
that didn’t stop us. We ran a few small 
Hui and from our enthuiasm and 
strength in our beliefs we managed to 
get together more from our (initially) 
small network than the white peace 
movement could muster for a free 
feed.”
SHARON: “When Hilda was my 
teacher that year 1 used to listen to her 
talk about the nuclear and in
dependence take. But I really felt a pull 
when she talked about Waitangi. 1 
know heaps of Maori kids at school 
did too. The following summer (1981) 
I decided to go up to Waitangi on the 
march.”
RIPEKA: “The build-up in the protest 
against Waitangi over the last three 
years has brought to the forefront 
many Maori women. How did the pro
test that year change your political

involvement?”
GRACE: “When I saw Sharon being 
arrested at Waitangi that year I 
couldn’t step back. I knew I had to 
learn to look after my daughter and 
children and keep myself going for
ward with them. It was like I had step
ped away from all those years of white 
hate and poison and now there was 
only one place to go. Forward . . .” 
RIPEKA: “What does your involve
ment in Maori issues contribute 
towards the work you do for 
PPANAC?”
GRACE: “My involvement in Maori 
issues is what gives me my standing in 
PPANAC. When we set up PPANAC 
we based our goals on the Indigenous 
Peoples independent and Nuclear 
Free Pacific Charter. I believe that the 
Pacific will never be Nuclear Free un
til it is independent. That means the 
only people who will free the Pacific 
will be the indigenous people. I am 
Maori and this country belongs to my 
people. My people are Pacific people 
and as tangata whenua of this coun
try we must fight for our local, na
tional and international standing.” 
RIPEKA: “The indigenous focus of 
the Hui is obviously different from the 
white Peace Movement and so is 
PP AN AC'S focus. Why?”
GRACE: “When I go to schools to 
talk about the Independence and 
Nuclear take, I get these smart alec 
white kids who rattle off their 
knowledge about nuclear weapons. 
They horde it to themselves and like 
their parents, and whites in the peace 
movement, they can never get the 
message that one person’s knowledge 
isn’t going to stop nuclear war.

“The Hui aimed to share with 
Maori people the independence and 
anti-nuclear struggles in the Pacific. It 
was the first time we had reciprocated 
to the many Conferences that we have 
attended in the Pacific. The Hui was 
the result of a year of hard work by 
PPANAC and people who came to be 
part of what is now a people's 
struggle.”
RIPEKA: “The single biggest race and 
sex group at the Hui were Maori 
women. How did this happen?” 
GRACE: “Through the Hui we have 
begun to draw together the indigenous 
network which was begun by a 
forceful team of Maori women. Our 
path and direction as indigenous 
Pacific women will be set by Maori 
women who can cut away chains that 
bind us to compromise. Our Maori 
strength is what makes us part of a 
Pacific struggle.” □
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WAITANGI 1983

February 6, Waitangi Day, has - 
become a focus for protest against 
white racism in New Zealand and 
the fraudulent imposition of 
Pakeha rule on the Maori.

For some years Maori activists 
have demonstrated at the Waitangi 
•“celebrations”. In February 6 1982, 
in the wake of the Springbok Tour, 
three hundred Maori and Pakeha 
took part in a protest which ended 
in a number of arrests. There was 

large police contingent with 
batons, dogs, and riot gear. 
Members of the armed defenders 
squad were also present.

In late 1982 a coalition of groups 
opposed to the continuation of the 
Waitangi Day “celebration” was 
formed in Auckland. Called People 
Opposed to Waitangi (POW) it con
sists of representatives of Waitangi 
Action Committee (organisers of 
previous year’s protests), feminist 
and lesbian anti-racist groups, Halt 
All Racist Tours, church groups 
and other anti-racist groups. Since 
the National Women’s Health 
Conference a number of Auckland 
feminists have formed action and 
study groups around Maori issues. 
These groups have linked into the 
POW coalition.

A lot of action is planned in the 
lead-up to Sunday, February 6. and 
for the day itself. It is hoped a large 
number of people will go to 
Waitangi to express their opposi
tion to Waitangi Day, and the 
issues it represents.

As Broadsheet is going to press 
before many of the actions are 
finalised we cannot publicise all the 
events that will take place. 
However, below is a listing of 
events of particular interest to 
feminists planned so far:
• White Wommins Gathering, 
January 7 to 9 at Palmerston 
North will discuss Maori sovereign
ty and Waitangi. See What’s New 
for more details.
• WEA Forum on Waitangi,
Wednesday, February 2. McLaunn 
Hall. Auckland. See What’s New 
for details.
• Women Against Waitangi
Seminar Ellen Melville Hall, 
Auckland (see Classified Adverts),
• K’ Road March Thursday,

February 3, meeting cnr K’ Rd and 
Pons Rd, 7.00 pm.
• Jog for Justice, Wednesday, 
January 5, Okahu Bay to Bastion 
Point. Auckland.
• Waitangi Protests and the Law, 
Waitangi Defence Komiti Seminar 
for People attending Waitangi, 
legal rights, what happens if you re 
arrested, Sunday January 16, 
venue to be decided.
• South Auckland March, Friday 
February 4.

• March to Waitangi, leaves 
Auckland Wednesday February 2! 
For further information on these 
and other events contact POW, 
Box 61140, Otara, or phone Wiki: 
595-763 Auckland.

The following statement was 
prepared by the Auckland Com
mittee on Racism and Discrimina
tion (ACORD) and addresses the 
question of Maori Sovereignty, and 
tne importance of Waitangi to 
demands for Sovereignty.

MAORI SOVEREIGNTY
All white New Zealanders working to combat racism must understand the concept of 
Maori Sovereignty and help to achieve it.

From the earliest days of colonisation Pakeha settlers and administrators usurped 
power. The Treaty of Waitangi was an attempt to legitimise this seizure of power. The 
Treaty was drafted in a language and embodied concepts which were alien to the Maori 
people. Signatories were misled as to its meaning and effects and were duped into sign
ing by promises of benefits that have never materialised.

The British Crown conceded a notional sovereignty to the Maori people but 
systematically excluded Maoris from decision making. Pakeha legislators and ad
ministrators abrogated to themselves the right to impose their views of the nature of 
New Zealand society. For example, immediately the Treaty was signed, Hobson pro
claimed New Zealand to be British and appointed the Executive and Legislative Coun
cils. No Maoris were included though they were the majority.

Since then the Treaty has been used to justify denying the Maori people their rights 
and to block their access to power. Maori people were subjected to British laws and 
a judicial system reflecting British attitudes and values. Maoris were not even allowed 
control over Maori things. Their language, culture and way of life were ignored, 
misrepresented or suppressed. Their land was appropriated.

The final element was that the settlers believed they had attained a higher degree 
of civilisation and that the Maoris were in need of the settlers help and protection. From 
these origins has sprung the institutional racism which permeates every aspect of life 
in this country. Our (Pakeha) ethnocentric attitudes are in marked contrast to the Maori 
emphasis on sharing and co-operation.

All white residents of Aotearoa live with and benefit from institutional racism. If 
we are to break the cycle of injustice and oppression we must first acknowledge the 
Maori Sovereignty of Aotearoa and work to make it a social reality. White New 
Zealanders must be willing to abdicate power, to press for the return to the Maori peo 
pie of their land, and to hear what Maori people are saying. □
ACORD
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“He kura tangata, e kore e rokohanga; he kura whenua ke rokohanga”

TE MANA 
MAORI 

MOTUHAKE
Maori Sovereignty by Donna Awatere 
Part Three, Beyond the Noble Savage

■‘With characteristic gestures a story is sung". (No details known of this and other uncredited photographs.)
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“E nga atua 
Maranga mai 
Kei te mohio 
Kei kona koutou 
E nga atua 
Whakarongo mai 
Whakarongo ki 
Nga tangi nei

Tane Mahuta, whakapiripiri 
Aue, taukuri e

Ko te atua, e whakapaengia nei 
I heria mai no tawahi 
Ko wai ia he mana pakeha 
I whakaturia kia tuohu taua

Tumatauenga, atua o te riri 
Aue taukuri e,

E koro ma, ruia nga purapura 
0 tenei matauranga 
Akohia mai, nga karakia tawhito 
Kia mau tonu ia matou

Tawhirimatea, nga hau ngunguru 
Ave taukuri e.” Tangi at Fort Galatea, Urewera in 1885.

Maori sovereignty once ottered tms country 
biculturalism. The Maori struggled to be includ
ed in the colonial settlers’ institutions of state. 
The Pakeha refused.

In 1860, Ngarongomai addressed a gather
ing called by Land Commissioner McLean and 
Governor Brown at Kohimarama to discuss the 
Waitara dispute: “ If in the past days the Maori 
chiefs had been taken into the European coun
cils to frame the laws for the land, there would 
not have been any separation into two sides” .

Two years before, Wiremu Tamehana had 
called the Taranaki tribes together. He had pro
posed that a Maori King and the European 
government share equal power in the control 
of the two peoples of the country. Later, in 
1864, the Kingite movement, despairing over 
land loss and death rates, appealed to the 
Queen to “ grant a government to your Maori 
subjects, to those who are living on their own 
lands, that they may have the power to make 
laws regarding their own lands and race, lest 
they perish by the ills which have come upon 
them” These appeals to the Queen to 
establish a separate Maori parliament and later 
ones from Tawhiao, and even later, from a hui 
at Waitangi in 1891, were ignored. The Maori, 
right into this century, saw that while white 
people had sovereignty over the Maori, sur
vival as Maori was not possible. By the time 
a Maori finally got into Parliament, 65 years 
after the Waitangi fraud, any hope of impac
ting on the design and philosophy of the White 
Nation was long lost.

The first three Maori parliamentarians rose 
from the ashes of grief and despair with train
ed colonial minds. These men, Ngata, 
Poumare, Te Rangihiroa and others, were the 
new Maori leadership. Recognised by white 
people, highly skilled, immersed in both taha 
Pakeha and taha Maori, they alas, owed 
allegiance to the colonial settlers, not the 
Maori.

From this point there is a turning away from 
the earlier strenuous efforts to achieve Maori 
sovereignty, the Maori right to determine our 
own destiny. Poumare and Ngata became 
agents for white culture, scorning Kotahitanga 
and Maori who had not had "civilized" school
ing. “Civilizing" programmes meant that taha 
Maori and taha wairua increasingly began to 
take second place to materialism and to col
onial racially defeatist thinking. Our tupuna 
began to be condemned to the scrapheaps of

the past.
Maori accommodation began with the health 

issue. Poumare and Ngata concentrated their 
efforts on the struggle for better physical health 
for our people but it was done in the face of 
two big obstacles: the Maori moral code and 
age-old customs, and continued white refusal 
to allocate and share the resources developed 
from the land. The kind of attitude behind this 
is seen in this statement by the then Prime 
Minister in 1 910: “ I do not think we require 
to have a discussion on the policy of New 
Zealand regarding its preservation for white 
races only. That policy has been settled long 
ago and I am just as determinedly in favour of 
that policy today as I have always been in the 
past . . . "

The settlers strenuously opposed the effort 
to improve Maori health. For instance, the 
Public Health Act of 1900 which designed 
Health Services for white settlers completely 
ignored the Maori health needs of that time.

The latest mortality figures show clearly the 
strength of that early Pakeha opposition to the 
self-initiated health survival strategies of the 
Maori from 1900-1950.
• Infant mortality: three times the white rate;
• One to four years: death rate four times the 
white rate from circulatory, respiratory and 
digestive diseases;
• 5 to 14 years, death rate three times the 
white rate; highest cause of death: car 
accidents;
• 15 to 24 years: death rate from drug and 
poisons five times the white rate; highest cause 
of death: car accidents;
• 25 to 44 years: cancer of the stomach, 
homicide, five times higher; cancer of the pan
creas six times higher; cancer of the cervix 10 
times higher; obesity 1 2 times higher;
• 45 to 64 years: death rate three times the 
white rate.

Continuing white hatred has led, in recent 
years, to new health hazards for the Maori.

Rocketing suicide statistics. For instance, in 
1968, in the 15 to 24 age group, there were 
no suicides. By 1975, it has risen to rank third 
equal highest cause of death. It is seen in the 
massive increase in self-mutilation in our young 
girls, in the high parasuicide rates, in the 
widespread prevalence of depression in our 
children. Multi-drug abuse among Maori girls 
is the highest in the country; deaths from 
alcohol abuse, cirrhosis of the liver, are three

times the white rate.
Last year 33 percent of urgent admissions 

to mental hospitals were Maori. These white 
psychiatric prisons are full of Maori who “see” 
people. To see wairua, one’s tupuna, is to live 
one’s whakapapa. And yet even in this small 
matter, the white response is overkill. Lock it 
up. Put them away.

The Maori people have lost much from the 
time of the colonization of our country.

Before colonization we had all the land in 
communal hands. We had an abundance of 
food, a healthy, well-balanced diet. We had 
strong iwi, hapu, whanau and tribal support 
groups. We knew who we were in relation to 
each hill and tree and to each person in this 
country. We had warfare more ritual than 
bloody, before the musket. Actual deaths were 
low. Justice was mediated by the philosophy 
of reciprocity. Of utu based on whakapapa. 
Whakapapa was the key to life itself. Through 
it we could trace ourselves back to the 
cosmos. We had prodigious memories, in
tellects trained in the oral tradition, in real liv
ed history, in reading the stars, the trees, the 
cosmos, all the signs of nature. We got on well 
with the land. We were 200,000. Healthy. 
Fighting bloody fit.

And yet, the first Attorney General of the 
new colony could say: ", . It should be given 
to the founders of this colony to be also the 
instruments of preserving a barbarous native 
race, and of raising them in the scale of civiliza
tion to a level with ourselves."

The question which must be posited now is, 
which of the two races was barbaric? The 
Maori, living in spiritual unity with the land, or 
white people, travelling far to the lands of 
others and occupying them. The Maori, who 
at first respected and helped white settlers, 
or the settlers who spared no thought for taha 
Maori and who viewed and treated us with con
tempt. The Maori, whose tupuna wander over 
the land, or the White Nation to whom land is 
a commodity to be used without respect. The 
Maori, who values above all people joined by 
the loins in the past, present and future, or the 
Pakeha to whom man-made things and 
physical and emotional comfort in the present 
and future are valued above all. The Maori, who 
saw each newborn baby as being filled with 
the positive forces of their tupuna, or the white 
people who believed that each infant must be 
ritually cleansed of the “ sins” they are born
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with.
The Attorney-General and his people could 

hold such attitudes towards the Maori because 
white people do not see themselves as part 
of a culture. Full stop. They do not see that 
this culture has its roots in Britain. "Culture" 
to white people is about art galleries, opera, 
ballet, and not picking your nose. It's not about 
land alienation, cultural imperialism, trade 
unions, agriculture, voting, the alphabet, and 
sewage systems based on water. By denying 
they are part of a culture, they can deny the 
destructive impact that culture has on others, 
such as the Maori. They see this culture as 
being so normal and all other cultures as be
ing so abnormal, less advanced, barbaric, that 
they cannot even begin to realise that it is their 
culture which is in fact savage, inhuman and 
barbaric. From its very roots.

This is the reason why the Maori must no 
longer seek a bicultural sovereignty with the 
White Nation. In such a society the Maori 
would come more closely to mirror the 
psychopathic undercurrent of the White Na
tion. Aotearoa has become a totally unsafe 
place for our children and our people. The 
quality of physical life which we have now is 
matched in poverty only by the damage to our 
spiritual, intellectual and emotional well-being. 
No Maori lives today undamaged by white 
sovereignty

The land is all but gone. The language is all 
but dead. The Gods have all but left us. The 
marae are all but empty. The tupuna have all 
but given up on us. All but. But not quite. Not 
yet.

Now, the wairua call. And throughout the 
land, Maori people are answering. Even against 
our will, the mauri takes us on, to touch the 
mauri ora of all other Maori, to take up the 
kaupapa of our tupuna.

WHITE CULTURE
The kaupapa is Maori sovereignty. It must not 
be biculturalism. All efforts at biculturalism have 
only resulted in integration and assimilation, bit
terness and tears. No more.

The key concepts which underlie white 
culture conflict radically with those of all in
digenous peoples who have been colonized, 
whether in the Pacific, Caribbean, Africa, the 
Americas or Asia. And yet it is these very key 
concepts which have allowed white culture to 
invade and dominate, eliminate languages, 
spirituality, to destroy and destroy with a never- 
ending , mind-boggling “ benevolent”  
blindness.

One of the key concepts is individualism. 
The idea that the individual is a commodity to 
be used, bought and sold, represented by their 
labour power. That the products of one’s 
labour power, one's wages, belong to the in
dividual. This is a familiar concept so there is 
no need to discuss it in detail here, but there 
are a great number of key concepts. A few 
have been selected for discussion, to lay on 
the table for public view the hidden agenda of 
white culture.

The structural seeds of evil.

Spatlallzatlon o f time
In this concept the present is all important. The 
dimensions of time have been collapsed into 
space. This occurred when time began to be 
measured and quantified. It was no longer tied 
to the cyclic rhythm of nature and to the 
ancestors' rhythm of life and death. Precise, 
mechanical time replaced cyclic and 
whakapapa time. Thus the present was put into 
a mechanical relationship with the past and 
future. Nature and geneaology were put aside.

A Walt Disney notion of reality replaced

them. Basically, the past and future exist only 
if they can be physically represented in the 
present. So there at Disneyland, where the 
“ M ayflower” , the Prairie Family, and 
Futureworld are present side by side, the past 
and the future have been collapsed into the 
present. What is experienced as "real” is now. 
The past and the future are therefore now.

Mechanical, spatial time in white culture real
ly got off the ground with print. The written 
word allowed communication and information 
carrying that did not depend on oral tradition. 
However the tasks and skills of writing remain
ed in the hands of the rulers. So that real time, 
the past, present and future, was written from 
the rulers' and the churches’ point of view. 
With the written word there then came a clean
ing up of the past Reality was distorted, pret
tied, up, injustice made just, inhumanity made 
human. History became the history of the 
rulers’ conquest of peoples and land and of 
the development of things. White culture got 
ih the habit of living therefore in a distorted 
reality, one of the rulers' making. And one in 
which the intimate, mimetic reciprocal relation
ships between the human being, nature and 
the living past of the ancestors, was replaced

A ll efforts  a t b iculturalism  have  

only resulted  in In tegration and  

assim ilation, b itterness and  

tears. No more.

by a time experienced as space and mediated 
by a history "frozen” into a mechanically 
measured dimension by genealogically 
unrelated people.

Spiritual relationships with one's ancestors 
and one’s land (nature) came to an end. Thus 
clan and family bonding came to be of less im
portance than before. And thus, land lost its 
spiritual meaning, since all spiritual meaning 
derives from the past. The spiritual dimension 
in white culture began to fade fast.

This, of course, is crucial for industrialization. 
People must leave the land and become fac
tory fuel. This wrench from the land did not 
come easy, but once done, spirituality in white 
culture died. From the rural-urban shift, and the 
intra-urban shifts demanded by industrializa
tion, the next step — the urban-colony step 
— was easy. Separated from the land, 
separated from tribal and clan loin bonds, the 
now individual person or family is free to 
disperse to the colonies. Rooted now in 
mechanical materialism and convinced now of 
its superiority over iand-based living, the set
tler is ready to destroy "barbaric" savages to 
give them the benefit of the "civilization” he 
now has. A civilization that has disrupted their 
own spiritual immersion in their homeland.

White culture is thus critical for colonialism 
because it is nomadic. Spiritually, although not 
culturally, rootless. Indeed the loss of spiritual 
land links meant that the "culture" had become 
almost totally mechanical, measured and 
eminently transportable. White people, through 
the spatialization of time, thus took on the 
potential to become "thing” , comfort- and "pro- 
perty"-obsessed nomads.

This key concept affects white culture in its 
very essence. It leads to Use Value and Novel
ty Value of things and people. These are men
tioned here because they indicate the 
qualitative difference between taha Pakeha and 
taha Maori.

T
Use Value
The squeezing of time into the spatial present 
has allowed the concept of natural time-based 
reciprocity to die. Utu is based on nature’s 
cycles, of life and death in the past and future 
and on whakapapa. The deeds of the past will 
be dealt with in the present and the future. The 
past does not die, is not forgotten. The reverse 
coin of utu is still that the past will be taken 
care of in the future. Therefore the aged ac-! 
quire a "past” , a wisdom value, they will be 
taken care of by their loins, their whanaunga. I 
Where natural reciprocity dies because of the j 
collapse of time into the present, people and 
things acquire a use or commodity value.

Old people come to have no “ use" because 
their experience, their use, lies in the dead 
past. The reciprocal relationship one had with ‘ 
nature and the tupuna has been replaced by 
the idea of using nature. Taking without giv- j 
ing. This concept, logically extended to human 
beings, means Old People’s Homes. People 
who are worn out are, like the ravaged land, 
abandoned.

Novelty Value
Similarly, where the old have no value, the past 
has no value unless it is part of the market 
place, like antiques, or history books. It is on
ly the new, the novel, which "lives” .

New dreams must be created to fill the 
cavern of amnesia that the White Nation lives 
in. A “ better” car, a new “ improved” washing 
machine, a "fashionable" outfit. This is the stuff 
dreams are made of. Making it in life is inter
preted as making money to buy the dreams, 
to buy the packaged experiences. Man-made 
things, things and more things.

Living in the present in a distorted, alienated- 
from-nature reality has, with print, led to the 
development of the visual sense at the ex
pense of others. Nature and reality came to 
be lived through the eyes.

This process was accelerated by film and 
television. It allowed the war in Vietnam to be 
experienced as a spatial "now" experience. 
The reality of war was edited, sanitized, 
anaesthetized into five-minute news bulletins. 
The spiritual, sensual and psychic senses have 
been sacrificed to the eyes, ears, taste, touch 
and smell. To all the "here and now” senses. 
The human body and experience has thus 
been edited, "sanitized" and anaesthetized into 
the five senses.

This deodorized spatial present is necessary 
for the world-wide dominance by white culture. 
White people make up only 12 percent of the 
world’s population, yet they control 90 percent 
of the world’s resources and channel them for 
the benefit of white people wallowing in their 
“ now" dreams, these babarians rip off the 
world’s goods.

Am nesia
“Then Governor Stevens told the Indians after 
signing the Treaty at Walla Walla in 1655, the 
rights of the Indians would be protected. Then 
Kamiaton said, ‘I am afraid that the white men 
are not speaking straight; that their children will 
not do what is right by our children; that they 
will not do what you have promised for them'.”

White people live lives dominated by perma
nent amnesia. Forgetfulness. Laundered 
history. Denial of reciprocity for the deeds of 
one’s ancestors. The past confined to 
“ history" books, lessons and study. History 
harnessed and controlled so as never to 
disrupt the present pretty picture reality. Even 
this postcard history, a mechanical March of 
Time through the eyes of white people. The 
history of Aotearoa becomes the history of 
white occupation. So one gets Sinclair's 
History of New Zealand, the standard text,
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jobs waiting, preferential treatment, cultural 
recognition. And even then say, Oh, what hap
pened to the Maori has got nothing to do with 
me. Christ Almighty!

All white people from your fifth generation 
Kiwi colonial to your fresh-off-the-plane-from- 
Birmingham Pom, benefit from their racial 
ancestors' deeds. On the backs of the Maori 
people. All their privileges they have then. On 
our backs.

History as Progress: from 
Savagery to Civilization
Slipped into the concept of the spatialization 
of time is another concept which underlies 
white culture. The idea that history “ pro
gresses". That all societies have to advance 
through predetermined evolutionary stages 
from savagery through barbarism, culminating 
finally in civilization.

Civilization is represented by white culture; 
barbarism by all other cultures. This belief 
allowed cultural imperialism to take over the 
role of colonization after military conquest. To 
spread the idea that colonization was in the 
natives’ best interests. Even the quickest look 
at their history makes it clear that white culture 
wanted labour, as in slaves and paid workers, 
and land to use as a commodity. The attitude 
that natives were cunning, animalistic savages 
allowed the most inhumane practices to be car
ried out on the indigenous peoples of the 
world: Africans, Asians, Chinese, Pacific 
peoples, Red Indians, South American Indians. 
No indigenous, Third World, Black race has 
escaped the notion that they are barbaric, 
while the white race is “ civilized” , or has been 
free of the use by white culture of their labour 
and the taking of land and resources.

The idea of civilized superiority and barbaric 
inferiority rests on three mistakes the white 
culture has made. The first is to ignore 
bourgeois social relations and the detachment 
from real violence that these allow; the second 
is to confuse artificial religion with natural 
spirituality; and the third is to confuse 
mechanical measurement and technolgical 
achievement with “ progress” . These are ac
tually not mistakes. Like amnesia, these three 
illusions are necessary for colonialism to take 
place, for capit alism to survive and for barbaric 
terror to be waged in the name of justice.
1. Bourgeois Social Relations 
Bourgeois social relations are based on private 
property, individual ownership of the means of 
production, capital and wealth. Whoever own
ed the resources, owned and controlled 
others. Standing armies, military technology, 
police, were created by the owners and rulers 
to be present, ready to keep the social rela
tions as they were. The irony is that this set 
of relations based on violent possession of pro
perty and wealth was given the names of liberty 
and freedom. Thus in the bourgeois revolu
tions, simple sets of relations based on 
reciprocal violence were replaced by a com
plex set of relations in which the notion of per
sonal freedom hid the violence of property 
owning.

Now, with respect to the Maori, Pakeha 
often say, Oh well, the Maori had slaves and 
had ritual cannibalism. These two, in particular 
are cited to prove that the Maori was indeed 
savage and “ needed” civilization.

Both of these “ savageries" were based on 
reciprocity in the past the the future. On a liv
ed whakapapa. They were not isolated or 
detached violent acts. They had great mean
ing in terms of the whanau or hapu.

Certainly nothing to compare with the 
savagery of the white barbarians, Tamburlaine, 
Attila and his Huns.Wife of Te Waari Rei of Otaki, C1914 (by James McDonald).

sits on top of our land, takes from our land. 
The benefits of this abuse going not to the 
Maori people, but io the very descendants of 
those who committed these deeds.

Amnesia allows white people to forget that 
their current occupation and “ ownership” of 
our country rests on the fact of forceful aliena
tion of our country from our tupuna. It allows 
the fifth generation colonial to deny they have 
anything to do with the cultural filth of their 
great-great-grandparents, their great- 
grandparents; their grandparents and their 
parents. They deny they are even part of any 
cultural filth. Some see how they are oppress
ed by their own culture, such as the working 
class, gays, and women, but they don’t see 
the way the very culture and the people tfiey 
are, oppress and are an affront to Maori 
sovereignty in this, our land.

At the last census 465,000 white people 
were not born here. They too will deny respon
sibility for the alienation of our country and the 
imposition of white culture. They, however, 
benefit from the deeds of others of their culture 
in cyclic time, the generations before. They 
came here to this British farm in the Pacific,

written from a British colonial point-of-view. The 
past taught in schools is the British colonial 
past. India “begins” with Warren Hastings, the 
first Governor-General. New Zealand “ begins" 
with Cook. Before and after that the indigenous 
people are treated with amnesia. Forgotten.

Amnesia is vital for the well-being of white 
people. It allows them to deny responsibility 
for the deeds of their race. Quite important 
since their history marches from one conquest 
and domination to another. Literally the whole 
world has been dominated by their culture 
allowing later generations of that culture to 
benefit from it. And then the present white 
generation living on 90 percent of the world's 
fat at the expense of the other 88 percent of 
the people in the world turn around and can 
say with not a twinge of embarrassment, Oh, 
it's got nothing to do with me. Hah!

This country of New Zealand was built on the 
backs of the Maori people. This country is 
Aotearoa. It is ours. White people of any 
generation have no business being in this 
country. The reason they are here is because 
of conquest and domination, bloody brutal in
vasion and cultural imposition. New Zealand
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Reciprocal ritual violence is replaced by 
bourgeois social relations with civil and militry 
viollence to punish those who break the rules 
of property.

This leads to detached violence, civil, imper
sonal. Removed. Based not on reciprocity, that 
is, on time, but on property.

Industrialisation: the widespread British prac
tice of multilating the fingers of young girls in 
India is a good example of this. This was done, 
not because the girls had offended the Gods 
or another hapu, but because the British 
wanted to stop them weaving and prevent In
dian competition with the textile factories in 
Manchester.

Bourgeois detachment made possible the 
hunting of Aborigines on the mainland and in 
Tasmania, the annihiliation of forty million 
Brazilian Indians, and the bombs dropped on 
Hiroshima and Nagasaki. To the present day. 
The development of nuclear technology to pro
tect, with the ultimate violence, bourgeois 
social relations. With detachment. An instance: 
Bikini, its people with unknown cancers, 
stillbirths and deformities, never able to return 
to the land they love. And white culture could 
write before the tests: "The habitation of these 
people on the island will afford most valuable 
ecological radiation data on human beings.” — 
US Atomic Energy Commission.

White people must be cautious when they 
accuse the Maori of being savages. The 
ultimate Anglo-Saxons, the Germans, surely 
bear the lie to the benefits of living in spiritual 
emptiness. Lampshades from human skin. 
Now that’s detachment.

Never stray from spiritual roots in the past 
and on the land. That was white people’s 
mistake. The love for the land, for one's loins, 
is a dialectic, cementing one’s links with nature. 
Attaching, not detaching.
Kokore: “ Kia mate au, mate ki te kainga. Kia 
horoia au aku toto, horoia ki nga wai ratarata 
o Makarika.”
“Te toto o te tangata he kai 
Te oranga o te tangata he whenua.”
Or Blackfeet: "Our land is more valuable than 
your money. It will last forever. As long as the, 
sun shines and the waters flow, this land will 
be here to give life. As a present to you, we 
will give you anything we have that you can 
take with you, but the land, never” .

One ought to desire that which is genuine 
rather than those things that are artificial. All 
living creatures derive their life from the sun 
and from the earth. This is what is real. In the 
Maori, the spirit of the land is still vested, 
through generations and generations of those 
born and reborn through the dust of our 
tupuna. The lands my father loved were at 
Tuparoa. For every hill, valley, piece of shore, 
he had a story. He lies beside his mother on 
a hill on the sea. A place so awe-inspiring that 
in the still of the morning one could think crea
tion began there. His spirit wandering over his 
land is now with our tupuna.

This is what is real.
2 Spirituality vs Religion 
"Their wise ones said we might have their 
religion, but when we tried to understand it, 
we found that there were too many kinds of 
religion among white men for us to understand, 
and that scarcely two white men agreed which 
one was the right one to learn. This bothered 
us a good deal until we saw that the white man 
did not take his religion any more seriously than 
he did his laws and he kept both of them just 
behind him, like Helpers, to use when they 
might do him good in his dealings with 
strangers. These were not our ways. We kept 
the laws we made and lived our religion. We 
have never been able to understand the white

man who fools nobody but himself.”
Spiritual detachment from its roots of land 

began with the denial of dialectics that occured 
in white culture from the time of the Enlighten
ment. Before this the spiritual and the material 
were in an interlocking tension deriving from 
the basic dynamic tension between man and 
nature. God became detached from the in
dividual and related to the people through chur
ches and the Bible. Thus God became 
"frozen” in print, “ mediated” , interpreted 
through the churches. As history was edited, 
sanitized from a rulers’ point of view, so “God” 
became deodorized.

Light and darkness, good and evil became 
polar opposites rather than part of the same 
tense reality of natufe. Spirituality, now degrad
ed as religion, became the fight for the light 
and the good against darkness and evil. 
Spirituality “ purified” and goodness replaced 
the positive and negative forces of nature.

Nature is good and bad, light and evil. That 
is real.

In the colonial situation, the good was white 
culture and the detached God; the evil was the 
native culture and their nature and landbased 
gods. By separating the evil out of the natural 
gods and personifying it as the devil, all other 
gods which derived from nature (good and evil) 
and the past (ancestors) were considered 
devil-like. Spirituality/Religion was thus able to 
be made into a commodity. It now had use 
value as the psychological force with which to 
assail natives with their inferiority to the white 
detached God, and therefore to white detach
ed culture. Franz Fanon: “ The Church in the 
colonies is the white people’s church. She 
does not call the native to God’s ways but to 
the ways of the white man, of the master, of 
the oppressor.”

White religion was pressed into service to 
separate the Maori from their land. The Maori 
Gods were intimate with the people because 
they could be traced back through whakapapa. 
Whakapapa being rooted to canoes, the 
cosmos and land. The bible God replaced the 
land-based Gods. Artificiality versus reality.

Messianic leaders like Papahurihia, Te Ua 
Haumene, Te Whiti o Rongomai, Te Kooti, Rua 
Kenana, tried to combine the technological 
power of the bible God with the spiritual power 
of their land-based Gods. Religious rituals like 
baptism and knowledge of the Bible were 
thought to hasten mastery of mechanistic 
technology. Loss of land accelerated the move

towards artificial religion to replace the “ bad" I 
gods of the barbaric ancestors.

The Maori bought the line of their inferiori-1 
ty. The churches’ work was done.

3 Mechanical Materialism
Mechanical materialism arises out of this | 
separation between the artificial (man-made) I 
and the real (deriving from nature). The other 
basic mistake white culture has made then is I 
to reify artificiality at the expense of reality, j 
Reify means to make god-like. Put above all 
else. Worship. “ History” becomes marked by | 
the “ progress” of making artificial things.

Mechanical measurement and technological I 
achievement has thus been mistaken for I- 
progress.

In this man-made thing-worship, corrugated I 
tin is an improvement on thatched roofs. An 
electric blanket is an improvement on a | 
Korowai. Television is an improvement on J 
reading nature direct. Flying by jet is an im- I 
provement on navigating by the stars.

Mowed lawn mentality. Nature pruned once I 
a week.

The under-lying ideology is comfort. Physical I 
comfort, making less effort, passively being 
carried along, saving time.

For what. So they have time to jog, to run, | 
to have “ recreation". To swim for health. To |  
relax. To experience. Experience what. Even I 
their “ experiences" like tourism, boating, I 
plays, fishing, ballet, are made into marketable 
commodities.

The Aborigines lived in harmony with nature i 
for 50 ,000 years. Mechanical measurement I 
and technological progress has brought them 
massacres, malnutrition, alcoholism, blindness, 
land loss and uranium mining of their spiritual I 
landmarks.

For the Micronesian, this progress has made j 
their islands the nuclear bomb site of America, j 
Deformed children and cancers are the result I 
of this progress in the Pacific. Runit is so I 
readioactive it is off limits to human beings ; 
forever.

A great deal of mechanical measurement and [ 
technological achievement has to be I 
developed to deal with the effects that have j 
been caused by previous “progressive” steps. j 
For instance, dentistry is now vital for the j 
Pacific Islander who believed sugar, flour and I 
tinned fish was an improvement on fish, taro [ 
and puraka. Sophisticated medicines and ! 
medical technology are vital to deal with the ;
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diseases that have developed in the Maori 
since the settlers came. Psychology, 
psychiatry and social work are now necessary 
to replace the iwi, the whanau and the hapu.

This is the mechanical materialism that is of
fered the Maori. The white train of progress. 
It is the height of stupidity. We must pull the 
emergency cord and get off.

TE MATAKITE O 
AOTEAROA
Stopping the train of white sovereignty means 
making a determined effort to achieve Maori 
sovereignty. To replace mechanical 
materialism with spiritual materialism rooted, 
not in man-made artifice, but in land-based 
dialectic.

This is not easy. There are two obstacles 
to its achievement. Firstly, of course, vigorous 

! opposition from the White Nation. Secondly, 
the dynamics of colonialism and their effect on 
Maori people.

For each of these forces there is a 
counterforce.
White Opposition

The strength of white opposition will be 
allayed by the fact that Maori sovereignty will 
not be taken seriously. Absolute conviction in 
the superiority of white culture will not allow 
most white people to even consider the 
possibility.

Confidence in the ability of the civil 
authorities, the bureaucratic apparatus and of 
course military technology to control any 
ordered or spontaneous Maori “ uprising” will 
confine Maori sovereignty to tongue-in-cheek 
Sunday newspaper articles.

Faith in white leadership to know what is go
ing on will allow complacency, cynicism and 
humorous dismissal.

This is to totally misunderstand the situation. 
Bloodshed need not be any part of the 
achievement of Maori sovereignty. Apart from 
isolated incidents. No. White opposition to taha 
Maori will be largely neutralized by the inter
nal dynamics of the economy. Briefly.

The economy is out-of-date. It is rooted in 
the colonial past. White leadership is paralys
ed, unable to act. What is needed for white 
people to survive here is decolonization of the 

. economy.
. This is Step One. Decolonization of the 
economy without which white culture cannot 
survive here, moves Maori sovereignty from

the realm of impossibility to improbability. It is 
other factors which move it from improbable 
to highly likely. These are dealt with later.

The critical move is the first one and it lies 
in the white New Zealand economy. Therefore 
it is necessary to explain how it is going to oc
cur. This can be briefly explained in three 
propositions.
1. Colonial Stagnation

White New Zealand’s economic troubles 
coincide with the Maori predicament in this 
respect: they are an expression of the coun
try’s colonial heritage. Put simply: New Zealand 
evolved a specialized economy as an aspect 
of the colonial relationship with England. This 
agriculturally-based economy has become 
redundant since the British entry into the EEC. 
The fact that this occurred during a time of 
world economic turmoil has prevented any 
period of easy transition to a different form of 
economy. Here, the world-wide recession is 
aggravated by the colonially-derived economy.

The immediate outlook is for economic 
disaster. Throughout the seventies New 
Zealand ran a consistent balance of payments 
deficit rising to $2.1 billion dollars in 1982. The 
annual interest bill in 1 982 was costing more 
than the country earned from wool sales. The 
foreign public debt works out at $3188 for 
every person in the country (that of Brazil 
$816, Poland $985).

New Zealand has accumulated large stock 
piles of wool and meat. Prices are lower than 
low. There are large surpluses of butter on the 
international market.

The White Nation faces extreme balance of 
payments problems externally. Internally, 
catastrophic unemployment and business 
failure.
2. Patterns of Political Power
Economic change has been needed for even 
this colonial system to survive, for at least the 
past ten to fifteen years. This hasn’t happen
ed because the White Nation’s political and 
social patterns have frozen at the colonial 
stage.

It is the rural political interests which noia 
sway despite the urban character of society. 
At the same time there is no dynamic white ur
ban political force, no radical working class, 
no credible white intelligensia, and a conser
vative hidebound business community.

Because of this political lethargy, the govern
ment has followed the line of least resistance. 
It has attempted to stimulate exports produc

tion through subsidies and export incentives. 
Billions of dollars have been poured into 
agriculture, leading to sheep everywhere and 
nowhere to sell the produce. A rip-off, smart 
money economy has emerged with 
businessmen looking for their profits in capital 
gains and tax avoidance rather than production.

The new industries that have been 
developed are analogous to the old, in that they 
are price-takers rather than price-makers and 
are subject to violent fluctuations in prices.

The only achievement of the business world 
has been a dramatic rise in manufactured ex
ports, but this has been achieved only through 
subsidies, and at the cost of a partial integra
tion into the Australian economy. In the long 
run this is likely to cause more problems that 
it will solve.

The rural/urban coalition is the basis of 
political power, so as rural and urban interests 
diverge, there is a growing element of instabili
ty and indecisiveness in economic manage
ment. The dominant factor of the Muldoon era 
has been economic and political paralysis. An 
unwillingness to take action. “Think Big” , for 
instance, is a series of improvisations rather 
than a thought-out policy. Even then it meets 
a lot of resistance from rural interests.
3. Decolonization
It is this colonial paralysis, lack of leadership 
and fragmentation that gives the Maori the op
portunity to assert our political leadership 
around the policy of Independence. It allows 
greater freedom for action of a cohesive and 
determined minority, that is, the Maori people. 
In an abstract sense, white New Zealand 
desperately needs an economic policy of 
decolonization. In an immediate sense, only our 
people have a cultural and emotional affinity 
for such a policy. Therefore, the Maori role of 
radical leadership follows from this coincidence 
of the Maori political interest with the logic of 
economic development.

The global situation moves the realisation of 
Maori sovereignty from the improbable to the 
highly likely. Decolonization involves:
1. Forging international alliances with the 

radical countries and revolutionary 
movements of the Third World.

2. Breaking the traditional allegiances of white 
people eg British Commonwealth.

3. Breaking the power of the multinationals in 
key areas such as energy and finance.

To take the first two:
1 and 2 International Alignment — 
Breaking traditional allegiances 
Not a difficulty. The white twelve percent of 
the world’s population is viewed with hostility 
and mistrust by the rest of the world. Two hun
dred million indigenous people still have their 
lands occupied by white people.

In seeking independence, the Maori people 
are following a worldwide trend towards 
decolonization begun when independence was 
unwillingly given to India. India was critical for 
other colonized countries because it was In
dia That kept colonialism to the fore in the 
United Nations.

World War II inspired many colonized peo
ple to seek independence. Recruiting armies 
had gone through Africa saying the Germans 
were “ coming to get them” and that they had 
to fight for “ freedom” ! But Africa saw that the 
Germans and the British were the same. All 
Africa, except for Zimbabwe, went for 
decolonization with a vengeance. After that, 
waves in South East Asian and the Caribbean.

The Pacific represents the last wave of in
dependence movements. Vanuatu's victory in 
the united face of British and French deter
mination has inspired other liberation 
movements. The Kanak people. French 
Polynesia. Micronesia has jut won a shaky in-
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dependence from the US.
Our take is supported by all the in

dependence movements in the Pacific. There 
is no great love for White New Zealand in the 
South Pacific. The Maori is the largest Polyne
sian nation in the world, and we must be sup
ported by all other Polynesian nations.

Internationally. Again, no problem. The Maori 
has not before sought international alliances 
with major radical Third World countries.

The old net of warfare did not work. It must 
be cast aside. The old net of accommodation 
did not work. Caste it aside. The new net goes 
fishing in international waters.
3 Breaking Multinationals’ Power

Supposing international support from the 
radical Third World is gained. What pressure 
can they bring to bear on white hegemony in 
the multinational network. The key event 
signalling the Third World’s testing of multina
tional power was the Taif agreement of 1981. 
In this epoch-changing document the OPEC 
nations signalled their willingness and ability to 
hold the multinationals and the white nations 
to ransom, with the transfer of technology to 
underdeveloped countries the price. If OPEC 
can hold together with a falling income, this

represents a landmark in relations between the 
Third World and multinationals. The old 
technology is presently used for the world’s 
white minority. Eighty-five percent of the 
world’s cars, for instance, owned by ten per
cent of the world’s people.

If the OPEC nations have their way, the new 
microchip technology will be more equitably 
distributed.

Taif arose when the pleas of the Third World 
for a halt in the appropriation of their resources 
for white countries, were constantly ignored. 
At the Bandung Conference in 1955, 29 
states representing two-thirds of the world’s 
people, with nonetheless only eight per cent 
of the world's wealth, desperately appealed for 
a new international economic order. The Law 
of the Sea and the NIEO are UN resolutions 
sought by the Third World but blocked by the 
Western world.

Such inflexibility has led to a hardening of 
Third World attitudes and a search for new 
forms of pressure. This, the Taif Agreement

represents. The White World will not learn from 
this Agreement. The Third World will.

Dien Bien Phu, May 1954, was the first time 
white people were defeated by a "coloured” 
army in a battle waged with modern weapons. 
It was a crucial event for Third World coloniz
ed people. The lesson was white people are 
not invincible. Dien Bien Phu was followed 
world-wide by bloody movements for 
decolonization. The Third World learnt. The 
West learned nothing. Straight after this France 
began the “ pacification" of Algeria.

Kurt Waldheim says: “ Mind the Third World’s 
despair, world chaos can come of it. Between 
the two populations of the planet, those of the 
developed part and those of the 
underdeveloped part, there is a seismic rift so 
deep that it can produce terrible splits, caus
ing everything to explode”

The elements for chaos that exist in the 
world arising out of the dialectic of develop
ment exist here, more potent because they are 
camouflaged by the veneer of integration. The 
fuse of Maori/White Nation tension was lit at 
Waitangi and although long burning will in
evitably blow this country out of its superior 
complacency.

TE IW I MAORI
There is another obstacle to Maori sovereign
ty: the forces within Maoridom that have 
become colonized beyond recall. These peo
ple have accepted as normal the key concepts 
underlying white culture. All cynicism and pain 
have gone. These are colonial Maori.

Set against this is the social dynamism of 
rural and urban Maoridom living in dialectic ten
sions, camouflaged but not submerged.

Colonial Maori
These are Maori with too much “ white” in their 
lives. It could be a white parent, white partner, 
“ respectability” in the white world, a “ good 
job” , “ material goods” or white reference 
groups like churches, Rotary, communist par
ties, Labour or National.

To a lesser or greater degree these Maori 
have the same privileges as white people. They 
are noticeable because they have succeed
ed as white in some section of white culture: 
economically, through the arts, at sport,

through religion, the universities and theJi 
professions.

These last three have played a major role in > 
spreading white culture through Maoridom. 
The religions spreading perfumed spirtuality, 
fighting the “ evil" wairua tapu on behalf of the 
White Nation. The intelligentsia and profes
sionals hooked into bourgeois ideological ’ i 
stasis explaining the Maori world to the Pakeha ’ I 
rather than the other way around.

Overcoming this colonial training is difficult. I 
Standing in the way is money, mana, proper-1 
ty, status, and above all, acceptance by w h ite ! 
people. These privileges have usually been! 
hard won and are not given up easily.

Believing in bourgeois social relations I  
creates its own colonial illusions. White culture I  
is normal. They are the “ good” Maori. Other 1 
Maoris are seen as abnormal troublemakers. 1 
If they do see their Maori side, it is always with § 
an inferiority complex. They are embarrassed I  
by spirituality, land matters, human rights in-1 
equities. And also by “bad” Maoris. Those w h o l 
hold fast.

To colonial Maori, taha Maori is confined to f  
action songs, haka, carving, meeting houses! 
— any aspect of Maoridom which is non-1 
threatening to white people. To these folk, the |  
Maori language was a touchy subject until 
“ bad” Maoris like Nga Tamatoa fought and | 
screamed it in a token way into primary 1  
schools.

The inferiority complex is strong within these I  
people.

A Christchurch study of 1 200 children o n l 
a number of socio-economic indices showed |  
that on each index, such as quality of health,! 
and levels of education, children with two white f 
parents were at the top, those with two Maori | 
parents were at the bottom, and those with one f 
Maori and one white parent were in the middle, (

Sexual and marital intimacy with white peo- [ 
pie opens up the doors to white privilege. This I 
study only showed what Maori men, in par-1 
ticular, have long known and followed. In the > 
60s and 70s huge numbers of Maori men and, 
with rare exceptions, all our leadership in the > 
religious, intelligentsia and professional arena, I 
married white people. This increased Maori 
women’s inferiority complexes and further 
spread white culture through Maoridom.

Two acts of white privilege operate within | 
inter-racial marriage. Firstly, for the partner. Se- j 
cond, for the children.

Since Kant sanitized the senses, the human I 
orgasmic nature has been condemned to the i 
“ bad” spectrum of sensuality. It got put away, | 
made sinful. The most powerful routine emo-1 
tion humans experience has been ignored, j 
and, unwittingly pressed into the service of j 
white culture. Through routine orgasmic unity ; 
with a white person, the Maori is “ purified” into 
white culture. In a crisis, taha white is chosen 
over taha Maori. Orgasmic unity has done its I 
job.

The children. Most young professionals, in-1 
telligentsia, those academically successful,! 
have a white parent. They succeed in the white i 
world, not because they are more intelligent; 
than our children, but because the privileges 
of white culture are opened up to them through t 
their white parent. To these children white* 
culture is normal.

All Maori who have mana, money and status 
within the White Nation, have those one the 
backs of Maori who don’t. Who struggle to
survive.

Maori women bear the brunt of white hatred ! 
and separate development. They are the; 
largest alienated group in New Zealand. Too 
often rejected by our men as mates. Too often 
used in the family as dogsbodies.

All Maori with white privilege owe a special
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Canoe Te Wehi-O-Te-Rangi with “ Rihipeti”  standing in it, Wanganui River, c1920 (by James McDonald),

debt to these Maori women who have the 
least.

All Maori people who have nothing or next 
to nothing in this society have a right to de
mand from those Maori with white power in 
their lives, that they pay back. White power 
must be used, not for individuals and their 
families, but for the Maori people as a whole.

Counterforce
Children with a white parent become a potent 
counterforce when they acknowledge their 
taha Maori. They have the skills of the White 
Nation, but little allegiance to it. But their iden
tity crises (and they all have those) are un
necessary. Whakapapa is the key. With 
whakapapa links to the land and the cosmos 
give an unshakeable claim to intimacy with this 
place. White blood is not the problem. White 
culture is the problem.

Colonial occupation has shattered and 
fragmented Maori sovereignty creating a 
number of internal tensions. Unlike any other 
indigenous colonized people, the Maori live 
within white culture. Not on reserves. Not in 
rural areas. Within. During occupation then, the 
tension within Maoridom increases. This is the 
Maori radicalizing potential.

The spiritual to religion shift has created 
unresolved tension as Maoris believe both in 
the Bible God and in the wairua tapu. Public 
show — religion. Private conflict — wairua.

The rural-urban shift of the fifties and sixties 
produced tension through a breakdown in 
cultural practices: a decline in social kin-based 
support, the workforce routine, white 
"superiority” in daily doses, white hatred in 
housing, job, education, health, justice. These 
tensions have mounted unabated since the 
fifties.

The longing for the land is the real tension 
in this coutnry. Fuelled by the white inability 
to make the smallest concessions. Look at the 
refusal to give Bastion Point to the Ngati 
Whatua! The tension within the Ngati Whatua 
doesn't go away. It rises to an urgent 
desperation.

The pakeha settlers over the many years of 
their occupation have addressed themselves 
with serious intent to the problem of acquir
ing the 66 million acres of land that make up 
Aotearoa. In this quest they have been sue-: 
cessful. Sixty-four million acres are now own
ed and occupied by them, their descendants 
and others of their race.

In recent times, the Maori Affairs Act of 
1953 and the 1967 Maori Affairs Amendment 
Act aimed to take the last few acres from Maori 
hands. “ Uneconomic" interests were com
pulsorily purchased by the State, at the State’s 
own valuation. “ Unused" land passed into the 
hands of local farmers between these two Acts 
at an accelerated rate.

The State, in the form of the “ Maori Trustee” , 
became the largest shareholder in Maori 
Incorporations.

The tension of the land is that the past comes 
back to disrupt the present. The tupuna never 
go away.

Maori intelligence, the intellectual potential 
and ability of our people, under the White Na
tion, creates another tension. White education 
had been made the measure of intelligence. 
By these rules, the Maori are monosyllabic 
morons. Tension arises between the actual 
potential for intellectual expansion and the 
wherewithal to achieve it. This tension is seen 
in the urban revolutionary.

The urban revolutionary is a reaction to white 
hatred, a release of the tensions arising from 
the rural-urban social process. Urban Maori 
energy is directed towards analyzing the ef
fects of separate development, and building

strategies for humanising an inhuman system. 
To “ Fight Racism". But by focussing on the 
busywork of local survival, tasks, the overall 
objective, the return of all our lands is lost.

Despite that, the urban revolutionary is a po
tent counter-force, a variation on the pan-Maori 
reaction to urbanization. The urban Maori has 
failed to derive spiritual sustenance from the 
land but this is fast changing as the urban 
revolutionary seeks out tribal roots. The skills 
of the urban revolutionary joined to the spiritual 
strength of the rural Maori equals Maori 
sovereignty.

In the face of white hatred, it is easy to react 
with equal hatred.

In the past when a Maori counterforce move
ment has emerged, the White Nation has 
disarmed it by superficial changes. Brutal 
repression alternates with spectacular displays 
of friendship, charming the counterforce into 
believing changes are occurring. Hatred is too 
easily disarmed by acts of courtesy. Te 
Kohanga Reo is such an act. Designed to 
d istract attention from Maori youth 
unemployent, to make “ friends” with the older 
Maori ibefore the coming economic debacle 
and severe repression of Maori youth. Hatred 
and resentment cannot sustain a counterforce 
for Maori sovereignty.

AOTEAROA
This series of three articles was addressed to 
the question of whether or not the Maori peo
ple ought to seek once again the right to deter
mine our own destiny; to live by rules we make 
ourselves.

The conclusion of each of these three arti
cle is that we have no choice but to seek 
sovereignty.

From the 1 900s the destiny of the Maori 
people turned away from the determined un
compromising desire for the return of Maori 
sovereignty.

The turn was compelled by the force of white 
hatred and separate development policies. And 
by the defeated thinking of a few Maori too 
well-trained in the colonizers’ ways.

We who seek our sovereignty reach back 
into our past, to the true fighting leadership 
shown by our tupuna.

A beam of light shines ahead of us and 
behind us. It is the light of lo, Tuumatauenga, 
Rongomatane, Haumiatiketike, Tawhirimatea, 
Tanemahuta, Tangaroa. It is they who call the 
children of Ranginui and Papatuanuku who live 
in the present to join with them in the past and 
in the future. This beam of light is our salva
tion. It offers us the chance to unify with our 
people in the eternal time of the land.

As Rangi and Papatuanuku are my parents, 
and as they live and breath in me, so too do 
they live and breath in all their children. As 
parikea, Tamatekapua and the great warriors 
of Ruataupare, Hinetapora and Whakaue pro
claim their ahi kaaroa, their rights to their lands 
through me, so too do the fighting tupuna from 
all the canoes proclaim their ahi kaaroa through 
their blood descendants.

Kia hiki au e 
Te rongo to a
00  aku tupuna 
Kei hinga au 
Kei mate au 
Kei takoto tonu 
Mate atu he toa 
Ara mai raa he toa 
Teenaa i karawhiua
1 au e i au e.”

“ Let the warrior fame of my ancestors be 
upheld. Let their fighting prowess burn in me. 
For without it I will fall, perish, die. As one war
rior falls, another rises to take their place. Let 
the enemy be removed, with drive, with power. 
For once and for all!”

The winds from the four canoes carry the 
cries of our tupuna, calling to us across time. 
Demanding that we each go through 
whakamataa tauranga: put both hands through 
our bodies to rip away the lizard's claws cling
ing to our hearts and guts and suffocating our 
taha Maori intelligence. To rip away each last 
vestige of their stench within. And through the 
pain of this cleansing, to be joined to the 
tupuna’s beam of light. At last, at one with the 
pain of the land.

Thus prepared. Let the journey begin. 
Whano! Whano!
Haramai te toki!
Haumi e!
Hui e!
Taaiki e!
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1

MERATA MITA MAKES 1
but in a male dominated industry it’s n

MOVIES
ot easy.

Merata Mita is the woman filmmaker at the centre of the 
controversy over funding of a film about the 1981 
Springbok Tour. Catholic bishops were upset at a grant 
of $2500 from the Catholic Commission for Evangelisation, 
Justice and Development, and Invercargill MP Norm Jones 
called for a few “ hardnosed peasants’ ’ and 
“ backwoodsmen” on the Queen Elizabeth II Arts Coun
cil after it gave $13,000.

These attacks are just the latest in a series of struggles 
Merata has had during the making of the film. Sexism and 
racism have always had to be contended with. In this arti
cle, Merata talks about the perils of being a Maori woman 
filmmaker with a hot topic.

Making a film about the Springbok Tour has been an exciting 
and challenging project. The difficulties involved have been 
many and varied, but most have concerned the fact that I am 
Maori, and a woman.

As such, my credibility as an “ accredited” filmmaker was 
brought into question time and time again.

I envisaged a short film of 25 minutes showing how the 
building of a mass movement and its effective mobilisation 
would stop the Tour from going ahead. Never in my wildest 
dreams did I believe that one year from the start of shooting, 
we would be filming at the final test between the All Blacks 
and the Springboks, under civil war conditions in scenes 
reminiscent of Northern Ireland.

One of the first problems I ran into was with the hire of equip
ment. I ordered a camera by phone, but when I showed up 
to collect it, the main in charge demanded a cash payment 
of one hundred dollars before I could take the camera. When 
I asked him why he hadn't explained that condition of hire over 
the phone, he replied that he did not realise he had been

Anti-tour Protest, Gisborne 1981. (Photo courtesy of Gisborne Herald).

Merata Milta (Photo by Gil Hanly)

speaking to someone like me. When asked to explain further, 
he turned his back and said that unless I still wanted the 
camera to leave there and then and not hassle him with stupid 
questions.

Another time I arranged to hire a camera and was refused 
it when I went to pick it up.

The problem with gear was solved when I put it all in Gerd’s 
hands. Nobody demanded cash in advance, no-one demand
ed to check his credentials, he was never refused equipment 
on showing up and he was easily able to get credit-worthiness.

Raising money to fund the film was a big headache — and 
still is. The only sympathetic source has been the Queen 
Elizabeth II Arts Council and small church groups. Just this 
week, however, the Film Commission has come to the party 
with enough money to complete the 100-minute documen
tary. Having enough money to make a film is a perennial pro
blem. If it were not for the fact that people are willing to work 
for nothing, then many films would never be made. The situa
tion is worse if the topic of the film is an unpopular social issue 
or is considered to be controversial and-political.

A look back at the Springbok Tour tells us that it was all 
those things — and more.

Not long after shooting had begun, I received a phone call 
from a so-called “ friendly” in Wellington. It was another one 
in a long line of arrogant and condescending phone calls that 
I receive from people in the industry who demand to know 
what the hell I think I am doing, going off and making a film 
about their “ speciality” . In other words, he had wanted to 
make a film about the Tour and regarded me, as having en
croached on his territory. Worse, I started it without consulting 
him!

In order to survive, it is necessary to become immune to 
male arrogance and that is usually achieved by working twice
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as hard, earning more than is necessary and applying it with 
an unshakeable faith in one’s self and one’s ability. Nobody 
said it was easy and any woman who has worked herself to 
a position of respect in the industry has earned it ten times 
over.

As filming progressed I kept being asked by white liberals 
if the film was going to be coloured by a Maori perspective, 
if you will excuse the pun. Obviously, the answer is “yes” , 
since I am not white and lack the conceptual ability to think 
and therefore be white. Strange how people are threatened 
by this one, the mere fact of being Maori.

In many ways it makes me more qualified than most to com
ment on racist and anti-racist groups but the majority of those 
involved, blinded by their own latent racism, see it only as 
a threat.

Another question I am frequently asked, is what the name 
I of the film will be. Again my inclination is towards a Maori title 

and, not surprisingly, no-one supports this except Maoris.
There have been the more obvious attacks on me and the 

people who have supported me by white extremists like SPIR 
and Norman Jones. My instinct tells me to ignore their attacks 
with a dignified silence — answering them is tantamount to 

r giving them validity.
However, an irresponsible body of journalists give them a 

i credence far in excess of what they deserve. The crackpot 
[ of fringe elements they represent gloat over the way they com

mand the press and television, whereas minority Maori groups 
, are fighting for a voice in the same media.

One lasting impression is that New Zealand is a beautiful 
theatre and the rugby season of 1981 provided some pretty 

I bizarre scenarios. Centre stage were the men — the Red 
Squad, the Rugby Union, the Springboks, the All Blacks, the 
Government, the Mobilisation committees, and the Media. In 

I spite of all that the film has a higher proportion of women, 
| from all walks of life, doing all manner of things.It’s a startling 

phenomenon, particularly in Auckland and Christchurch. Our 
leadership roles became more and more conspicuous in the 

( movement as the old value system is being challenged and 
changed by the rise of feminist awareness. If anything, the 

; effect of this is one of the most exciting aspects to emerge 
| in the Springbok Tour film.

It will not be long before the film is completed and this will 
r close another chapter in my chequered working life. Whatever 

comes next should come easier . . .  but then I’ve always 
j thought that.U

Wiki Tawhara, Anti-tour March, Auckland Museum 1981. (Photo by Gil Hanly).

WAITANGI 1982
The Treaty is a fraud.
The rain hides the works 
as we huddle in the truck 
watching wet parkaed 
marchers pleading for shelter.
Has this marae’s aroha 
been stolen by the State?

Wake up 
Pigs.
Blue lights flashing 
splits Friday night’s sleep.
In the naked dark we
scramble into
half-dressed confusion.
Move out! Move the truck!
Move. Stop. Stop.
Our driver can’t hear.
What’s going on.
Pull her in

to the truck
come back

get in
move back.
We administer

rescue remedy
to refugees

in the half dark 
as our long-lighted convoy 
heads out of Waitangi 
to sanctuary at Kawiti, 
and late night listening 
to heart talking people 
whose tiredly-drawn teared 
faces say all.

Saturday’s picnic sun unreal 
as Friday’s fear rained night 
finds us again at Waitangi.
An oasis day drifts by 
and sea-napping we float 
daring rockpool crabs 
to demonstrate 
their manoeuvres.
Waking up to 
blue shirts in bushes 
rope barriers and batons 
suddenly vulnerable 
in summer clothes.

Papers and police report 
golf balls and Brixton.
Experts in truth twisting 
they don’t mention the women 
the strong, balck women 
telling us, telling them 
that racism is oppressive 
and the Treaty Is A Fraud.
Sue Fitchett
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Almost 15 years ago, RUTH BEAGLEHOLE, born and educated in Wellington, left New Zealand 
and became committed to a working class community in Los Angeles. Here she established a 
day care centre with a difference. This school, which overtly teaches socialist values and 
confronts racist and sexist issues as part of its daily curriculum, has gained national attention 
during its ten years of existence. During a recent visit to New Zealand she was interviewed for 
Broadsheet by RUTH BONITA.

PRE-SCHOOL POLITICS
z&k
w hat were the origins of this school? How did you get it 
started?
I’d had a long-term dream to start a school. When I arrived 
in Los Angeles 15 years ago, I looked up the Yellow Pages 
and ended up getting a job at the Centre for Early Education 
in Beverely Hills which was the local Freudian nursery school 
— Freudian, therefore elite, therefore the rich. Beverley Hills 
is definitely the rich area of the city! I taught there for two 
years part-time.

The significance of that experience was that for the first 
time I really became aware of the issue of class in terms of 
the hierarchical structure of money. I didn’t question at the 
beginning, but slowly I began to see things. The children, I 
felt, were really pathetic and very materialistically orientated. 
Their lives revolved around who could bring the latest TV toy. 
This teaching experience certainly raised my consciousness! 
One turning point for me was overhearing some of the children 
saying ‘‘here come the servants to pick up the garbage” , refer
ring to the black garbage collectors. I remember being 
horrified.

I also met a man at that time who’d been active in the Free 
Speech Movement at Berkeley. He, of course, decided to 
teach me all I needed to know about politics! It was one of 
the better things I got out of that relationship — that is, hear
ing about politics, class analysis and Marxism and being able 
to put what I was doing into some political perspective.

I was living in a community where a lot of the Berkeley peo
ple had relocated. A food buying co-operative, explicitly call
ed a “ food conspiracy" , was started as a community con
sciousness raising organisation — not just to stay as a co-op 
around food. Over 200 families became involved in a very ac
tive way. We even had a regular pot-luck dinner once a montn 
for all members of the food conspiracy.

Early on it became quite clear that there were desperate 
child care needs. The rumour got out that I was a nursery 
school teacher. A few of us got together. We had one 
meeting. It was probably the most creative act we ever did! 
I mean, to start a school without any process! We started in 
a park — no, not even a park. It was a small grassy island 
between two converging streets that was used for walking 
dogs. One of our first political acts was to convince the 
neighbourhood that children should have greater priority than 
dogs shitting!

We set up with tables and chairs rather along the lines of 
Play Centre here. I was still working mornings at the Centre 
for Early Education, but the idea was that for three afternoons, 
with mothers rostered 1 in 3 to help, we’d have a school. My 
ideas at first were very rigid. After all, I’d been well trained 
. . . and thought I had to cover the seven major areas of play 
. . .!

How did you get the children to come along to such a 
“ school” ?
Well it happened that only seven children turned up at first. 
We were living in a neighbourhood with lots of working class 
people — largely Cuban, largely welfare, lots of young 
children, lots of women in the homes. Yet it turned out we

had a desperate time recruiting people. I used to walk the 
streets looking at washing on the line to find out families with 
small children. Even then, people were incredibly sceptical. 
You have to remember that in this largely Spanish-speaking 
community, people were being continually ripped off by the 
system. There had to be a catch — especially as we were 
free! We were not to be trusted. I didn't speak Spanish either, 
and we were seen at first as a crazy bunch of white people 
sitting in a park with tables and chairs!

We soon realised from the few women who had come, that 
they didn’t want to go home! They were desperate for con
tact with other women! The idea of leaving the kids and go
ing home for a “ break” was our middle-class concept of what 
we thought women wanted. It was also clear that those who 
came were taking a tremendous risk with their husbands. They 
needed to stay with their children, thus indirectly fulfilling the 
mother role of being there for the children.

We’d started out in September (1972) but around 
November it started to turn cold and damp. We heard about 
a double garage for rent. It was full of old bottles, and we spent 
a day cleaning and selling the bottles which paid for our first 
month’s rent. So here we had this unique school in two dou-
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ble garages with a patch of grass across the street. One of 
the parents was a carpenter and made shelves and ingenious 
mezzanine floors for “ family corner” . People started paying 
fees on a sliding scale and this helped us gain more credibili
ty. Not charging had been a mistake.

Wouldn’t such a set-up, being literally on the street, be 
dangerous for pre-schoolers?
The lives of the children were lived on the sidewalk, so 
criticisms that we weren’t fenced in and were dangerous were 
irrelevent. These children knew how to handle the sidewalk. 
We never felt the children were unsafe.

Gradually a sense of the school in the community was 
developed in the process of getting play equipment for the 
park from the city. It became clear we were committed to the 
community and not just to the school. I’d given up my other 
job and soon we provided full-time day care from 7 am to 6 
pm with about 25 children involved in the morning and ten 
who stayed on all day. Myself and another part-time worker, 
received a pittance.

The garages soon got a reputation. Hewey Newton came 
to visit because the Black Panthers at that time were thinking 
about setting up day care and he’d heard about us. The follow
ing week we received a letter from the city authorities. It was 
a "cease and desist” order citing us for illegal child care and 
demanding that we close down. In all honesty, none of us 
had put any thought into the need for a license. We had a 
meeting and decided that the community and the school would 
fight to keep the school open. Furthermore, we decided to 
make demands that the city give us an alternative site.

How successful did you expect to be when you were break
ing the law?
The struggle over the garages turned out to be very intense 
and lasted two years. We had some early successes — for 
example, the zoning laws were very restrictive around child 
care, and we organised a demonstration at the City Hall — 
largely women and young children Politics became an integral 
part of how I taught. The struggle with the city involved the 
children and the children became participants in our sit-ins 
and demonstrations. That was the beginning of my real change 
as a teacher.

In the end, we got the zoning laws changed and this was 
a major victory because people had said it wasn’t possible 
to change city ordinances. However, this made us even more 
of a threat — especially when two other child care centres 
started up in other areas. The City was determined to close 
us and we were served with a date after which time they would 
physically close the garages and jail us for contempt of court. 
Several of us were nursing mothers at the time, and yet some 
were prepared to go to jail. We developed plans for who would 
take the babies. There was a tremendous amount of talking 
and discussion. Support systems were set up which laid the 
basis of the school becoming a woman’s organisation.

As it happened, the day before the end of the two years 
was up the City came up with an alternative site: a city gym
nasium. But it was a sad day when the garages closed. Sad, 
because I felt the model of child care in garages was a creative 
model that could have been established on every block. I 
remember those garages with great passion. They were so 
beautiful!

And so we moved to the gymnasium — a good building with 
bush all around and even a wading pool for the summer. But 
it was in an area which was empty of people! The working- 
class people who had been there had been moved out to make 
way for Dodgem Park. Our only neighbour, ironically, was the 
Police Academy. Up until this time we had existed by people 
knowing about us by walking by. Here there was no foot 
traffic!

How did the new environment affect the politics of the 
school?
Because of our isolation, and also reputation, it slowly became 

I a school for children of white liberal and well-meaning peo

ple. So over the four years we were there a distinct change 
took place in the school and it was difficult to keep our politics 
linked with the food conspiracy and other community cam
paigns. When we became aware that there was money 
available for community child care for community groups, we 
applied. The process (itself) of applying was interesting 
because we didn’t have the skills for writing a proposal. We 
insisted that officials come and teach us. They were shock
ed that women could be so uppity making such demands. We 
felt that they had a duty to inform us. It helped too; because 
for the first time, we got official funding.

Our first grant was $125,000. This was in 1976. We found 
an old store and bought and renovated it for $30,000 and 
decided to spend the rest on salaries. We, as workers, decid
ed that if the school couldn’t become economically viable and 
pay the workers good salaries, then it couldn’t be a credible 
model. The money we’d been getting as workers — $30 - 
$60 a week — wasn't sustaining, and we couldn’t expect the 
people to pay high fees because we wanted to have working 
class people.

The new school was in a South American/Latin area and 
the process of moving there was intense because we made 
a decision to integrate the school. This meant taking no more 
white children from the waiting lists. Some were upset and 
felt this was a form of reverse racism. At the same time we 
integrated the workers; workers stayed on only if they learnt 
Spanish. We also had a discussion about having lesbian 
teachers on the staff. We thought it important they could be 
"out” rather than having to hide their lifestyle, and yet here 
we were moving into a community where that would be a big 
issue. It took a lot of discussion and some time before we 
reached our goal: half white and half Spanish children and 
workers.
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What directions did the new school take?
We told everyone who came about politics of the school, 
about how the curriculum was non-racist and non-sexist, and 
that we believed in teaching social values to children. We were 
also up front about saying we had lesbian and gay teachers 
on the staff. Indeed, the fact that we had men on the staff 
was very controversial. But 90% of the people who came 
were so desperate for child care, that they didn’t really hear 
our rap initially. Some were angry later, when it sank in.

We’ve been there now for seven years, and during that time 
the school has continued to evolve and grow. Four years ago 
my daughter was born deaf and this was a time of great per
sonal crisis. But an internal movement developed in the school 
around the issue of handicap, and a decision was made that 
we would try to mainstream some deaf children into the pro
gramme. We all decided to learn sign language and we had 
a speech therapist to come and work with us. We also hired 
a part-time deaf teacher. Despite our efforts, it was never really 
very successful for the deaf kids in the programme because 
they needed specialist programmes and a trained teacher for 
the deaf. What we were able to offer was only supplemen
tary. Nevertheless, this experience was successful in help
ing us all to confront “ handicapism” and it certainly raised a 
lot of consciousness about deafness!

We are still very much committed to a trilingual nursery 
school in that all children learn English, Spanish and sign 
language both in short formal language lessons and through 
group story time. By the time they leave, most children can 
understand a story in three languages even though their ex
pressive skills may be behind their receptive skills.

What other differences apply to the content of the cur
riculum and approach to learning?
We do a lot of reteaching around issues of racism and sex
ism. These children are from hones in the community where

these issues are not usually talked about. Some children come 
with defined racist and sexist patterns already well establish
ed, even at the age of two years. I use a “ set” of 8 dolls — 
2 Native American, 2 Black, 2 Spanish, 1 deaf, 1 Mexican,
1 Chinese — to communicate values. I also have a stick figure 
on the board called “ Henrietta” . She’s alive and well in the 
play group just like any other child, and she’s used to teach 
social values. For example, if a child is being teased about 
being fat or ugly, I can draw attention to Henrietta . . .  "do 
you know what happened to Henrietta today?” . . . thus divor
cing the issue from the children. I’m always having to evolve 
ways of raising issues without attacking.

Do you directly involve children in political action?
Children understand politics — it’s in their everyday lives 
through TV. For example, the anti-nuclear issue was talked 
about in the school during the anti-nuclear demonstrations. 
We have a social responsibility to help children understand 
what’s going on in a way that supports them and deals with 
their fear. It’s not understanding and being dismissed, that 
leads to fear.

We did a week recently on smoking since a lot of the 
children’s parents smoke. I didn't take a position on it, although 
I said what I felt and what doctors thought. The line I took 
was not to turn the kids against their parents, but instead to 
suggest that I hoped that when they grew up they would have 
information to make decisions for themselves. We're always 
clear about showing respect for the values that parents have 
at home so the children aren’t put in a conflict. At the same 
time, we teach good alternative values and attitudes.

The school is not just a child care centre. It is also a way 
of reaching out and involving the parents. We call this “ parent” 
work. For example, whether the parents support Reagan or 
not, is based on whether they have enough information to 
question what Reagan's doing. We’ve taken the children to 
Reagan demonstrations and to see the hunger strikers against 
the war in El Salvador — but always with the parents’ permis
sion and understanding.

What has been the experience of these children after they 
leave the play group? How have they adapted to the local 
schools?
We’ve never seen ourselves as an “alternative” school; we've 
been alternative in that there's no state system of day care. 
We have supported our children and the parents to put their 
children into the public school system, and most have done 
so. As our first graduates went into the state school system, 
we realised we needed to continue some kind of support for 
those children and for the parents who were working parents 
and needed after school care. Five years ago we started an 
after-school group and now 30 children are picked up from 
five schools in our community. It’s day care for these children, 
but it's also a wonderful support system for continuing values- 
teaching which was begun in the play group. With support 
they’ve been able to learn and grow and confront issues rather 
than rejecting others for their attitudes. We've always wanted 
our children to respect belonging to a working-class communi
ty and not to be separated from it, so this continuing support 
for these children has been really important. For instance, if 
a black child has been attacked in a racist way, they'll all sit 
around in the afternoon and have a problem-solving session 
to work out how to help that child. They thus learn to con
tinue to hold on to the values taught in the play group. At times 
the conflict is very painful.

You mentioned that the school has been a crucial support 
system for women in particular. Can you explain how this 
happened?
The play group over the years has been very much a woman’s 
organisation. We haven’t been successful in supporting men. 
We used to think “ if only we could find the right male teacher 
then he'd be able to reach out to the men.” We've had various 
men teachers but somehow it’s never quite come together.
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Now we have a wonderful teacher. He’s from Costa Rica. “ At 
last", we thouqht, “ he’ll be able to communicate with the 
fathers” . Yet it turned out he was a threat to their masculini
ty, so instead of being a good model, he’s “ failed” .

On the other hand, the school has given the women an 
amazing support system and many, many women have radical
ly changed their lives thfough the school. This hasn’t always 
meant divorce! For many it’s meant experiencing their feel
ings, realising their oppression, speaking out. We’ve always 
had support and information for the women around health 
issues, parenting information, and general education around 
politics such as showing movies of the struggles in El 
Salvador.

What role do the parents play in the running of the school?
In the early days there was a lot more involvement from the 
parents, but now 90% of our families have women who are 
full-time workers — many are single parents, many are un
documented “ overstayer” workers and as the need for full
time child care has become more desperate, the women don't 
have the same energy to come out at night for meetings. 
Parents are heavily represented at the mandatory school com
mittee meeting. Most of the teachers who work at the school 
have started as parents and have been through our own 
teacher training programme.

Because of changing economic conditions and the 
emergence of religious “ rightist” factions, changes in the com
position of the parents and workers have been inevitable. Con
flict arises. For example we have children of lesbian mothers 
and children of born-again Christians, and we are currently 
fighting a severe attack by this latter group. In fact, five 
hispanic children were withdrawn from the school as a result 
of an accusation that I, as a lesbian teacher, had molested 
a little girl in the toilets, and that Carlos, our marvellous male 
teacher, had fondled a boy. We were subjected to investiga
tion by the Rape Hot Line and by the City Licencing Depart
ment. This has all emerged from some kind of hysteria that 
I am very frightened about. The moral majority people have 
extremely distorted and sick values and can cause progressive 
institutions to waste a lot ot time organising against them. This 
is a real drain on our creative energy. It’s also been a very 
hurtful attack for me personally — but I focus on it as a 
"system” issue, not a personal issue.

Is it likely that there will be sufficient strength for the 
religious faction to close the school?
No, because there is tremendous community commitment to 
the school. It's in terms of funding that the future looks grim. 
Up until now, we've had continuous funding. All the workers 
are paid equally because we work collectively (but not as a 
collective). We didn’t want money to divide us even though 
there are different levels of responsibility.

Last year we lost $25,000 in funding as a result of Reagan’s 
cut and we’ve had to meet that expense ourselves. Actually, 
our funding has never paid for all our expenses. We’ve con
tinually had to offset our funding by our own financial efforts. 
People pay on a sliding scale — between $10 and $55 a 
month (with some paying nothing) at the poor end of the scale, 
but we’ve always needed a few families to pay at the top end 
— $240 a month — and that way we’ve been able to main
tain the school financially.

We’ll be hearing very soon about next year’s funding and 
the threat is that we’ll lose even more money. * Our yearly 
budget is only $150,000 and since there are other social 
services losing funding along with us, the question remains 
as to whether our community can raise the funds to keep 
the school alive. I don’t know. I feel pessimistic. But I also 
feel that if the school does not survive in this entity, then all 
the people who have been there or who are there now have 
a basic analysis and will go on organising for change in some 
other way.n
’Postscript -  all the funding was withdrawn, and the school is lining 
up to continue the struggle.

CENTRE FOR CONTINUING 
EDUCATION

THE UNIVERSITY OF AUCKLAND
Lecture Courses, Seminars and Workshops 
included in the Centre’s 1983 Programme

TERM I
Women as Artists 
20th Century Women Writers 
Psychology of Women 
Women and Nature 
Maori Women — Past and Present 
Contemporary Social Problems 
Neighbourhood Health 
Women and Collaborative Art 

(Workshops)
Menopause and Related Problems 

(Seminar)
Teenagers and Sex Education 

(Seminar)
Anxiety-Depression in our Society 

(Seminarj

TERM II
Images of Women in Art 
German Suffragettes? The Women’s 

Movement in Germany in the 19th 
Century

Motherhood: Its Myth and Reality 
Women and Environment 
Child Development 
The Feminist Critique of Christianity 

(Seminar)
Women Today — A Stocktaking 

Seminar)
Your are What you Eat (Seminar)

TERM III
Women in New Zealand History 
Radio and Television in New Zealand 

(Seminar)

The Centre’s 1983 programme will be available from 
late January.

Brochures will be mailed on request, or may be collected 
from the Centre, Old Choral Hall, 7 Symonds Street. 

Enquiries to:
Centre of Continuing Education,

The University of Auckland,
Private Bag, Auckland.

Tel. 737-999 or 737-720, ext. 8735

THE LADYKILLERS:
Why Smoking is a Feminist Issue 
and a Guide for giving up.
' . . . .  an excellent fem inist book on women and smoking. 
In it she explores why women smoke, and offers some 
interesting and supportive suggestions for a women's 
strategy for qu itting ’.
S pare  Rib.
Price $9.50 By Bobbie Jacobson

ROCKING THE CRADLE:
Lesbian Mothers: A challenge 
in family living.
The authors have interviewed a wide range o f  lesbian 
mothers and present their views and experiences — and  
those o f  their fam ily groups  — in their own words. 
Price $11.95 By Gillian Hanscombe and Jackie Forster
Available from all good booksellers.
Distributed in New Zealand by

3 R
Benton Ross

Publishers Limited

P.(). Box 33-055 Tikapuna. Auckland?
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