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LETTERS
BELEAGUERED BOOK
SHOP

Dear Broadsheet,
The “Women’s Place” upper 
Cuba Street, Wellington, has 
been operating as a bookshop 
since 1981. It was established 
as a non-profit making ven
ture on a very small capital 
base and a lot of political com
mitment.

We really wanted to explore 
the possibility of running a 
business operation differently. 
The shop was to be owned 
and operated by a lesbian col
lective; to stock and sell books 
by and about women; to pay 
wages to all its workers; to be a 
non-profit making enterprise; 
to provide a service of making 
resources and information av
ailable to women; to provide a 
space for women to meet.

Largely, we have done 
these things. The bookshop 
has been commended by 
some for its efforts: for the 
range of its stock, for its ability 
to cater to specialist needs, 
and for the information it has 
disseminated and for its resili
ence. It has been criticised by 
some for the stock it does and 
does not carry, for its poor lo
cation and occasionally for 
the nature of its political re
sponse. Overall we have sur
vived both the criticism and 
the administrative and finan
cial teething pains of running 
a bookshop.

However —  times are hard. 
Economically —  times have 
changed.

The present collective, Tilly, 
Pleasance, Frances, Robin, 
Chris, Anaria, Jane and Prue, 
met over the weekend of 
November 23rd - 24th to dis
cuss the future of the Book
shop. The juggling that the 
collective has always done be
tween politics and neo
capitalism, between optimism 
and pessimism came to a 
head.

There are some options but 
they are not buoyant and for 
any of them to operate 
smoothly and without finan
cial liability the Bookshop 
needs your support.
Our options as we see them at 
the moment are:
• to continue as we are: some

times called muddling along. 
A recent downturn in the sale 
of books, an increase in the 
price of books, and a steady 
erosion of collective energy 
this year has meant that we 
can barely afford to pay one 
full time worker. The job is too 
demanding for one person to 
carry with any sanity. This 
does not seem to be a very via
ble option.

• to sell up: maybe to a group 
of women with more energy 
and money who would be pre
pared to continue the opera
tion as a feminist resource. 
Possibly to an apolitical buyer 
who is simply keen to own and 
operate a bookshop. This 
would mean either some or 
total loss of specialist re
source to the lesbian com
munity but is clear from the fi
nancial results of the last few 
years that the bookshop 
needs to develop a wider cus
tomer catchment.

• to close down: yes, this is an 
option we are having to seri
ously consider. It is the option 
that is least pleasant or tolera
ble. It would mean an irrevoc
able loss of resource to the 
women’s community in Wel
lington. Even if this is the final 
alternative we need a strong 
pre-Christmas, pre-solstice 
turnover to minimise our 
existing debts.

How do you feel about 
these options?

Are you rattled at the 
thought of no more 
“Women’s Place”? If you are 
concerned, give us your sup
port. Vote with your feet and 
your cheque book. Custom
ers, your sisters need you. Do 
your summer shopping with 
us: Contact us at 
“The Women’s Place”
289 Upper Cuba Street 
Wellington. Phone 851 802

We could sell you books or 
we could sell you a bookshop.

ANTI ZIONIST/ANTI-SEMI- 
TIC

Dear Broadsheet,
When I first wrote to you and 
said that 1 felt the anti-Zionist 
letters you were printing were 
anti-Semitic, I explained care

fully why the claim that 
Zionism is racist is not true 
and is a form of anti-Semitism.

The letters you have printed 
since have ignored what I said, 
presumably because it suits 
their cause to do so.

1 have since written and said 
that 1 do not support all the 
policies of successive Israeli 
governments, and that 1 do 
support your correspondents 
in their campaign for Palesti
nian human rights. The letters 
you have printed since have 
again ignored what I said.

I have never said that all 
Jews are Zionists; and it is typi
cal of the level of argument 
used when people like Jerry 
Falwell are cited as Zionists in 
order to discredit the very 
word.

1 find it contradictory that 
you are so concerned about 
racism, yet cannot see the 
anti-Semitism (which is a form 
of racism) in the letters you 
have been printing. It is depre
ssing to think that you can see, 
and are simply not bothered 
by it, yet 1 have reached a stage 
where 1 can no longer dismiss 
that possibility. 1 do not have 
the energy to keep writing the 
same things over and over 
again, only to have them delib
erately ignored by people who 
argue dishonestly.

1 have subscribed to Broad
sheet since 1977 and been a 
sustaining subscriber since 
the scheme began. In that 
time 1 have disagreed with vari
ous things you have printed, 
but 1 have continued to sup
port you because I believe in 
the freedom of the press and 
the importance of having a 
feminist magazine.

However, as a Jew 1 can no 
longer go on subsidising the 
printing of what seems to me, 
and to a number of other 
women I have discussed the 
letters with, anti-Semitic writ
ing. It is with considerable sad
ness that I have decided not to 
renew my subscription. 
Rebecca Judd 
Hamilton.

REVIEWING A REVIEW

Dear Broadsheet,
I write to take exception to 
Aorewa McLeod’s review of

Stephanie Dowrick’s book 
Running Backwards Over 
Sand.
Ms McLeod talks about it 
being a “rag bag” of a book; 
of the chapter on Frida Kahlo 
being a short story that she 
sees no point in being in
cluded; that the lesbian love 
making (which indeed is 
explicit, but has not Ms 
McLeod read any books by 
Katherine Forest or other au
thors Naiad Press publishes? 
This is not a first, by any 
means) “doesn’t connect with 
the rest of the novel” .

How different each person’s 
perceptions of the same thing 
can be. I found the book to be 
both connected and fluid with 
it, echoing the movement of 
the waters of Aotearoa that 
Dowrick speaks of very early 
on. I found the reason for the 
inclusion of the chapter on 
Frida Kahlo totally explicable, 
in vindicating Zoe’s percep
tion of Frida and her relation
ship with both her paintings 
and with Trotsky; it was sister
hood in acton, a redressing of 
the balance of male arro
gance levelled against Zoe in a 
situation which rendered her 
virtually powerless.

The lesbian lovemaking 
scene totally connects and, for 
me, is almost pivotal to the 
book: having come through a 
violent and addictive relation
ship with a man whose 
lovemaking connected Zoe to 
him, having lived in a variety of 
fantasies, Zoe comes to make 
love with Claudine. In doing 
so, all of her fantasies fall 
away, all of her grievings, 
searchings, fierce hungers 
and defiances are soothed, fil
led, satiated. She is fully her
self, and knows it.

Far from being a “mish
mash” of ideas, 1 found Zoe’s 
slow movement to maturity 
compelling, and the underly
ing tension of the destructive 
passion that grief for |her 
mother and her sister was, 
kept me riveted to the story.

Finally, in the wake of Keri 
Hulme’s international recog
nition by the literary commun
ity 1 find sentences like “there 
are a lot of novels waiting to be 
written and read, and. one of 
them will be the one we’ve all
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been waiting for” , both 
cliched, trite and thoughtless.

Sandi Hall 
Auckland

HELP FOR MOTHERS 

Dear sisters,
We need your help: we have a 
big problem now in France. It 
is about divorced couples 
from different countries, and 
their children. There are about 
2000 children, kidnapped by 
their fathers and taken back to 
their father’s country, mostly 
Algeria. Very often the 
mothers cannot see their chil
dren or visit them.

Negotiations have been set
tled successfully between Fr
ance and several countries: 
Maroc, Tunisia, Egypt, and the 
situation is much better there.

But with Algeria, we are at a 
dead-end. Negotiations bet
ween the two governments 
were stopped a year ago. We 
tried to force them to 
negotiate again, with an oper
ation called “a boat to Algeria” 
in July 84. Thirty mothers

(French, Belgian, German and 
even Scottish) were sailing to 
Algeria with journalists, radio 
reporters and some women of 
the Collective to support them 
(about 50 persons). It was a 
great project.

Unhappily the french gov
ernment succeeded in stop
ping it, assuring the Collective 
that negotiations would get 
under way again very soon.

Since then —  a year —  
practically nothing has hap
pened and the mothers are 
desperate. Some of them can 
visit their children in Algeria in 
the father’s family. Some of 
them cannot even see them. 
But, not even one child ever 
goes out of Algeria to their 
mother’s family.

So, 5 mothers decided to 
act. Five together, they went to 
the French Embassy in 
Algeria and refused to move 
from it. It was on the 17th of 
June. Since then, they have 
occupied the French Em
bassy where they are tolerated.

Two mediators (1 French, 1 
Algerian) were assigned in 
July by the governments and

negotiations are on again. But 
very, very slowly.

We know that the 5 mothers 
will not give up until they get 
satisfaction. They are con
scious it is their only chance, 
not only for themselves, but 
also for all the mothers who 
are in the same situation. They 
are fighting, above all, for the 
children’s rights to have a 
mother and a father, and to get 
normal relations with both of 
them, both countries, both 
cultures.

In Algeria, unhappily, be
cause of Islam (the official re
ligion), women have practi
cally no rights and fathers are 
all-powerful. The government 
does not let out the children 
even for a visit, in the fear they 
would be kidnapped by the 
mothers (the opposite of what 
does happen).

Five women have been 
waiting for their children in 
Algeria in the French em
bassy, sine the 17th of June.

For them we need a lot of 
support especially interna
tional support, because 
Algeria is very influenced by

international opinion. What 
you can do to help is: Tell 
about this situation as much 
as possible; send telegrams of 
solidarity to the two govern
ments: Laurent FABICIS —  Ier 
Ministre —  Hotel Matignon. 
PARIS. President CHADLI —  
ALGERIA.

You can also send money 
for supporting the mothers at 
the following address.
Thank you.
Collectif de Solidarite' aux
meres d’enfants enleves 
MFPF.
4 Square Saint Irenee —  
75011. PARIS.

ERROR IN SCHOOLING AR
TICLE

Dear Broadsheet,
In my article on education en
titled “Schooling Women” 
(October Broadsheet) I unfor
tunately erred in my state
ment on the position of 
women in the Education De
partment. I have since had it 
pointed out to me that there 
are three women who hold top 
positions in the department:

FRONTING
UP
WHERE WE ARE
The magazine and the book
shop are at 485-7 Karan- 
gahape Road, Auckland. We 
are open from 10am to 
5.30pm Monday to Friday and 
Thursday until 9pm. Leonie 
opens the shop from 10am to 
lpm  on Saturday. The 
magazine’s phone number is 
794-751, and the bookshop’s 
is 398-895. Our box number is 
68-026, Newton, Auckland, 
N.Z.

DEADLINES
Deadline for March is 27 
January, and for April, 24 Feb
ruary.

SUBSCRIPTIONS
Some of our long-time sub
scribers cannot afford to 
renew. Women who are finan
cially better off may like to 
fund those subs; any women 
interested please write to us. It 
helps if readers subscribe, or 
buy from Broadsheet book
shop, as we have to sell the 
magazine to other bookshops 
at a loss. Women who find $27 
too much to pay at once can 
subscribe for six months at a 
time, or share a sub with a 
friend.

POETRY

No more, please. We have 
more than we can ever hope to 
publish.

FINANCES
It’s that financial crunch time 
again for many small busines
ses, and Broadsheet’s no ex
ception. The magazine sur
vives partly on donations from 
subscribers and friends, and it 
needs them now. Cash, 
cheques, piggybanks or 
pledges are all equally wel
come. A dollar or five a week is 
a painless way of supporting 
the magazine, and if enough 
women did, it would give 
Broadsheet a stable financial 
future. >

APOLOGIES
We apologise to Sue Clement 
of WONAAC for leaving her 
name off her review of In
duced Abortion in New Zea
land in the last issue.

ADVERTISING RATES
Classified $3.80/col. cen
timetre; quarter page $70; half 
page $140; third page $97 
and a full page $270. We offer 
generous discounts for con
tract ads of five months or 
more.

BOOKSHOP AND 
BOOKSTALLS
The shop continues to offer an 
excellent selection of books by

and for women; we have a 
large selection o f ’ badges, t/ 
shirts, jewellery, posters and 
cards. Call in and browse. We 
offer 10% discount to stu
dents, beneficiaries and lib
raries.

We welcome the opportun
ity to show what we stock in 
the bookshop, and of course, 
it also helps us. If you are hav
ing a seminar, workshop or 
meeting, please get in touch 
with us.

STUFFING
Stuffing of the March issue will 
be on Saturday 23 February. 
Join us for a shared lunch and 
good company, and help get 
the magazine ready to post.

COLLECTIVE CHANGES
Judith Ammon and Trish 
Taylor have left the collective 
and their jobs at Broadsheet. 
We appreciated Judith’s de
sign talents and serenity under 
pressure and Trish’s en
thusiasm and style in the 
bookshop.

We welcome Jesvier Singh 
to the bookshop and the col
lective. (Her article on Sikh 
women is in this issue.) It’s 
also great to have Sharon 
Alston on the collective and 
working as art director. 
Sharon has been a Broad
sheet supporter from it’s very 
beginnings.

BACK ISSUES

Bundles of back issues up to 
December 1983 are available 
in the bookshop for $30. 
Complete sets of available 
back issues are $50 —  it’s a 
solid cubic foot of feminist 
herstory and ideas.

BACKPACKS
Photocopies of articles on par
ticular topics are available as 
back packs from the book
shop.
Consciousness Raising $4 
Violence Against Women:
Rape (17 pages) $3.40; Por
nography and Prostitution 
(17p) $3.40; Self Defence/Or- 
ganising against Violence 
(24p) $4.80; Sexual Harass
ment (9p) $1.80; Incestuous 
rape/ Child Sexual Abuse 
(12p) $2.40; Battering (20p)

Lesbians: Lesbian Theory 
(22p) $4.40; Lesbian health 
and legal issues (20p) $4; Les
bian mothers (12p) $2.40; 
Lesbian visibility/Coming Out 
(18p) $3.60.
Maori Women: Maori
Women’s Movement (25p) 
$5; Maori Women’s Lives 
(28p) $5.60; Waitangi (12p)
S D  A H .  M o/-vri W / n m o n 'c

Creativity (22p) $4.40; Racism 
in NZ Institutions (27p) $5.40.
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Noeline Macdonald, District 
Senior Inspector of Secondary 
schools in the southern reg
ion, Val Burns, who is Director 
of the Early Childhood Educa
tion Division and Peggy Ryan, 
who is Assistant Director of the 
Schools Division.

I apologise to these women 
for not researching properly to 
include their names and hope 
they will soon be joined by 
more.
Helen Watson
Wellington.

“CAUGHT IN THE MIDDLE”
How would fellow readers see 
my situation? I would really ap
preciate hearing from other 
women who are “caught in the 
middle”. I have accepted my 
bi-sexual nature.

Having, about two years ago 
lost my partner through illness 
(I know how a widow must 
feel), I recently met and be
came friends with a really lov
ing, caring, aware and tolerant 
man. I know now I love him, 
and need both the emotional 
and physical contact.

I still miss my female part
ner as much as ever, but I can 
now accept and enjoy both 
sides to my nature.

Do any other readers feel 
the way I do?
Meryl
Upper Hutt

MARILYN DEFENDED
Dear Broadsheet 
Debbie Jones’ attack on Mari
lyn Waring (November Broad
sheet) cannot be allowed to 
go unanswered.

As someone who has 
worked for women in political 
spheres, especially as a City 
Councillor in a conservative 
provincial city, I believe I have 
some idea of the far greater 
hardships Marilyn endured.

It is too easy for those who 
have never tried to preserve 
their integrity as feminists 
while working within the politi

cal system to criticise the 
things which those of us who 
do choose that path tail to 
achieve.

So Marilyn took cover for a 
few weeks when the press got 
on to her lesbianism, rather 
than come out openly at that 
time? Debbie’s interpretation 
of that is that “She had a great 
deal to lose, and she chose not 
to lose it.” Hang on Debbie, it 
was we women whom Marilyn 
was working for who would 
have lost the most, if we had 
been deprived of those latter 
years of Marilyn’s service in the 
House. Marilyn might well 
have found it easier to come 
out openly as a lesbian then, 
and stop walking the political 
tightrope —  and lose her seat 
at the next election. Political 
suicide, like other forms of 
suicide, can sometimes seem 
easier than sticking around for 
the next battle.

As one of the “long-term 
feminist activists” that Debbie 
says she wants to read more 
about, I say that Marilyn War
ing earned our support over 
and over, and that our efforts 
were made easier by her ef
forts. The “benefits” and 
“privileges” she is supposed to 
have received would have 
been far outweighed by the 
pain of constantly having to 
make agonising decisions, to 
compromise in order to win 
partial gains, of never being 
able to be one’s whole self in 
public, and plenty more. Let us 
not add to that the pain of 
being told that the women she 
worked for resent and distrust 
her efforts on their behalf. 
Judie Allum 
Papakura.

“VIOLENCE” ALSO IN 
COURT
Dear Broadsheet,

1 have been working with a 
19 year old woman who was 
raped in her own home. The 
rapist twisted her arm up her

back, ripped her clothing, 
punched her several times 
and tried to smother her with 
her pillow when she cried out 
for help. She was very distres
sed and upset but managed to 
get away and was taken to the 
hospital and interviewed by 
the police, with the support of 
a counsellor. She decided to 
press charges, on the advice 
of the police and her own be
lief belief that he should not 
get away with it.

The man who raped her was 
known to her. She had heard 
him boast about the young 
girls and women he had 
picked up while travelling for 
his job.

She has attended two court 
hearings where she has had to 
give intimate details of what 
happened in front of several 
people, including the accused. 
1 think it is very wrong that 
women have to g ive their evi
dence in front of the man who 
is accused, as the mere sight 
of him can be an ordeal too 
great to bear. The time lapse 
between the two court hear
ings was considerable and she 
suffered great anxiety, loss of 
sleep, time off work, distrust of 
people, many mood changes 
and has lived in constant fear 
as the man threatened that if 
she went to the police he 
would come back and get her 
again.

Even though she had sev
eral witnesses as to her dis
tressed and dishevelled apear- 
ance and excellent forensic 
evidence the verdict was still 
not guilty. 1 really wonder how 
anyone manages to get a con
viction. In the summing up the 
case was considered not a 
serious enough rape to bring 
about a conviction and disrupt 
the pattern of his life. As the 
police put it, they took it to 
mean that she had not been 
roughed up enough for it to be 
considered forceable rape. 
This is ludicrouk as rape is

rape wherever there is no con
sent.

Why do women have to suf
fer extensive injuries before 
society and especially the jus
tice system acknowledges that 
the rape has discrupted the 
woman’s life and stability and 
that she will probably be em o
tionally scarred for the rest of 
her life whether there was vio
lence or not? She had been 
encouraged to go ahead by 
the police as they felt it was 
one of the most watertight 
cases they had had for a long 
time.

It’s obvious that a jury is 
more likely to consider what a 
conviction will do to the 
rapist’s life rather than show 
any sensitivity or justice to
wards the woman and what 
has already been done to her 
life. It’s like she has been raped 
again and all of us supporting 
her feel helpless and at a loss 
to understand why this has 
happened.

We feel that it is high time 
the public were made aware of 
how the legal system favours 
the offender and not the vic
tim.
Lesley Melrose
South Auckland.

CORRECTION
In the November issue we 
published a letter from Debbie 
Jones, Women Politics and 
Power. A phrase was left out of 
the third paragraph, which 
should have read, “As a les
bian Waring has, since her res
ignation from Parliament 
claimed in public her “pride” 
in being a member of the gay 
community. She has claimed 
to have been relieved when 
Truth revealed her lesbianism, 
that she had, “nothing left to 
lose”. If this is true, why did she 
not proclaim her “pride” in her 
lesbian identity then, instead 
of remaining silent? She had a 
great deal to lose, and she
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BEHIND THE NEWS jT JT
ONE (PAKEHA) PEOPLE?

The Treaty of Waitangi, the Bill of Rights and the Royal 
tour were discussed at a public forum. PETA JOYCE  
reports

The forum was held at 
Waiatarau in Auckland on 4 
December. Pat Hohepa began 
by stating that the Treaty of 
Waitangi, it’s future, and Maori 
Sovereignty, were the basic is
sues. The treaty was the cor
nerstone for setting up a colo
nial government, and the non
recognition of that Treaty 
made the first and all sub
sequent governments illegal. 
No laws could alter that. There 
was a strong case for the Maori 
people to claim government 
because of the failure of colo
nial governments to honour 
the Treaty. Maori people still 
ask that the Treaty be legally 
honoured, he said. The issue 
was not where the ceremony 
was held, but whether the Tre
aty was honoured or not. The 
status of Queen Elizabeth 11 
was as a foreign visitor of rank 
from another country, he said.

Jane Kelsey pointed out the 
government’s misguided and 
deliberate attempts to con 
people that they were taking 
the Maori people seriously. 
This was evident with the Bill 
of Rights. There has been no 
popular participation in deci
sion-making, and the Bill will 
be enacted, whether we like it 
or not. The process of the Bill 
has been exclusive, ensuring 
that the only people who will 
have a say are those who al
ready hold power. The docu
ment itself is in complicated 
legal language including 
Latin. It states (relegated to 
item three of the preamble), 
that the Treaty of Waitangi rec
ognises the Maori as tangata 
whenua, but that the Treaty 
must be read in the light of 
present day circumstances. In 
other words, the injustices of 
the past will remain.

The document gives legiti
macy to the presence of the 
pakeha as New Zealanders —  
the “new tangata whenua”. 
(Shades of “we are one

people”?). There is no recog
nition of collective, social, or 
cultural rights in the docu
ment. Under the Bill of Rights, 
the courts may refer an issue 
to the Waitangi Tribunal at 
their discretion. (Even if a case 
does manage to get referred, 
the Waitangi Tribunal only has 
advisory, not executive, pow
ers). As for enforcing the Bill of 
Rights, only those directly af
fected by a breach can bring 
the case to court. Since when 
have the oppressed had the 
resources to do this? This 
clause acts as a very effective 
screening device to prevent 
cases coming to court.

Joss Jesson then spoke 
about the function of royalty 
as a symbol of colonialism. 
She said the education, justice 
and government systems 
were all reflections of this, and 
could not be separated from 
colonialism. White settlers 
were both the agents and vic
tims of colonialism, and 
should reject the term “euro- 
pean” in favour of the Maori- 
defined term pakeha.

Waatara Black pointed out 
that there was a Maori and a 
pakeha version of the Treaty of 
Waitangi, but the only version 
ever seen in the law courts was 
the pakeha one. Pakehas 
might have a culture, but it had 
no spiritual roots here, she 
said, those roots start with the 
Treaty of Waitangi. Pakehas 
needed to talk and work 
through this issue with regard 
to themselves, and there were 
still only a small number who 
were willing to make them
selves available. The issue, the 
Treaty of Waitangi, was clearly 
the same and so the march to 
Waitangi would still go ahead 
next year. We can't sing about 
peace and love until there is 
justice, she said.

Hinewhare Harawira said 
that since 1979 the Waitangi 
Action Committee had

marched to Waitangi with the 
aim of stopping the celebra
tions so that people could talk. 
Koro Wetere’s announcement 
that the celebration would be 
in Wellington in 1986, with a 
small local ceremony at 
Waitangi, was a diversion and 
made no difference to the 
issue. This years’ Hui at 
Waitangi had passed resolu
tions to stop the celebrations 
everywhere, and to continue 
the Hui. Those resolutions 
should be upheld. It was sig
nificant that Paul Reeves, the 
new Governor General, took 
off his korowai just before he 
was dubbed, she said. Maori 
people asked that as Governor 
General he uphold the Treaty 
and stop the celebrations, or 
else withdraw.

Bob Scott said that 1986 
was important because 
pakeha people were begin
ning to be aware that there are 
issues of racism to be addres
sed. It was trendy to take up 
these issues, but not to make 
the links between power, 
power sharing, and Maori

The Prime Minister has 
strongly denounced nuclear 
deterrence as ‘bizarrely inap
propriate’ for New Zealand. At 
the same time he says that he 
would like to retain ANZUS in a 
form appropriate to the needs 
of the South Pacific.

Is a non nuclear ANZUS a 
possibility? Seventeen retired 
defence chiefs don’t think so.

Sovereignty. Multiculturalism 
had become a pakeha 
codeword for inaction, he said. 
The department of internal af
fairs had now employed a per
son full-time to coordinate the 
150th anniversary of the sign
ing of the Treaty of Waitangi, 
to be held in 1990. What was 
there to celebrate apart from 
colonialistYi, he said. It was 
vital to make the connections 
between the Treaty of 
Waitangi, the Bill of Rights, 
and foreign royalty. White 
males must begin to chal
lenge themselves, their institu
tions and their families. It was 
important to work collectively, 
and to show ourselves, so that 
the government would know 
that we hadn’t gone away. He 
felt that white male institutions 
were beginning to get clever at 
dealing with charges of ra
cism, and acknowledged the 
work and pain of those who 
had challenged institutional 
racism and were being vic
timised because of it.

Details for the march to 
Waitangi will be finalised at 
the National Kotahitanga 
Rununga in Rotorua. The 
forum was organised by 
People Opposed to Waitangi, 
(POW), a coalition of anti-ra
cism groups and individuals. 
Contact POW through HART, 
P.O. Box 2436 Auckland, tele
phone 399-465. □

Admiral Watkins who com
mands the United States Navy 
doesn’t think so. He says that 
New Zealand is part of the 
“global strategic equation”.

The problem is that the 
Prime Minister has been 
eloquently opposed to nuclear 
weapons, but he has not paid 
enough attention to the sup
port system that underpins the
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LIFE AFTER 
ANZUS

Maire Leadbeater looks behind New Zealand’s 
anti-nuclear warship stance.



so-called deterrence strategy. 
Unfortunately, just removing 
the nuclear weapons won’t 
take away every aspect of nuc
lear war preparations.

President Reagan and De
fence Secretary Caspar Wein
berger say clearly that if deterr
ence should fail, flexible forces 
and options for response are 
needed “so that we might ter
minate the conflict on terms 
favourable to the forces of 
freedom”, Mr Weinberger said 
in his 1985 report. The nerv
ous system for such plans is 
the radars, satellites, transmit
ters and spy bases which 
make up the command con
trol and intelligence or C31 
system.

Nuclear strategy expert, Wil
liam Arkin, has studied the 
world wide nuclear war fight
ing nervous system. “Every 
day, he says, through training, 
reconnaisance and exercises 
the nuclear infrastructure 
makes dry runs of nuclear 
war”. He warns that the 
“superior ability to detect and 
target the enemy’s forces, to 
hide and communicate with 
one’s own and to control milit
ary operatons have become 
more important than the 
weapons themselves”. The 
United States has nuclear re
lated facilities in 40 foreign 
countries and territories, the 
Soviet Union in 11, Britain in 
12 and France in 9.

Japan is a country with for
mal non-nuclear principles 
which at present interprets 
those principles narrowly as 
meaning only the land-based 
siting of the weapons them
selves. Japan has 28 facilities 
which direct nuclear opera
tions, supply or refuel nuclear 
forces such as the Guam 
based B52 bombers, and 
target and communicate with 
nuclear forces. On Okinawa 
there are so called “elephant 
cages” huge electronic listen
ing posts that can monitor al
most everything that is hap
pening in the Pacific. In nuc
lear war Japan would be a 
prime target.

New Zealand contributes to 
the ability of the superpowers 
to wage nuclear war: The 
Black Birch observatory near 
Blenheim has been built with 
United States military money 
for military purposes, al
though the information ob
tained will also have other sci
entific uses. Black Birch will 
plot the stars of the Southern 
hemisphere with exquisite ac
curacy. Scientists are con
vinced that the purpose of
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ally no equipment which 
would be suitable for the de
fence of the New Zealand 
coastline in the unlikely event 
of an attack or invasion.

Our Government has taken 
a courageous initiative in 
opening up the subject of de
fence for public debate, they 
are even going to run opinion 
polls to try and make our fu
ture defence policy reflect the 
views of New Zealanders. We 
have a priceless opportunity to 
contribute our ideas about the 
appropriate defence future for 
New Zealand. It is also an op
portunity to break from tradi
tion and from nuclear 
ANZUS.n

Maire Leadbeater (right) with Elsie Locke 

such accurate information is
to aid the targetting of nuclear 
missiles, such as the Trident 
submarine-launched ballistic 
missile.

The electronic equipment 
in our Orion aircraft and the 
antennae at Tangimoana are 
obtaining information about 
the position of ships and sub
marines across a wide area of 
the Pacific. Intelligence is a 
hush-hush area, but who 
would seriously doubt that we 
pass on information to Ameri
can war units?

Mr Lange has correctly 
stated “New Zealand has ... 
been part of the global projec
tion of American nuclear 
power which underpins the 
deterrence strategy”. He could 
have added that New Zealand 
has also assisted in the Ameri
can projection of conventional 
power, since our forces have 
supported United States ef
forts in Korea and Vietnam.

Because we are part of 
ANZUS our forces have been 
trained and equipped to meet 
perceived threats to United 
States interests. A large 
number of the ANZUS exer
cises involve training for 
counter-insurgency or fight
ing guerrillas. In April we had 
to play without the United 
States but the Australian/New 
Zealand “Herekino Safari” 
exercise included guerrilla 
warfare tactics, assault landing 
and invasion strategies and o 
were designed “to test the abil- 
ity of the New Zealand Army to 00 
deploy on operations away ^ 
from the New Zealand main- §

land.” Where are the guerrillas 
and which country are we 
going to invade?

At the same time, former 
Defence Secretary, Sir Jack 
Hunn and Captain Ian Bradley 
(Retired, RNZN) have pointed

A subcommittee o f the Auck
land International Year o f 
Peace Committee (IYP) has a 
project to help individuals 
and groups make submis
sions to the government’s de
fence review panel. They can 
provide speakers, a slide- 
show and other material. 
Contact IYP Defence Sub
committee, Box 5510, Auck
land, Phone 799-747 or 
Peace Movement Aotearoa
Box 9314, Wellington, Phone

out that our forces have virtu- 737247.

AUCKLAND GAY DAY
A downpour during the dog show couldn’t wash out the Auck
land Gay/Lesbian Community’s Summer Out-ting at Cox’s 
Creek Park on 1 December. As well as face painting and bike 
rides, there was live music, great food and jazzercise. The day 
was organised to provide fun and affirmation for lesbians and 
gays, their relatives and children, and an easygoing event for 
heterosexuals and people unsure of their sexuality. Considering 
the weather, it was an out-rageous success. There’s lots of en
thusiasm for another one early this year. Interested women ring 
Jo, 769-698 or Kevin, 640-447. □



“Anti-male sex mail”, 
screams the Truth banner 
headline. And yep, your guess 
was right; it’s Truth beating the 
froth again about “militant 
women’s rights activists”, this 
time being “belligerent” on 
Waiheke Island in Auckland’s 
Hauraki Gulf.

There is supposedly a “cell 
of one or more female 
employees”, who let women 
activists into council offices 
after hours to prepare “prop
aganda”. Real objective re

lations with someone highly 
similar to himself/herself, but 
not within the family.”

When it received the first 
complaints about the mailout, 
the council decided that the 
chairman and the clerk would 
investigate. Neither man has 
spoken to Elizabeth since, only 
to her boss. It also inserted an 
apology into island newspap
ers: “The council did not con
done or authorise the printing 
or distribution of these docu
ments . . . and formally

ally assaulted on the island in 
October. In response, 
Elizabeth arranged two work
shops about sexual abuse.

One, for seven to twelve- 
year-old girls, was attended by 
about 40 girls and a dozen 
mothers. A sexual abuse sur
vivors group, which Elizabeth 
facilitated, was eventually 
formed from this meeting. 
Elizabeth also arranged a self 
defence course for the girls 
with Jackie Young, a Sue 
Lytollis/YWCA self defence in

man. She went to the island 
police to express her concern 
about this, but didn’t get a 
sympathetic hearing.

That weekend, one cnurcn 
minister preached about girls 
being turned against their 
fathers and being taught to 
hate men. At Monday’s coun
cil meeting, chairman Alan 
Murray (“one-time Auckland 
and Kiwi rugby league front 
row forward”, as Truth irrelev
antly described him) said he’s 
been approached by the con-

SHOCK! HORROR! ANTI-MALE!
Jenny Rankine looks behind the headlines and finds 
small-town testeria.

porting, eh? Ratepayers are 
“concerned”, a local male 
newspaper editor says it’s an 
“intensive campaign,” and the 
county council is backtracking 
and apologising all over the 
place. So what’s really going 
on?

The furore seems to be over 
a set of discussion papers, 
sent out in November with a 
weekly flyer to about 20 mem
bers of a high school girls’ 
group. The papers were 
posted in council envelopes 
by Elizabeth Thom, a lesbian 
and feminist on a Project 
Employment Programme 
(PEP) scheme as a recreation 
planner with the council.

One discussion paper was a 
declaration of human rights, 
which the Auckland Family 
Planning Education Gnit uses. 
It featured the kind of list often 
handed out at assertiveness 
training classes: “You have the 
right to make your own deci
sions and to take responsibility 
for their consequences; to 
learn and acquire new skills 
without being patronised, 
judged, or made to feel inferior 
or inadequate”, and so on.

The other paper was a list of 
rights of young people, drawn 
up by Auckland Metropolitan 
College students. Its headings 
included the right to freedom 
in personal appearance, the 
right not to attend school, the 
abolition of corporal punish
ment and the right to sexual 
freedom. It was this last point 
which, Truth says, outraged 
many parents. It quoted a 
somewhat garbled Ollendorf 
in Rights o f Adolescents 
(1971): “The student should 
have a right to a life, with full
ness with both sex and anger, 
love and hate and in loving re

apologises to all ratepayers for 
any intrusion into parental or 
personal rights.”

The mailout was front page 
news in the local papers, not to 
mention Bute Hewes’ column 
in the Waiheke Bulletin on 21 
November. “A handful of 
these man-hating women has 
penetrated the council of
fices,” he said. “What they are 
churning out has nothing 
whatsoever to do with the 
legitimate business of the 
council ... Council staff ... are 
concerned by the harm it 
could do to impressionable 
teenage schoolgirls by pump
ing them full of the doctrine of 
hatred for all men.” This de
spite the fact that neither of the 
discussion papers were 
feminist in origin or content.

In the same issue the 
“Waiheke Weasel” the Bulle
tins anonymous columnist, 
had this to say: “A generation 
ago, cities like Paris and Vie
nna revelled in their reputation 
for being gay. Now the word 
has a new meaning, and the 
Parisians and Viennese avoid it 
if they can. A small clique on 
Waiheke, though, is working 
hard to pick up that discarded 
label for this island. Do the rest 
of us really want it, though?”
Weasels are never gay, it 
seems.

It’s no accident that these 
columnists write for a new 
paper on the island, which 
favours a return to “traditional 
family values”. /

But the discussion papers '  / J r  * 
are merely the point of erup- * f  / O f  
tion. The real disagreement is • 
between pro-anti-woman at- — 
titudes on issues like sexual NcU.
abuse. Many women and girls ®  n i t C
on Waiheke were worried after Q y  a  feCoOi *t© SVNlfW ? 
an 11-year-old girl was sexu- y

\ N ta te O C Q .......

structor. The other workshop 
was for high school age girls. 
One of the male high school 
teachers independently ar
ranged another self defence 
class at the end of term for 
third and fourth formers, but it 
has since been labelled as 
feminist and man-hating, and 
hasn’t happened.

Elizabeth also wrote letters 
to the Gulf News stating the 
facts about sexual abuse; it 
happens to one in four girls 
before they reach 18, and is 
most likely from a man known 
or related to them. She posted 
the Listener article on incest 
out to the high school girls’ 
group she was running, and 
the week after, they talked 
about sexual abuse.

One Waiheke man’s name 
came up in connection with a 
girl one of the group members 
knew. After that, other women 
and girls talked to Elizabeth 
about their own or friends’ ex
periences of sexual abuse. 
Elizabeth eventually talked to 
or was told of five girls who 
had been molested by this

stable and the minister about 
the literature that Elizabeth 
had posted out.

Elizabeth was originally 
employed from 10 September 
for the 10-week tag end of 
someone else’s PEP scheme, 
with the assurance that trans
fer to another six month 
scheme to continue her recre
ation work would be automa
tic. She has been dropped 
after her ten weeks were up. 
Soon after that, at a meeting of 
the council’s Recreation, Cul
tural and Employment 
Scheme Committee, Recrea
tion Officer Lana Glogowski, 
Elizabeth’s boss, resigned 
when a motion of confidence 
in her was lost.

A petition demanding the 
firing of “the people responsi
ble (for the mailout) and their 
superiors” was presented to a 
December council meeting. 
The Waiheke Bulletin gave it 
full and sympathetic coverage. 
“We object to anyone,” it said, 
“especially council employ
ees, trying to undermine the 
sanctity of the family unit by 
brainwashing children into be
lieving that life is “all rights with 
no responsibility”, and giving 
them the impression that all 
men are potential rapists.

“We object to ratepayers’ 
money being used to set up 
such exclusive, discriminatory 
groups ...” Letters from both 
points of view clogged the is
land’s letters to the editor 
pages for weeks.

So some of Elizabeth’s in
itiatives for women —  a body 
image group, two women’s 
discussion groups, movement 
sessions for mothers and 
babies, social softball, Sunday 
jogs, women’s self defence, 
and the girls’ group, among
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others —  may lapse for lack of 
resources and support. A 
proposed women’s resource 
centre, whose coordinator is 
also employed by the council, 
has been repeatedly confused 
with Elizabeth’s work in the

minds of those who want her 
fired. With council members 
and the media ranging them
selves against feminists, such 
initiatives will have an even 
harder time getting going.

Right(wing) thinking people

have managed to smear, mis
represent and isolate 
Elizabeth and other Waiheke 
feminists. Radicals
everywhere had better brace 
ourselves for more of the 
same. □

BROADSHEET’S A WINNER!
Broadsheet won an equal employment opportunity award. Pat Rosier

do with women’s work in the

reports.

The Department of Labour’s 
advisory council on the 
employment of women of
fered an equal employment 
opportunity award to 
employers, unions and other 
organisations to mark the end 
of the decade for women. The 
Broadsheet collective decided 
to apply— maybe there would 
be some money in it. Six 
awards were made, as applica
tions came from such a variety 
of groups selecting one was 
impossible. The other winners 
were the Public Service As
sociation, the Bank Officers 
Union, Westpac and Wel
lington’s Radio Windy. More 
magazine and Sperry Informa
tion Services won the special

project award for setting up 
the business woman of the 
year award.

Two members of the collec
tive were invited (air fares paid 
by the Labour Department) to 
take part in the ceremony in 
the theatrette at the Beehive 
and collect the award —  a cer
tificate, a plaque, a white 
camelia plant (every person 
and group that entered re
ceived one) and authorisation 
to buy some office furniture, 
probably a typewriter table and 
chair.

Athina Tsoulis and Jenny 
Rankine went for the collec

tive. Jenny spoke first and 
said:

“Tena koutou, tena koutou, 
tena koutou katoa. Kia ora 
koutou kua huihui mai i tenei 
ra, nga tangata whenua, nga 
tangata kē atu. Kia ora, kia ora, 
kia ora ano tatou.

“Collective members and 
volunteers at Broadsheet have 
worked for equality for women 
and the radical social change 
needed to bring that about for 
the last 14 years. Broadsheet 
qualifies for this award in two 
ways. The first is the w ay  in 
which we work. We are a col
lective of women, writing for 
women, about women. We 
make decisions by consensus, 
and share all major decision

making equally. So there is no 
boss and no hierarchy. All the 
paid workers receive the same 
hourly rate, although they 
bring different skills to their 
jobs, because we value 
everyone’s contribution 
equally. Their hours are negot
iable to suit childcare and 
other responsibilities. This is a 
feminist process. Broadsheet 
didn’t invent it and hundreds 
of women’s groups are using it 
all over the country.

“The second way we qualify 
is through what we print. I’ll 
run briefly through the 
magazine’s major articles to

last 14 years. Our first, in 1972, 
looked at the low status jobs in 
which women were concen
trated. In 1973 we wrote about 
housewives and the first of 
many articles on women in 
non-traditional jobs. We co
vered the wages for house
work debate, and exposed uni
versity sexism in 1974. We 
printed the first of many arti
cles on unemployment in 
1975, this time about married 
women. In 1976 we made it 
clear that equal pay didn’t 
make pay equal, we criticised 
the Accident Compensation 
Corporation for not covering 
housewives, and wrote about 
discrimination in newspaper 
job advertisements. Working 
mothers and daycare was on a 
cover in 1977, and we looked 
at discrimination in the Fac
tories Act in 1978. From 1979 
on we covered the progress of 
the Working Women’s Charter 
campaign. In 1980 we wrote 
about the effects of new 
technology on women’s jobs, 
and the Maternity Leave Bill. 
We printed ground-breaking 
articles on sexual harassment 
at work, repetition strain injury 
and lesbians coming out at 
work in 1981. In ’82 we wrote 
about women with disabilities 
in the workforce, and printed 
Donna Awatere’s three visio
nary Maori Sovereignty arti
cles. We collated an article 
about feminist collectives in 
1983, and looked at the ra
cism facing Maori women at 
university. In 1984 we printed 
articles on video display termi
nals, and the devastating ef
fect of voluntary unionism on 
women-dominated unions. 
This year we wrote about the 
Working Women’s Resource 
Centre in Auckland.

“These are all feminist con
cerns. Broadsheet wouldn’t 
exist without the support and 
ideas of the wider feminist 
movement, and we feel this 
award is a recognition of

Minister o f Labour, Kerry Burke presenting the chair to Jenny Rankine and 
Athina Tsoulis

feminists’ contribution to
wards equal opportunity for 
women

“The award is a positive 
step, because it acknowledges 
that equal opportunity for 
women at work doesn’t exist 
yet. But we feel it won’t until 
there is equal distribution of 
wealth in Aotearoa; until Maori 
sovereignty is recognised and 
acted upon; until men do not 
dominate any areas of social 
life; and until lesbianism is val
ued equally as a choice with 
heterosexuality. Broadsheet 
will continue to work for these 
goals. Kia ora.”

Then Athina spoke:
“1 am pleased to be here to 

represent the Broadsheet Col
lective and our many volun
teers.

“Perhaps it would be ap
propriate to illustrate Broad
sheet’s policy of creating 
equal opportunities for 
women by describing the cir
cumstances of my employ
ment. My association with 
Broadsheet began two years 
ago as a regular volunteer. 
When the position of business 
manager became available 
last December 1 decided to 
apply. 1 felt that Broadsheet 
would be an ideal place for me 
to work in —  as a feminist and 
as a mother. When 1 was of
fered the position 1 had to 
make it clear that 1 could not 
accept unless my personal cir
cumstances were taken into 
account. That is, my working 
hours had to be flexible to fit in 
with the requirements of my 
two children, one a pre
schooler and the other, a new 
school entrant. The Broad
sheet collective readily agreed 
to this and even suggested 
that some of my work could be 
carried out at home.

“This flexible attitude rarely 
occurs in other work-places. It 
is one of the chief reasons 
women find it difficult to return 
to paid work after a period of 
child-rearing and whilst their 
children are still of primary 
school age and under. The 
above illustration also goes 
some way to dispel the myth 
that is perpetuated in some 
quarters that feminists are 
anti-motherhood and have lit
tle sympathy for women who 
choose to have children.

“1 am extremely pleased that 
Broadsheet has at last re
ceived some sort of recogni
tion for its drive in creating 
equal opportunities for 
women over the last 14 
years.”D
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DALKON SHIELD UPDATE

from the NZ market, recall all 
stocks of the IGD from doc
tors, and directly warn women 
to have their Lippes Loops re
moved.

The Cu7 also has hundreds 
of cases outstanding against 
it, but it is still on the GS mar
ket, now the only 1GD used in 
that country apart from one 
other little-used device.

What all this adds up to is 
that there is NO SGCH THING 
AS A SAFE 1GD. This will be 
the theme of Fertility Action’s 
work in 1986. □

The Bar Date for Daikon 
Shield claims has now been 
extended to April 30, 1985. All 
claims for damages against 
the IGDs manufacturers will 
need to be lodged by that 
date.

Initially a date of December 
had come into force, but 
Judge Merhige, supervising 
the reorganisation of the com
pany’s finances since it filed 
under the federal bankruptcy 
code, has extended the date 
and requires the company to 
advertise in all countries 
where the Daikon Shield was 
sold that claims must be 
lodged by that date.

The advertisements are 
scheduled to run in New Zea
land during January, 1986. 
New Zealand still does not ap
pear on the list of countries 
where Robins sold the Daikon 
Shield. Neither do Pacific 
countries. Fertility Action has 
written to A.H. Robins in Syd
ney, which supplied New Zea
land, to see if it also supplied 
the Pacific. The group would 
like to see any Pacific women 
damaged by the device get 
the same chance to claim as 
New Zealand women.

As yet the content of the ad
vertisements is unknown. 
There is a danger that the ad
vertisements may ask injured 
women to deal direct with A.H. 
Robins. While this would 
eliminate the need for lawyers 
as middle people, it might 
leave it up to Robins to deter
mine the level of compensa
tion, and the past history of the 
company is so bad, an 
adequate level of compensa
tion by this route is unlikely.

Fertility Action is having 
problems with doctors who 
are actively discouraging 
women from making claims, 
either by telling them they 
shouldn’t claim, or by denying 
that the injuries the women 
have suffered have been 
caused by the IGD. In one 
case, a GP rang ahead of a 
woman who he had referred

to a gynaecologist warning 
him that the woman was con
templating lodging a claim. 
When the woman kept her ap
pointment, the specialist lec
tured her, asserting that her 
injuries were not caused by 
the shield and that the IGD 
must have been expelled be
fore she became pregnant. 
Since the woman knew the 
IGD had been delivered with 
the placenta, she knew this to 
be wrong. Fertility Action will 
be approaching the medical 
association to seek some sort 
of position on the Daikon 
Shield from it and asking it to 
require members to trace all 
women in whom they fitted 
Daikon Shields to check they 
are now removed, and inform
ing women of their legal 
rights.

The unco operativeness of 
the medical profession seems 
to be motivated by fear of hav
ing their performance 
scrutinised. The co-operative

doctors tend to be the ones 
who had nothing to do with 
the fitting, removal or health 
care of the woman while the 
device was in place.

In a related development, 
the Lippes Loop has been 
taken off the market in the GS. 
Fertility Action has ap
proached the distributors in 
Auckland, Ethnor Pty, and 
they have no immediate plans 
for removing the device from 
the NZ market. It is still being 
fitted by Family Planning in 
Auckland and an unknown 
number of other doctors. In 
the GS, there are a number of 
outstanding law cases against 
the Lippes Loop and it was 
shown to be the second worst 
IGD in causing infection and 
infertility in recent major IGD 
studies published in the pre
stigious New England Medical 
Journal (5 April 1985). Fertil
ity Action has written to the 
Minister of Health asking him 
to remove the Lippes Loop

Sandra Coney Fertility Action, 
PO Box 46148, Herne Bay, 
Auckland Ph: 764 893

Msconceptions performing at the opening o f Broadsheet ChCh office (see In Brief)
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IN
BRIEF
HOUSING INPUT 
NEEDED __________
Prue Hyman was appointed to 
the National Housing Com
mission for a two year term 
from 1 April 1985. The com
mission is a quango (semi 
government statutory body) 
with eleven functions. These 
boil down to advising the 
Minister of Housing, en
couraging research into hous
ing and assisting with the co
ordination of groups con
cerned with housing prob
lems. Membership is made up 
of six government appointed 
members plus top officials 
from the Housing Corpora
tion. (The corporation is the 
government department 
which directly serves the 
minister and administers state 
rental properties and loans for 
buying houses). Prue is the 
only woman on the commis
sion, although most of the 
corporation officials providing 
secretarial and executive sup
port are women. The five male 
members of the commission 
are a banker, a sociologist, a 
builder, a lawyer and an ar
chitect. All the commission 
members are white and mid
dle class and they all have full 
time jobs.

A budget of only $90,000 is 
spent mainly on research. Re
cent studies include Marriage 
breakdown and its effect on 
housing by Judith Davey and 
Alison Gray and Quality evalu
ation o f residential buildings 
byGuren Runeson and Helen 
Tippett. Studies of infill hous
ing and the effects of the 
Community Housing Im
provement Programme 
(CHIP) will be ready soon. All 
of these are available free 
from the National Housing 
Commission, PO Box 1789, 
Wellington.

The papers of the Women’s 
Studies Conference held in 
Hamilton this year will include 
one by Prue on housing is
sues. She has a few copies 
which women could get by 
writing to her at the 
Economics Department, Vic
toria University, Private Bag, 
Wellington.

Prue does not claim any 
special expertise in the hous

ing area (as she told the Minis
ter!). As an economist and a 
woman she is keen to influ
ence research and policy on 
social factors and the particu
lar priorities that concern 
women. She wants to hear 
from women with ideas about 
what she and the commission 
should push for as major 
priorities. She is not optimistic 
about major changes as the 
housing minister shares the 
government attitude, which 
favours the removal of sub
sidies wherever possible.

BROADSHEET GOES 
SOUTH_____________
Broadsheet has operated 
from Auckland for the last 
fourteen years. South Island 
feminist broadcaster Mike 
Minehan had an idea, and after 
consultation with a group of 
interested Christchurch 
women the Auckland Collec
tive became enthusiastic 
about the opening of a South 
Island office.

We hope that a base in 
Christchurch will help in
crease sales by raising the pro
file of the magazine, and oper
ate as a resource centre for 
South Island women who 
would like to contribute to it.

The opening saw room 107 
of the Peterborough Centre fil
led to capacity with women 
gathered to celebrate the 
event.

The evening began with a 
symbolic candle lighting 
which was followed by poetry 
reading and music from local 
duo Msconceptions and also 
included a very brief “hystery” 
of Broadsheet in its early days. 
Many of the women present 
wrote messages of goodwill to 
those involved with the 
magazine which were hung 
from a clothesline that criss
crossed the room and will be
come a part of the permanent 
decorations. The opening 
celebrated what we hope will 
be the beginning of a new 
phase for Broadsheet in the 
South, with more South Island 
content in the magazine, and 
more of Broadsheet seen in 
our bookshops.

What is happening here in 
Christchurch is still very new... 
so new in fact, that our new of
fice doesn’t yet have any furni
ture! So if there are any spare 
items in useable condition that 
are not presently being used... 
like a desk, a bookcase, typew
riter and any of the other 
things that an office really 
shouldn’t be without, and you

can get your hands on them, 
please get in touch with us.

We’re in the Peterborough 
Centre, on the corner of Peter
borough and Montreal Streets 
and our phone number is 
ChCh 795-095.

Initially we’ll be open for two 
hours each day from 12.30 
pm to 2.30 pm but we hope to 
be extending that in the near 
future. Feel free to give us a 
ring or come in for a chat and 
some inspiration, especially if 
you’re a frustrated Broadsheet 
contributor who needs a bit of 
motivation!!□ Karen Brown
PEACE AWARD TO 
PHOTOGRAPHER

Gil Hanly, whose photographs 
appear regularly in Broad
sheet, has received a special 
award from the Peace Found
ation at the Media Peace Prize 
Awards in Auckland. She was 
nominated by the group Vis
ual Artists Against Nuclear 
Arms (VAANA) in the special 
category of photo-journalism, 
to recognise her work as a 
photographer of peace issues 
and actions. She gets an 
award certificate.

Three regular awards were 
made with sponsorship 
money. The one for radio 
went to two Wellington 
women, Dianne Stoger-Power 
and Robyn Hunt for two radio 
programmes they did on the 
history of peacemaking in 
New Zealand.

MAKE ROOM AT THE 
TOP

One hundred and three stu
dents graduated from Auck
land University Medical 
School recently. Forty-one 
were women. Dr Phillipa Poole 
and Dr Ngaire Bates shared 
the top student prize and four 
of the other seven prizes were 
won by women.

Seventy-four new police of
ficers, all bound for Auckland, 
have just graduated from the 
Police Training College. There 
are 68 men and 6 women in 
the group. The three top 
prizes went to women.

This level of achievement 
has always been true of 
women graduates, but they 
don’t reach the top in their 
careers in proportion to their 
recognised ability. Both the 
police and the medical profes
sion have ways of keeping 
women in the lower ranks. 
Let’s hope these graduates 
get the equal opportunity 
everyone deserves.

Feminist playwrite Renee has 
won a $ 10,000 award from the 
Queen Elizabeth II Arts Coun
cil Literary Fund to work with 
Auckland’s Theatre Corporate 
as playwrite-in-residence. She 
will work on the production of 
Pass It On and hopes to finish 
the third play of the trilogy that 
began with Wednesday to 
Come. She was described by 
Peter Tapsell, Minister for the 
arts, as “One of the most dis
tinguished voices in our 
theatre.”

Renee was for a time a 
member of the Broadsheet 
collective and will be known to 
many readers as writer and di
rector to the Broadsheet Road 
Show.

Congratulations Renee. It is 
well-deserved recognition. We 
look forward to seeing your 
plays.

MAORI SUPPORT FOR 
NAVAHO INDIANS
A group of Maori activists is 
going to the United States in 
1986 to support the Indian na
tion. Navaho Indians are 
threatened with relocation 
from their present lands, 
which have been found to 
contain mineral resources! 
The Indians are refusing to 
shift and have asked for sup
port from other indigenous 
peoples. Hinewirangi Kohu 
will be a member of the Maori 
group and the Hamilton 
Women’s Centre is fundrais
ing to cover her costs. Women 
willing to sponsor her for a few 
dollars a week or fundraise 
please contact the Maori 
Women’s Centre, Box 1560 
Hamilton, phone 80341.

WINDING UP OF 
CONVENTION SOCIETY

The Society, United Women’s 
Convention 1979 Inc, has 
been wound up.

In 1983, when no requests 
had been received for finan
cial assistance for a further 
convention or similar regional 
meetings for women, the 
committee decided to use the 
remaining money to invite an 
overseas speaker on women’s 
issues.

With a grant of $1600 from 
the now disbanded Advisory 
Committee on Women’s Af
fairs and $1309 from their 
own funds the committee ar
ranged Robin Morgan’s visit in 
September 1984.

From 24 April 1985 the or
ganisation has ceased to exist.
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Womanzone Collective
Front row left to right:Marg Leniston, Allison McCullough, Robin Nathan 
Back row left to right: Vaarua Turner, Jill Abigail, Pamela Tregonning, Janice 
Burns, Tui Hamon, Annabeth Kew.

Collective members not in photo: Gwyneth Wright, Celia Lampe, Mary Lochore, 
Christine Leslie, Vivienne Roberts, Irene Strong, Liz Price, Kathleen Johnson.
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FEMINISTS
ON AIR

So you want to be on radio?
a l l i s o n  McCu l l o u g h  teiis
you how they do it on WOMAN- 
ZONE

2YB Access Radio went on air
in the Wellington region in 
April 1981. Women worked 
there from the beginning. 
Feminist Radio has since re
fined its skills and the present 
Woman Zone collective 
began broadcasting Woman 
Zone, the radio show, in July 
1983.

Feminist radio in Wel
lington is on the move. An Ac
cess station is being set up for 
broadcast in Christchurch 
and there are plans for Auck
land. The expanding Access 
network, coupled with Broad
sheet’s own expansion into 
the South Island, pushes ex
citing ideas into feminist 
minds —  an alternative media 
network —  no, not simply al
ternative, feminist media net
work. It begins here and now.

The Woman Zone collec
tive invites women wanting to 
move in on male controlled 
“ information” (we might call it

propaganda) to begin to work 
for the concept of a better in
formation service for women.

The teleprinters across 
Aotearoa spew forth 
kilometres of foreign copy 
every day —  we’ve scraped 
the bins beside the country’s 
sub-editors and find that a lot 
of copy about minority strug
gles happening everywhere, 
and happening now gets 
ditched.

Woman Zone hopes wo
men reading the following 
guidelines, which the collec
tive has written specifically for 
Woman Zone, will consider 
gathering programme mate
rial. Radio is easy!

Women are under-rep
resented at decision-making 
levels in media instutions (The 
Broadcasting Corporation 
being a good example); in 
programming content
women are constantly under
represented as workers and

decision-makers, being con
fined largely to the domestic 
sphere. We are portrayed as 
passive, indecisive, unintelli
gent wives, mothers, sex ob
jects, existing only in relation 
to men.

Woman Zone actively dis
associates itself from the 
stereotyped images and 
under-representation of 
women in their own right. We 
want to present an alternative 
reality to the unreal images of 
women which are the norm 
on all other radio stations. 
This is why Woman Zone is a 
FEMINIST programme, and 
not simply a WOMEN’S prog
ramme.

Woman Zone provides 
space for expression of 
women’s achievements, 
capabilities, and strengths. It 
provides positive images for 
women to identify with. It pro
vides an outlet for presenta
tion of women’s art, music 
and poetry.

Collective members agree 
to follow these guidelines:
• Women’s voices only will be 
heard on the programme.
• Women’s music will be used 
predominantly. However, in 
cases where only songs with 
male and female voices are 
available (certain cultures, for 
example) then these can be 
used. Songs reinforcing 
stereotypes or relating to the 
traditional role of women will 
not be used.
• Language will be non-sexist.
• The views of women experts 
will be used and not those of 
men. There are plenty of well- 
informed, expert women out 
there.
To contribute to the prog
ramme all you need is a tape 
recorder that works and a cas
sette. The gear doesn’t have to 
be expensive or especially 
high quality.

The Woman Zone collec
tive are not “professional” 
broadcasters —  we are a 
group of women wanting to

take control of a male control
led medium and use it for our
selves. Any woman is invited 
to send cassettes of their work 
(interviews, stories, songs, 
poems, conversations,
drama) to Woman Zone (do  
Access Radio, P.O. Box 2396, 
Wellington). If you want your 
tape returned, please send a 
self-addressed stamped en
velope big enough to contain 
a packaged cassette.

Here are some guidelines 
about the restrictions and re
quirement of radio.

Basically, it’s common- 
sense and a matter of always 
thinking of the women listen
ing to what comes off your 
tape. Imagine YOG are a radio 
listener and when working 
onto tape, keep in mind that 
all the noise you can hear is 
being recorded. This means 
background noise is impor
tant. While it can add to the at
mosphere of work, it can also 
be out of place, obtrusive and 
detract from what you’re try
ing to concentrate on. Some 
of the annoying ones include 
telephones ringing; grand
mother clocks ticking and 
chiming; an interview subject 
nervously clicking a ball point 
pen or shuffling paper.

A radio listener cannot re
wind and listen again to some
thing she didn’t quite under
stand, so it’s important to be 
pretty clear, and to take things 
a bit slowly (not talking quickly 
because you’re nervous or try
ing to cram too much on the 
tape).

Don’t be too longwinded. It 
doesn’t take much for a lis
tener’s concentration to be 
lost —  and even if it’s just a 
moment, it can be hard to pick 
up the thread of the item 
being listened to. If you’ve got 
a lot to say, try to break the 
monotony somehow, by 
using a different voice, tone or 
even suggest the piece be in
terspersed with music.

As far as sound quality



goes, you’ve got to allow for a 
little deterioration in the sound 
quality caused by reproduc
tion —  this is because the cas
sette material will have to be 
dubbed off onto a reel to reel 
tape and then, if need be (and 
it usually is) edited. Imagine 
you’re listening to the material 
on a small tinny transistor

Snapdragon is run by a les
bian collective, at present Pip 
Comer, Carena Mazzolena, 
Bernie Sheehan, Marney 
Ainsworth and Sandy Hall.

The shop is run as a 
cooperative society and all 
collective members have an 
equal share in the business. 
Their constitution does not 
permit them, or other individu
als, to invest money or profit 
from it. There have been a few 
donations. If the shop ever 
closes down any leftover 
money has to go to another 
similar group, it cannot go to 
collective members. “None of 
us having any money tied up 
in it has been a real strength. 
None of our discussions or 
disagreements have been in
fluenced by money.”

Getting going called on 
their skills (gained partly 
through education, partly 
from work experience) in deal
ing with the establishment. 
Getting a loan from the Small

while the neighbour is mow
ing her lawn.

Identify the people involved 
on the tape (if they don’t 
mind) and gather a bit of infor
mation which can be used to 
introduce your item.

Above all of these consider
ations, though, is that it is your 
programme and making it the

Co-operative Enterprises 
Scheme (SCOPE —  run by in
ternal affairs) was important. 
Before the money was handed 
over Snapdragon had to be re
gistered as a non-profit mak
ing organisation. Invaluable 
advice and support came 
from women in, or with experi
ence in the feminist book 
trade, in particular Pleasance 
Hausen of the Women’s Place, 
Wendy Harrex of New 
Women’s Press and Helen 
Benton of Benton Ross Dis
tributors. Banks have been dif
ficult. Because the women

way YOG want to is what’s im
portant (taking into account 
the interests of others whom 
you include in the material). If 
any woman sends material to 
Woman Zone, we will take her 
directions as to editing, treat
ment, and presentation as the

were persistent they have fi
nally got an overdraft.

The shop has been staffed 
so far by volunteers, including 
a collective member who has 
been on a Labour Department 
scheme compiling a 
catalogue of available 
women's writing. From the 
end of November they will 
have a part time worker and 
next year they are aiming at 
one full time and one part time 
worker, both paid at award 
rates of course.

Highlights of the first year 
have been the support and ap

preciation from other women, 
and “talking to women who 
are just coming out as les
bians and having the shop 
used as a contact point, that’s 
the sort of thing that makes it 
feel worthwhile. There have 
been plenty of hilarious inci
dents too. The name Snapdra
gon, which has puzzled many 
of our customers was chosen 
partly as a joke. We always 
leave people to work that out.”

Snapdragon gives a high 
priority to stocking lesbian 
writing and imports books by 
Black women and women of 
colour that are not readily av
ailable here. They also sell 
non-sexist and non-racist chil
dren’s books, New Zealand 
writers, general feminist politi
cal books and women writers’ 
fiction. One of their goals is to 
create an outlet for women’s 
art and craft work (photos, 
jewellery, cards . . .) They’re 
keen on women’s music too. 
Imports are very expensive but 
now there is a sound system in 
the shop so women can hear 
before they buy.

This year has been domi
nated by the campaign in sup
port of the Homosexual Law 
Reform Bill as some members 
of the collective have been 
very actively involved. It has 
also given Snapdragon a high 
profile as a lesbian-run con
cern and led to an increase in 
the variety of abuse from 
some passers-by. A lot of 
energy that would otherwise 
have gone into the bookshop 
has been taken up by the cam
paign and the shop has been a 
contact point and resource 
centre. Folding leaflets on the 
mezzanine floor, taking calls 
about meetings, submissions, 
strategies, writing submis
sions . . .  When the campaign 
was at its most intense the 
shop was closed for several 
days, which affected trade. 
One of the objects of the shop 
(as defined in the constitution) 
is to combat oppressions 
against women, so involve
ment in political work is an es
sential part of the activities of 
collective members.

Future plans and visions in
clude development of the 
mezzanine floor space into a 
more comfortable area, 
facilities for children, getting a 
resource centre going, and 
simply keeping going as a 
bookshop connected to politi
cal activity. □
Snapdragon Bookshop is at 
26  Jervois Rd, Ponsonby, 
Auckland. Phone 768-978.

main concern.n

SNAPDRAGON

BLOOMS

PAT ROSIER visited 
SNAPDRAGON women’s 
bookshop shortly after her 
first birthday.
Snapdragon Bookshop.

From left: Anarie (from the Women s Place bookshop) with Marneu, 
Sandy and Bernie from Snapdragon
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WHAT'S
NEW
MEETINGS, GRO UPS, 
CO UR SES
Sexual Harassment Confer
ence Wellington 21-23 
March. Two parallel confer
ences are being organised —  
one for women and one for 
men. The women’s confer
ence wants to raise awareness 
about sexual harassment and 
serve as a focus for action 
against it. The organisers are 
also planning for a national 
gathering of Women Against 
Pornography groups and of 
Maori women working against 
violence. For more informa
tion contact Trish Mullins at 
P.O. Box 9047 Courtenay 
Place, Wellington.

BREAK
THE

SILENCE
DESTROY 
- 'THE

UES
Women Against Pornog
raphy, P.O. Box 2732 Auck
land Meets every second Mon
day at WEA 21 Princes St. 
Ring Denise 862 084 (h) or 
765 266 (w) for dates and in
formation. All women wel
come.

Lesbian Summer Camp 11-
19 January 1986. Cost for 
staying the whole time (food 
and accommodation) $50 
unwaged and $75 waged, with 
smaller charges for a 
weekend or a few days. Do 
you want to find out more? 
Maybe suggest a workshop, 
an activity, a burning topic you 
want to talk about with other 
lesbians? Write to Summer 
Camp, PO Box 13-538 Christ
church, or ring Christchurch 
559-375 or 852-751.

Pakeha Lesbian Anti-Racism 
Group Meets every Sunday af
ternoon from 3-5pm, for dis
cussion and action about the 
Treaty of Waitangi and Bill of 
Rights. Ring Judith Morgan 
Auckland 799 877.

National Workshop Women 
in maths, medicine, science, 
engineering and technology 
(W1MMSET) is holding a 
forum for people interested in 
working towards equal oppor
tunities in science and tech
nology for all races, includ
ing both men and women. 
It will be at Waiatarau, Auck
land on 22,23 February 1986. 
Billets and limited help with 
travel costs will be available. 
Contact WIMMSET c/o Box 
68053 Newton, Auckland.

National Local Body Training 
Seminar for Women For
women currently on councils 
etc., and for prospective can
didates. 21-23 February 1986 
Akorana Campus A.T.l. North- 
cote Auckland. Contact 
Dorothy Wilson, 44 Castleford 
St, Green Bay.

Women Woodworkers As
sociation is now an incorpo
rated society. They have 
applied to the Women’s Minis
try for funding to be used for 
resources, a newsletter and or
ganizing courses. News about 
courses for next year will be 
available soon. Women who 
would like to join and receive 
regular newsletters send $5- 
$10 to PO Box 46-141, Herne 
Bay, Auckland.

WOMEN’S PEACE 
NETWORK
Aims to provide for exchange 
of information and mutual 
support and action between 
women working for peace 
either individually or in groups. 
The group wants to cover a 
range of issues, and operates 
from a feminist perspective. 
Interested women contact 
Women’s Peace Network PO 
Box 28029 Kelburn, Wel
lington.

RESOURCES  
Dimensions Women’s Book
shop A wide range of titles av
ailable including Crafts, 
Health, Ageing, Family Care, 
Birth, Feminism, Gardening, 
Spirituality, Fiction, New Zea
land, Sport, Cookery, Baby/ 
Child Care, Sex Education, 
Sexuality, Poetry, Self-Asser
tion, Trades, Counselling... 67

Brookfield Street, Hamilton 
East Business Hours: Wed
—  Thur 9 am —  4 pm, Fri 9 
am —  8.30 pm, and by ap
pointment. Ring 55851, 
54727 or 67047.

Regional Women’s Decade 
Committee Useful leaflets for 
groups involved in affirmative 
action programmes are:
(1) Equality in the family —  
well presented leaflet de
signed to raise parent’s con
sciousness of the cause of in
equality, suggests strategies 
for overcoming them, well il
lustrated.
(2) Bringing them up without 
stereotyping —  more detailed 
suggestions on encouraging 
equality and teamwork in the 
family.
(3) Locked in by stereotyping
—  explains the stereotyping 
implicit in ‘traditional’ roles 
and the unnatural affect this 
has on society.
(4) Who gets the burnt chop
—  focuses on male/female re
lationships, gives suggestions 
on equal partnership, job 
sharing, involving the children 
with chores and respon
sibilities and the rewards of br
inging up children in a non- 
stereotyped way. Available at 
$ 1 per 20, from the Regional 
Women’s Decade Commit
tee, P.O. Box 237, Christ
church.

Pakeha Anti-Racism Coali
tion Offers anti-racism 
courses and education. Ring 
Karena Way Auckland 768 
744.

International Gay Youth Infor
mation Pool. IGYIP Estab
lished by the second Interna
tional Gay Youth Congress, 
the 1GY1P currently consists of 
gay youth groups from about 
20 countries. Any group, or
ganisation or individual can 
subscribe to the quarterly bul
letin by sending NOK 50.00 to 
International Gay Youth Infor
mation Pool, a/c 2 39 67 03, 
N-0021 POSTGIROKON- 
TORET, Oslo.

Lesbian Network A lesbian 
feminist collective putting to
gether lesbian reading, writ
ing, news, swapping stories, in 
order to share information 
and provide contacts for indi
viduals and groups. Subscribe 
by sending Aus $10 (more if 
you can, less if you can’t), to 
Lesbian Network, P.O. Box 
215, Rozeile, 2039, NSW, Au
stralia.

A Lesbian Bibliography This 
booklet includes over 300 
books which have a main les
bian character which are avail
able from the Auckland Public 
Library. They may be available 
in other libraries as well, or on 
interloan. Notes have been in
cluded for some of the titles. 
Compiled by Miriam Saphira 
and available from Papers 
Inc. P.O. Box 47398, Pon- 
sonby.

Volcanic Productions Tape 
out now —  poertry and songs, 
all original material by women 
in the Volcanic Productions 
collective. Hand coloured de
signed covers. Send $6 
(which covers costs) and $1 
for postage to P.O. Box 46211 
Herne Bay, Auckland. Vol
canic Productions hopes to 
give women a chance to re
cord their music in a sym
pathetic atmosphere. They 
want to build up an archive of 
womin’s poetry, life stories, 
short stories, radio plays or 
anything of the spoken word 
that womin want to record or 
release. They will also distri
bute, and do hand coloured 
tape or record covers. There 
are five women at the core of 
the collective who are learning 
to use the equipment, and dis
tribute tapes and records as 
fast as they can so that they 
can teach other womin.

Women’s Centre Open Day
All women, children and dogs 
invited to an open day at the 
Women’s Centre, 63 Pon- 
sonby Rd, Auckland, on Sat 8 
February ’86. Information, fun 
and entertainment. Bring a 
shared lunch and there’ll be 
music in the garden.
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FIGHTING
Pat Rosier writes about how 
hatred and fear of fat is 
used to control women.

PHOBIA
# always thought of myself as fat. And as I was fat (in 

my mind anyway) I was not healthy, certainly not fit, 
not entitled to be sexual, not able to take part in 
sports or games —  or so I thought. When I look back at old 

photos I can see that I was not always fat —  I just thought I 
was. “You’re tall (and that was another problem!), you can 
carry it” I was often told.

Now, at 43,1 am fat, and that's (almost) okay. 1 often see 
women who are fatter than me and wonder how they go  
about buying clothes, because 1 certainly find it hard —  
and expensive. Whoever saw a size 24 garment in an op 
shop? I don’t think I feel superior when I see a woman who 
looks fatter than me.

I’m much more accepting of my body now. I know that 
it’s healthy, not very fit (there is a difference) and has a 
dangerous tendency to get bigger and bigger if I don’t take 
care. But 1 would like to be a bit —  say 5-6 kilos —  smaller, 
so more of my clothes would fit, you realise, not because I 
don’t like the way I am! And probably if I achieved that I’d 
want to lose another 5 kilos... with an effort I can convince 
myself that it’s okay to be the size 1 am. And then I catch a 
bus and feel embarrassed when someone sits beside me 
(do they have enough room?), or 1 can’t get past a chair in 
a restaurant... I can walk to work and get a little fitter (ex
cept that I hardly ever do) and I’m getting to know the big
ger size clothing shops around town. But my, are they ex
pensive! And what if I keep getting bigger? Even they stop 
at size 26. Summer’s coming and papers and magazines 
are full of how to “fix” our bodies for it. No-one is saying, 
“Gee, I’m looking great” but rather, “I’m so fa t”.

Being tall as well, I sometimes feel like a great galumph
ing monster around thin women who are wailing —  be
cause their jeans have been washed and feel a bit tighter 
when they put them on —  “I must be getting fat!” So  
what’s going on? For all of us pakeha, single, married, les
bian, feminist, celibate, heterosexual, old, young, fat, thin, 
whatever —  we are thinking about our body size and usu
ally thinking that whatever it is it’s too fat and that’s awful, 
ugly, and sinful and means we are weak, self-indulgent

and out-of-control.
For Maori and Pacific women there are important 

differences. Their traditional cultures do not hate fat the 
way pakeha culture does. Age and size can both be as
sociated with status. In other cultures there is not always 
the same focus on women’s appearance and where that is 
important the criteria for beauty will be different. Some 
Maori and Pacific women in New Zealand will have learnt 
to hate fat from pakeha culture.

IT’S NOT FAT 
THAT’S UNHEALTHY, 

IT’S DIETING.

So lots of us think we’re fat and hate it. What can we do 
about it?

Diet, of course.
There are huge industries around that, selling it as an 

answer. Weight Watchers is a business, (and is owned by 
Heinz.) So is Shrinkers (get that name!). Weight Watchers 
sells the products (classes, scales, diet recipe books, spe
cial low-cal foods...) that they tell you, you need to be slim. 
They have a vested interest in making you feel fat so that 
they can sell you their promises and products. The 
women on the phones and running the classes genuinely 
believe what they tell you; they are the ones who have 
“succeeded” on the programme. Part of the less than 3% 
who maintain the weight loss they achieve by dieting.

And there’s diet coke, and sugar free marmalade and 
fibre-full bread and exercise programmes and jazzercise 
and appetite reducing pills and exercycles and more. They 
all have three things in common —  they cost you money, 
they promise or imply you will lose weight (and that will 
“improve” you), and they don’t work. Some of them may 
improve your fitness, or the nutritional value of your diet, 
but they are unlikely to make you less fat.
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It’s comparatively easy to lose some weight in the short 
term if you can stand feeling hungry most of the time. But 
long term success figures for weight loss through dieting 
vary from one to three percent. “No-one talks about the 
99% failure of all reducing diets. Everyone’s too busy talk
ing about the diets.” (Shadow  on a Tightrope)

Why don’t diets work? Some of the reasons:
. . women who lost weight on 1000 calorie diets ex

perienced a decrease in basal metabolism rate and in 
(calorie) intake required to maintain their reduced 
weights. Follow-up studies indicated that a lower calorie 
intake than recorded initially must be maintained indefi
nitely in order to maintain the reduced weight.” In other 
words, if you lose weight by dieting you have to eat less 
and less to keep your weight down to that level. (Can you 
see the connections with anorexia?) Also, “Those who 
lose and maintain a normal (sic) weight must accept 
some degree of hunger and unsatisfied appetite as a way 
of life.” both quotes from Shadow  on a Tightrope.

The assumption behind dieting is that each woman’s 
body has a set rate of using food, the metabolic rate. In 
fact, our metabolic rate is dynamic, not static. But the 
amount it can change is limited, probably genetically. 
Dieting, particularly with a reduction in exercise, slows 
down the metabolic rate, so you need less food to stay the 
same weight.

That oh-so-encouraging weight loss at the beginning of 
a diet is not fat at all but glycogen, a form of glucose stored 
in the liver and muscles and the most immediate source 
of energy available to the body. On a long-term diet lean 
tissue from the vital organs and muscles as well as fat will 
be lost. If the dieter is not very active her body will lose 
muscle that is not used. And a low glycogen level creates 
hunger pangs even with a full stomach. At the end of a diet 
the body will replace glycogen rather than the muscle tis
sue lost unless the muscles are constantly used.

f epeated long term diets train the body to deal with 
diets, by getting rid of some lean tissue and replac
ing it with the fat that is useful in starvation or 
conditions. Fat can provide energy and needs less 

fuel (food) than lean organs and muscle. So the metabolic 
rate of a dieter gets lower as the body adapts and you get 
fatter on less food than before.

Our bodies need nourishment from food. What we eat 
is as important as how much. A  high proportion of unpro
cessed foods rich in starch, protein, fibre, vitamins and 
minerals in our food intake is generally seen as “best”. And 
exercise, but more of this later.

Diets not only don’t work for most women, they are also 
bad for our health. For some they lead to bulimic binge/ 
purge cycles (see Broadsheet June 1985) for others the 
life threatening anorexia nervosa and for many more a 
cycle of weight loss and gain that is damaging to our body 
(liver, kidneys, heart) and our self-esteem. “If only I had 
more willpower”. And what white/middle class/upwardly 
mobile fat woman hasn’t fantasised about everything in 
her life becoming magically all right if she can get thin? 
How come all the thin people in the world aren’t happy and 
fulfilled?

Diets also don’t work because they are based on (yet 
another) false assumption and they ca n ’t work for most 
women. Because most fat people don’t eat any more than 
most thin people. I didn’t believe this the first time I read it. 
Most fat people don’t eat more than most thin people. So

THEY SAY
IM TWICE
AS PRETTY

S I N C E  I  ^  

C A I N E O  I  

1 0  P O U N D S  W

lt’s a crime to be

SKINNY
W hen Thousands Gain 
1 0  to  1 5  P ounds Fast 
This Special Quick Way

women who are fat because of a combination of genetic 
make-up, metabolism, and exercise patterns are going to 
have a terrible time trying to lose weight by dieting. Weil, 
what’s wrong with being fat?

Maybe it’s bad for your health.
I want to make a distinction between health and fitness. 

Good health is an absence of illness, being well most of 
the time. Being fit is having the organs and muscles of 
your body working effectively, having strength and endur
ance. A  person can be healthy but not fit (that’s me —  I’m 
hardly ever sick but I puff and get sore muscles when I 
walk uphill), or fit but not healthy. (An athlete with bowel 
cancer. She will lose fitness if she cannot exercise.)

It’s not fat that’s unhealthy, it’s dieting. This is another 
statement I found hard to believe. The studies (mostly 
American) that claim fat people are unhealthy were done 
on people who have dieted a lot —  researchers find fat 
people to study through diet programmes. The few 
studies of fat people in other cultures where they are not 
persecuted indicate that they are quite healthy.

Fat women are often not fit.
Some women, whatever their size, just don’t like strenu

ous exercise. Many thin women are not fit, but for them it 
doesn t “show ”. They can pass as fit (—  and healthy). 
Exercising for fun and/or fitness won’t necessarily change 
your size, and why should it? You can be fat and fit and 
strong. (Funny how “fat” and “fit” seemed contradictory

Broadsheet, Jan/Feb 1986 15



Pat Rosier 1967

and I nearly wrote “big” instead.)
There’s another aspect to the fitness issue. Try and buy 

a pair of shorts or a track suit bigger than size 16 and you’ll 
begin to see why. Think of the way you reacted last time 
you saw a slightly fat (and brave) woman jogging. Imagine 
what a couple of teenage boys going past on their bikes 
might say to each other —  or to her. Imagine going along 
to jazzercise in your size 22 track suit (you found the only 
shop in the city that sells them) and going at the back (so  
less people can see you) and listening afterwards to thin 
women exclaiming to each other how fat they are and how 
awful that is. You may be starting to work out why fat 
women are seldom fit —  they’re not allowed to be.

When is a woman fat?
It’s a cultural concept, not a fixed standard. Many pre- 

histroric goddess figures were fat (like the Venus of Villen- 
dorf illustrating this article) —  and 1 bet they weren’t 
laughed at or put down; in Maori culture it is not an issue; 
size confers status in many Pacific cultures the glorifica
tion of thinness is recent and European/American. It goes 
with television, fashion, cigarette and liquor advertising, 
teenage culture and affluence. W e are sold, via advertis
ing, films, pop culture, magazines, the idea that we ought 
to be white (suntan allowed) and thin, and this is rein
forced by friends and family who congratulate when we 
lose weight ( “Gee, you’re looking great!”) and don’t com 
ment when we put it on.

It’s possible for everyone to have a different idea in their 
head of what it is to be fat. And we often have a harsher 
standard for ourselves than for other women. For moist of 
us we feel fat if we do not attain some impossible ideal 
connected with beauty or health or both —  which is all of 
the time. So, are we actually fat when we think we are, 
when someone else says we are, when we can t buy
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clothes to fit, when we are outside the “normal” range on 
height/weight charts? And how reliable are these criteria? 
W ho decides the range for “normal” weight —  doctors, 
sellers of diets, insurance companies, statisticians (it’s 
normal if it’s average). Can we trust them?

The idea of what is normal, average or desirable in body 
size for women is arbitrary. Marilyn Monroe was the ideal 
for a while, then Twiggy. Adolescents despair because 
their breasts are too small or too big. And as fashion does 
its work on our ideals the fitness industry supports it. W e  
are bombarded with images of women that do not reflect 
how we are. The winners of beauty contests have got taller 
and thinner over the years, women in general have not. 
Models are younger, and “boyish”.

MOST FAT PEOPLE 
DON’T EAT ANYMORE 

THAN MOST 
THIN PEOPLE

l want to distinguish between thinking we are fat and 
being fat. My criteria is to do with clothes —  if you can buy 
ready-mades in most stores (say up to size 18), then 
you’re not fat. This is buying into the fashion industry’s de
finitions, but any other is just as arbitrary so it will do. 1 am  
saying that anyone under size 18 or so isn’t fat, so where 
does that leave all the women who are size 12 and 14 and 
agonising over their stomachs, thighs, upper arms, 
breasts and chins?

f he standard that tells us what our bodies should be 
isn’t dependable and reliable. It changes.Some of 
us get our bodies to the “desirable” proportions 

these get less and less, thinner and thinner.
It’s worth saying again —  actual (as distinct from the 

ideal) body size is determined by a number of different 
things: genetic makeup, metabolic rate; food intake (what 
and how much); and exercise (what and how much 
again). You can’t change your genetic makeup, but your 
metabolic rate is dynamic within the limits of your genes. 
Food and exercise can be controlled to some extent if 
your life circumstances give you choices about them. 
“Mass slimming is associated . . . with countries that do 
not, because of their exploitative relationship with the rest 
of the world, experience scarcity.” (Margot Farnham writ
ing in Trouble and Strife, Winter ’83) Compulsive eating 
disorders (bulimia, anorexia) arise from efforts to lose 
weight, not fatness.

Why do we hate fat?
W e are taught to hate it. It’s part of sexism, racism, clas- 

sism, capitalism. Kim Chernin, in her book, Womansize; 
the Tyranny o f  Slenderness interprets the slenderness 
compulsion as a backlash to feminism, an attempt to re
duce the personal power that feminism gives women. 
Margot Farnham reinforces this point with reference to 
Jane Fonda —  once anti-Vietnam activist, now “Fitness 
Supremo”. Focus women’s attention on their appear
ance, make the ideal unattainable for most, encourage 
women to locate their difficulties within themselves, pro
mote dieting as a means of demonstrating self-control 
and gaining self-respect, and they will spend oodles of



money and energy on makeup, dieting . . . trying. Maori 
and Pacific women are invisible in all this. When did you 
last see a Maori woman in a TV or magazine advertise
ment? (And is that bad because they are made invisible or 
good because advertising demeans women?)

Many feminists and most lesbians, feminist or not, re
ject the idea of trying to make their appearance fit som e
one else’s stereotype. But it’s hard to lose that hatred of fat. 
It can change its justification from appearance to health 
and fitness and carry right on. Feminism challenges the 
idea of women as objects, whose function is to be (look at
tractive) rather than do (be active). 1 saw a cigarette adver
tisement in a magazine where he was at a computer and 
she was draped over it, wearing a fur coat!

Feminist and lesbian publications and artworks are 
often the only places where you will find visual images of 
women as they are —  active, many sizes and shapes, 
many ages, many cultures. Within the framework of 
feminism there have been challenges to dieting; chal
lenges to fat phobia have been rather less. Susie Orbach’s 
book, Fat Is A  Fem inist Issue, subtitled “How to lose 
weight permanently —  without dieting” has been impor
tant to a lot of women. It offers psychological explanations 
for our attitudes to fat and explores ideas about how we 
use our fat. “Fat is about protection, sex, mothering, 
strength, assertion and love. Fat is a response to the way 
you are seen by your husband, your mother, your boss —  
and yourself.” It continues to assume that a woman wants 
to be slim and that this is what she should want. Fat Is a 
Fem inist Issue 2  by the same author is a better book. It is 
written four years later and includes some analysis as well 
as psychological explanations. In the chapter called “Slim
ness: the new God?” Orbach writes:

NO-ONE TALKS ABOUT THE 
99% FAILURE RATE 

OF ALL REDUCING DIETS

“As women are encouraged to become smaller and 
smaller and the Western obsession with health =  slim
ness =  happiness =  diet intensifies, more and more 
books are rushed into the marketplace offering new, per
manent weight-reduction schemes or advice on how to 
dress slim, minimise ‘bad points’ and project the perfect 
body. Slimness, first marketed as a way to emulate the in
ternational jet set, has developed a life of its own. Success, 
beauty, wealth, love, sexuality and happiness are prom
oted as attached to and depending on slimness. Slimness 
. . .  is made into a fetish and abstracted from what it is —  
just one particular body shape. Slimness sells women’s 
bodies back to them, promising in its wake the good life. 
Of course, none of these marketed attributes are remotely 
connected to slimness, which stripped bare is nothing 
more than a fashion, a current ideal promoted for a variety 
of reasons that seem to depend for their persistence on a 
pervasive fear of women and a desire to package them 
safely into commodities.”

Reading this paragraph makes me acutely aware that 
there are millions of women in the world whose daily real
ity is famine, a reminder that having any choices at all 
about food is a sign of privilege.

The theme of Shadow  on a Tightrope is fat liberation. It 
is edited by Lisa Schoenfielder and Barb Weiser and pub

Pat Rosier 1984

lished by Aunt Lute Book Company. Fat liberation chal
lenges assumptions that fat is wrong or bad and claims for 
women the right to be fat. The book offers information 
analysis and personal experience. The myths about fat are 
exposed and women write about their struggle as fat 
women to be active and take part in sports, as well as what 
its like to live with the harassment and isolation of being 
fat. One section deals with “medical crimes and the diet
ing war against women” and the book ends with stories of 
fat women as survivors.

It is a book that combines information, analysis and per
sonal experience. It gives advice to researchers who study 
fat people and strongly challenges the view that fat wbmen 
are overfed. “Fat people who stop dieting and eat what
ever they want will gain weight, stabilize their weight, and 
recover a significant part of their health, sense of personal 
control over food, and self-respect.” (page 31)

Fat Liberation rejects personal solutions of the “each in
dividual can do this and succeed kind” and asks “Why 
don’t we try and change society’s image of beauty on one 
hand, and arm fat women in confidence and pride on the 
other? W e do neither. Instead we try to teach women not 
to be fat!” (page 41)

Judy Small, Australian folk singer, gave a concert in Au
ckland recently. One of her songs was called “Roly Poly 
People” and was a celebration of size. It begins, “This is a 
song for the roly poly people/The ones who just don’t fit...” 
When she finished singing it she made the comment, 
“That’s probably the most radical song I ever wrote.”

The fat liberation manifesto, written in 1973 by Judy 
Freespirit and Aldebaran ends —

“Fat people o f  the world unite! You have noth ing to 
lo s e . . .  ” □

Broadsheet, Jan/Feb 1986 17



LESBIAN NUNS:THE
DOUBLE
CLOSET

In March 1985, Lesbian Nuns: Breaking 
Silence was published in the U.S.A. Its co-editor 
Rosemary Curb and Nancy Mannahan have travel
led widely since then, promoting the book and 
speaking to women about it. In Christchurch in 
November, Nancy spoke with Margaret Curnow.

Nancy, how did the book come to be 
written?

Well, very simply, the motive be
hind the book is one of healing. Four 
and a half years ago, when I started 
thinking about the topic, I wasn’t in
terested in writing a book. I just 
wanted to find other lesbian ex-nuns 
to talk to. Spiritually, although l had 
done a great deal of reading in East
ern religions, in New Age religions 
and in matriarchal and feminist 
spirituality, l still felt a vacuum. It was 
the one area of my life that didn’t feel 
okay, and I wanted to talk with other 
ex-nuns about what had happened to 
their spirituality and how they had in
tegrated the experience of having 
been in the convent with their present 
life of being feminist and lesbian.

At women’s festivals and academic 
conferences I started offering groups 
of workshops for lesbian ex-nuns. To 
begin with when we were together, I 
just wept. I didn’t understand why 
there were so many tears, or why it felt 
so painful, but it did. Later l realised l 
was beginning to do the grieving I had 
never allowed myself to do. I hadn’t 
ever gone back to that convent ex
perience and let myself grieve for 
what I had lost —  my dreams and 
idealism, my faith, the convent life it
self.

There’s a tendency, when things 
end painfully, like relationships or the 
experience ot being a nun, to close 
the door, to walk away and not look 
back. W e want to put a final end to 
that chapter in our lives. But then 
those issues surface years later, and 
we have to go back, open that door 
and deal with those feelings, as pain
ful as it is. That’s what I was doing —  
and the relief at finding somewhere 
safe to talk about what we had been 
through (many of us have never 
talked to anyone since we left) was in
credible.

For many of us, spirituality was a 
key question which was unresolved 
and it was so helpful just to talk in a 
safe environment where we felt abso
lutely understood. W e would often 
finish by saying how healing it was, 
this huge silence breaking, and 
wouldn’t it be good if other women 
who have been through similar ex
periences could share in it and 
perhaps ease their isolation and 
loneliness.

Around this time, Margaret Cruik- 
shank (editor of Lesbian Path and 
Lesbian Studies) introduced me to 
Rosemary Curb (she knew we were 
both ex-nuns). Then Barbara Grier of 
Naiad Press, a lesbian publisher, ap
proached us and asked if we would

edit a collection of convent lesbian 
stories which they would publish. 
Margaret knows the value of an
thologies, and I am sure it was she 
who suggested the idea to Naiad, but 
it was a tremendous act of faith on 
their part to offer to publish a book 
that didn’t even exist!

So Rosemary and I put notices in 
the feminist newspapers, and we 
used a religious channel and got al
most 400 responses. From these we 
finished up with 100 manuscripts, 
either through interviews or the 
women writing their own stories. 
From that hundred we got down to 
the 47 pieces in the book. In all, we 
worked on it for about three years. 1 
took a year’s leave (unpaid) from my 
university job to travel around the Un
ited States and Canada and meet the 
women who had responded. There 
was a lot of travelling, but 1 didn’t do it 
just for the book —  it was for me. I 
wanted to talk to these women. As a 
result of that individual contact, some 
of the pieces in the book are far more 
personal and immediate than they 
might otherwise have been, and from 
a literary perspective they are more 
effective and moving than if 1 had 
been sitting back, distanced from the 
subject.

Rosemary and I have both been
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passionately involved with the con
tent and the contributors. Although 
Rosemary was teaching that year, she 
used to get her college to send her to 
conferences in parts of the country 
where she knew there was a con
tributor, and she would spend time 
with that person.
Has that very deep personal involve
ment created any problems?
Indeed it has, especially in relation to 
our publisher. As is common practice 
in publishing, Naiad sold serial rights 
to several pieces in the book to other 
publications —  mostly feminist or gay 
ones. In fact, they gave away several 
pieces, because they wanted to 
spread the word, and knew that lots of 
publications can’t afford much for 
printing rights.

There was one sale that caused 
much controversy and pain and that 
was the selling of serial rights to four 
pieces in the book to Forum  
magazine, a subsidiary of Penthouse. 
The pieces were published in the 
June 1985 issue, edited by Forum to 
retain the most sexually explicit parts, 
and accompanied by a lurid introduc
tion, so the book and its message 
were totally distorted. Many women 
were shocked to hear this and pre
sume that Naiad Press must have 
done it for money. In fact they re
ceived $2,000 —  nothing in the pub
lishing world. Their motivation was 
not money, but rather to reach as 
many lesbians as possible, especially 
lesbians who would never walk into a 
women’s bookshop, or buy a feminist 
magazine. Women who may not even 
know they are lesbian, who may not 
be readers, but who might read 
something like Forum. W e have 
heard since June that some women 
heard about the book from Forum  
and subsequently bought it from a 
feminist bookshop, and then the 
whole world of feminism has opened 
up for them.

That, of course, is exactly what 
Naiad wanted. However, Rosemary 
and I and the contributors have been 
deeply upset by the whole experience. 
It wasn’t ever the audience we in
tended for the work. It has been ex
tremely painful being out of control of 
our work —  all 49 of u s— the women 
who trusted Rosemary and me, and 
we who trusted Naiad.

What have you learned from that 
experience?

To take contracts seriously. W e  
didn’t bother much about the nitty- 
gritty; we never thought about legal

Nancy Manahan at Snapdragon Bookshop

counsel when we originally signed 
our contract with Naiad. If we had, it 
may have saved us all a great deal of 
pain. It raised the issue of writers hav
ing more control over their work. 
When we arrived in England a few 
months ago to promote the book, we 
found that the British publishers, Col- 
ombus Press, had changed the title, 
would have thought it was impossible 
for them to do that without consulting 
us, but it wasn’t, and there was no
thing we could do about it. The new 
title was Breaking S ilence  —  Les
bian Nuns on Convent Sexuality , 
which distorts and sexualises the 
book.

So one reason Rosemary and I 
have spent so much time, energy and 
money going to various countries 
where the book is being published is 
that this way we can speak from our 
feminist lesbian perspective, no mat
ter what the straight publisher of the 
book is saying. Again, we have no 
choice in who publishes the book in 
foreign countries. That also is Naiad’s 
decision. Doing it this way at least 
gives us a chance to speak about our 
reasons for doing it, and the value we 
see it has, in our own words. W e also 
meet other lesbian nuns and ex-nuns 
and that’s the exciting part —  to be 
forming this international network —  
so there’s a double benefit for us.

Barbara Grier has apologised for 
the pain her decision caused, and 
Rosemary and I have renegotiated 
our contract with Naiad, but of course 
it has all happened because writers 
and publishers have different aims. 
Ours is to reach a specific community 
of women, theirs is to run a business. 
However idealistic their aims, they

have to make a profit, and some of 
their decisions are based on that real
ity.

What sort of responses have you 
had to the book?
Extremely varied, as you would prob
ably expect. By far the biggest re
sponse has been especially from 
people who have read the book, that 
it’s good that this subject is finally 
being talked about in a serious and 
sensitive way. It’s good that the deep 
prejudices society has about nuns 
and lesbians are being challenged. 
These prejudices are based on misin
formation, stereotypes, fantasies and 
fears; in the book we are giving realis
tic, accurate information.

There hasn’t been as much hostil
ity as you might expect from the male 
heirarchy, although there have been a 
few isolated instances. A  spokesman 
for the Archdiocese of Boston found 
out that Rosemary and I had been in
vited to do a TV interview and put 
pressure on the station to cancel it, 
which they did. He later admitted he 
hadn’t read the book, or even seen a 
copy of it. However, this gesture of 
public repression backfired, because 
people in Boston were appalled that 
the church had the power to suppress 
information on a public television sta
tion, and there was a public con
troversy about the whole issue.

Some of the heirarchy are taking us 
seriously. The National Council of 
Bishops in the United States has or
dered several copies of the book to 
make it available to theologians and 
bishops, and the Vatican has also or
dered a copy. A  great many religious 
communities have copies of the 
book.
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One of the more distressing re
sponses to the book has been the loss 
of her job at Picture Rocks Retreat for 
Sister Pat O ’Donnell of Arizona. She 
was fired because of her piece in the 
book, even though she had discussed 
it with the director of Picture Rocks, Fr 
Lyle Konen, before publication. Al
though we don’t know all the cir
cumstances, it seems that pressure 
was put on Fr Konen to dismiss Sr 
Pat, and her own Dominican com 
munity was not involved in this deci
sion. Sister Pat O ’Donnell is suffering 
painful consequences for her cour
age in using her name in the book. 
This leads on to the issue of what 
would seem to many people to be the 
inherent contradiction of being a nun 
and being a lesbian feminist.
For sure. When I developed a feminist 
analysis and realised that the church 
was an instrument, not just of oppres
sion but of genocide against women, 1 
felt so much anger at the institution 
and anyone who was aligned with it 
that I rejected nuns and ex-nuns to
tally. Part of the healing that has hap
pened for me in the process of doing 
this book, has been acknowledging 
that some of my past was spent in re
ligious life —  aligned with one of the 
largest agents of repression and suf
fering in our society.

1 wasn’t born a “correct” feminist—
I do have that past— and I am now re
claiming the parts of it that have been 
valuable for me and helped make me 
who I am. And as a result I am now 
able to see that there are women in 
the institution who are feminist —  
who use Motherpeace Tarot, read 
Starhawk and Mary Daly —  who are 
very involved in the peace movement 
or refuges or rape crisis.

I am beginning to see that we are all 
involved in some kind of patriarchal 
oppressive institution. Most of us 
have jobs somewhere which in some 
degree support a racist, classist, 
sexist, homophobic culture and that 
nuns are in one institution among 
many. Sometimes they’re not work
ing very hard to change it; it’s more 
like they’re part of a family and decid
ing not to leave it because those fam
ily ties are meaningful.

W e ’re all part of that patriarchal 
structure and doing the best we can 
where we are, and some of these 
women in convents whom 1 was se
eing as aligned with the enemy, are 
really my sisters engaged in exactly 
the same kind of feminist analysis 
and activist work that 1 am. I want to

say something to the feminist com
munity about giving these women a 
chance. Those of them who are les
bian are being forced into a double 
closet —  they can’t be out as lesbians 
in their religious community and they 
can’t be out as nuns in the feminist 
community. That’s an intolerable 
position to be in.

Som e of the women 1 met through 
this book are in religious com
munities that are almost like covens. 
One I’ve heard about but haven’t vis
ited is a contemplative community of 
13 members. They study the tarot 
and have a place out on the hill where 
they do full moon and solstice rituals. 
They’re moving, but they’re not leav
ing. They’re staying in that very deeply 
bonded circle together and making 
that transition as a community; it’s 
very exciting.
How do they cope with the male 
church?
1 think they just don’t have anything to 
do with it. They’re moving beyond it 
—  it’s just increasingly irrelevant. 
What about the dilemma of being 
lesbian and taking a vow of celibacy 
or chastity?
Lesbian describes relationships 
where women’s strongest emotions 
and affections are directed towards 
each other. Whether or not sexual 
contact is present is not the issue. It 
may be part of the relationship to a 
greater or lesser degree or it may be 
absent.
Was there a conflict for you about 
being lesbian and being celibate?
Not for me. 1 didn’t realise I was les
bian —  I didn’t have a word for it. My 
lesbianism wasn’t conscious yet, so 
there was no conflict.
What about for women who are 
aware and are nuns —  have they ex
perienced conflict?
It depends a great deal on the person
ality, the order and the decade. These 
three variables make the response 
differ widely. From intense guilt, an
guish and trauma on one hand, 
through struggle that leads to recon
ciliation (most of the nuns in the book 
are celibate —  they identify strongly 
as lesbian but aren’t sexually active at 
the moment), to women at the other 
extreme who seem to have moved 
beyond it. They just can’t be bothered 
quibbling about patriarchal defini
tions of right and wrong and sexuality 
and celibracy. They see the church as 
tremendously anti-sexual, deeply 
frightened of sexual feelings, and 
hung up on controlling them and they

just can’t be bothered with trying to 
reconcile anything —  there’s nothing 
to reconcile. They’re free spirits going 
on their way.

Since Vatican II, the vows of poverty 
and obedience have been redefined. 
Why not chastity? Celibacy has to do 
with a healthy adult relationship to
wards sexuality; being responsible 
and mature, not repressing sexual 
feelings. Chastity needs to be seen in 
that context.
Is this diversity of attitudes towards 
celibacy reflected in other ways in the 
book?
There is tremendous diversity in the 
book. The 47 women we selected 
range in age from the late twenties to 
the late sixties. Their years in religious 
life range from less than twelve 
months to fifty years, and their at
titudes towards the church range 
from deeply resentful, angry and criti
cal of how much suffering the church 
has caused them and other people 
throughout history, to women who 
are involved in the church, value it 
and consider it a very important part 
of their identity and spiritual heritage, 
to women who are simply removed 
from the church and indifferent to it. 
They have nothing to do with it and 
are not emotionally connected, either 
positively or negatively to it.

The contributors come from all 
parts of the United States and Canada 
and probably vary in racial and ethnic 
background more than religious 
communities do in general. Their 
styles range from a very simple, 
touching journal that was kept while 
one sister was in the novitiate in the 
mid-sixties, to quite sophisticated 
analyses, a direct letter, and inter
views Rosemary and I conducted with 
women who were unable or unwilling 
to write. In terms of sexual experience 
while in the convent, some had no 
knowledge of their sexuality while 
they were in religious life —  others 
had more relationships than they 
could count, and others again saw no 
evidence of lesbian relationships all 
the time they were in the convent.

I believe it is this richness that 
makes Lesbian Nuns: Breaking S i
lence  such powerful book. Lesbians 
and nuns both have suffered from 
being defined by male culture —  
nuns put on a pedestal as unnaturally 
good and lesbians put down in the 
gutter as unnaturally bad. This book 
breaks down myths and prejudices 
and centuries of silence to speak the 
truth about women’s lives. □

20 Broadsheet, Jan/Feb 1986



Diane Quin: At my final Broadsheet collective meeting 1 wanted to acknowledge the work vis
ual artists had contributed to the pages of the magazine and to see how far we had come. The 
result was “Women View Women”, an exhibition to mark the passing of the United Nations 
Decade for Women, 1975-85.

Real Pictures photographic gallery offered their space. From the many artists who could 
have been part of this exhibition 1 approached those who had taken photographs throughout 
all, or most, of the ten years and who were aware of the issues that concern women. Only 
Rhondda Bosworth (already involved in preparing an exhibition) and Marti Friedlander (who 
prefers to publish) did not participate. Fiona Clark, Gil Hanly, Ans Westra and Jane Zusters 
formed with me the collective to organise the show. We reflected on the decade, what it meant 
to us and how we could best portray this; it was exciting and heartwarming. At the end each 
photographer chose strong and positive images of women significant to them.

On opening night the room filled with women who responded to the images and what they 
represented: women taking a strong lead in issues; talented women in the media, arts, politics 
and everyday life; our mothers, aunts, sisters, lovers and friends; and we recognised them.

each photographer 

chose strong, positive 

im ages of women  

significant to them.” 

DIANE QCIIN

WOMEN VIEW WOMEN
Gil Hanly Taking photographs is magical, it’s special, you catch moments in time which will 
never be again. It was different before and again afterwards. I think it’s going to interest me for 
the rest of my life. It’s also continually a challenge, often technically a disaster.

I’m mostly interested in photographing people living and working: particularly people who 
are centred and happy, sure of themselves and what they do and feel relaxed with that. 1 photo
graph a lot of women, perhaps as a woman it’s easier to relate to them and what they are 
doing. They are usually the ones who are involved with issues that interest me. I’m conscious 
of being part of a community of people and find areas such as peace, justice, racism, the envi
ronment, unemployment, housing, important. 1 try to use photographs as my way of con
tributing to these issues that should concern us all.

1 like my photographs to be as accessible as possible and prefer to put them into available 
resources like magazines, newspapers and books that reach lots of people. Often with exhibi
tions you reach only a very select audience but 1 feel good about being involved in this exhibi
tion, being able to contribute to celebrating the Decade on Women. It was good working with 
the other photographers whose work 1 enjoy and respect and with Diane Quin who has put so 
much energy, time and skill into getting this exhibition together.

Ans Westra (in the preface to her exhibition photographs): In my selection I have searched for 
portraits of women of obviously strong chartacter; the photographs clearly defining their var
ied roles in today’s society. These women seem to me to be very sure of where they belong 
and what they are fighting for. 1 have tried to get to know these people a little by observng them 
through my camera.

Fiona Clark: I was involved in producing a film to mark the beginning of the Decade of 
Women, “Some of my best friends are women” (1975). 1 was pleased to be asked to partici
pate in a show to mark the end of the decade.

Coming from a rural community in Taranaki, nine of the ten portraits in this exhibition are of 
women who surround me. At first glance they may appear quite ordinary yet they all have spe
cial strengths which are often taken for granted. Four of these (taken in 1982) are from a 
series depicting the struggle of Te Atiawa in their attempts to retain fishing rights guaranteed 
to them under the Treaty of Waitangi. The struggle continues.

For me the way this exhibition is presented and has evolved is a challenge to our traditional 
New Zealand art values. The process of working together to take responsibility collectively for 
the exhibition is one 1 have enjoyed. The process will continue, widening our understanding of 
each other.

So often women are presented negatively and stereotyped. The need to show the positive 
vision of women is important. To portray each other with respect and admiration is what 1 
hope to achieve.

Jane Zusters: In 1975 1 exhibited photographs for the first time in a show called “Six Women 
Artists” organised by Alison Mitchell at McDougall Gallery in Christchurch. By participating in 
a women-only show 1 encountered a lot of hostility and received mostly negative feedback. At 
the time I was a second year painting student and my feminist statement in the catalogue was 
like waving a red flag at the patriarchal bull that was the art school.

A decade later I was pleased to be offered a chance by Diane Quin to participate in “Women 
View Women”. Here I celebrate my friendships and love for women. This time the environ
ment is supportive and without hostility.

That is the measure of the decade for me.o

“I photograph people 

who care passionately 

about what they do; 

about the relationships 

between people and 

events which change 

society.”

GIL HANLY

“For me the way this 

exhibition is presented 

and has evolved is a 

challenge to our 

traditional New  

Zealand art values.” 

F IO N A  CLARK
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We thank the Queen Elizabeth II Arts 
Council o f HZ and Ministry o f W omen’s 
Affairs for assisting this exhibition which 
is at Real Pictures Gallery, 3rd Floor, His 
Majesty's Arcade, Auckland, until 31 
January 1986, and touring nationally for 
two years.

Eight selected images have been 
published as postcards. Send $4.00 and 
postage to Broadsheet.

«#*51

Gil Hanly, Whina Cooper, Eva Rickard and 
Titiwhai Harawera at Waitangi Hui, 5 
February 1985, (courtesy Kotahitanga 
Committee).

concern us all.” 
GIL HANLY

“I try to use photo
graphs as my way of 
contributing to the 

issues that should

Left: Arts Westra, Wellington Summer 
Festival, 1984.
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Sikhism is a comparatively new religion, claiming to be 
one of reform, that rejects both the caste system and op
pression of women. The reality is quite different; Sikhs 
have exploited both concepts.

There are about 3,000 Sikhs in New Zealand, living 
mainly in the Waikato and Auckland regions. Early Sikh 
immigrants were mainly Jats (a landowning caste) from 
villages in the rural Punjab, who accumulated money and 
established themselves in farming.

T T T  I | " 7  first Sikh women came to New Zealand 
1 r i C i b e c a u s e  their husbands were immigrating. 

They came from small isolated villages where life was 
open with strong emotional support from the extended 
family and women friends. Wom en cook, eat, talk and 
sing together and care for each others’ children. Women, 
especially if they are single, rarely travel, even within the 
Punjab. Education in villages is not encouraged as 
women are expected to work in the home before mar
riage.

Sikh women suffer intense shock, isolation and with
drawal when they immigrate. Those who came to New  
Zealand early led a harsh existence, raising families in tin 
sheds in remote areas, occasionally scrubcutting and flax
cutting with the men to accumulate money to establish 
property. Separation from an open, supportive network to 
a life of complete emotional and economic dependence 
upon the husband and in-laws often caused intense lonel
iness and depression. The women lived on remote farms 
in a strange and alien society where they were unable to 
understand the language on attitudes. All of the immigrant 
women I spoke to said they initially hated New Zealand. “It 
was so hard when 1 came to New Zealand. 1 thought every
thing would be so much better than India, but it wasn’t like 
that at all. It was so different —  the food, clothes, the way 
they think —  everything. I missed India. 1 cried and cried, 
sometimes for days.”

Newly married couples often live initially with the pa
rents-in-law. The new bride therefore becomes the prop
erty of the husband and parents-in-law, who make little or 
no attempt to help her adjust. Acceptance by the parents- 
in-law depends on the bride’s humility, seva (service to 
others —  she is often expected to toil from morning until 
night under the supervision of her mother-in-law), khid- 
mat (hospitality) and sense of sharam (shame or shy

ness), by which a woman’s pride is measured. Thus the 
Sikh woman is robbed of any strength or power. This is re
gained only through her ability to uphold traditional 
norms through her role of “mother”.

Immigrant women were subjected to harsh conditions. 
Husbands worked on the principle that if a woman could 
work with her hands then there was no need to waste 
money on household labour-saving appliances. Surplus 
money was used to extend a cowshed or buy another cow 
or piece of farm equipment, not a washing machine for a 
family of up to eight children.

It is considered a 
woman’s duty to serve 

and suffer.

These women were never taught to drive or speak and 
write English, effectively isolating them and completing 
the dependency on husbands. They provided a vast re
source of cheap labour —  the only cost was food and clo
thing. Women worked long hard hours in the home and 
on the farm, even during pregnancy, and often ate last or 
went without. They endured oppressive conditions so 
their children could have a better life through education 
and a successful marriage. Their dream for the future in
cluded grandchildren and contentment in old age. How
ever, many of these women have since died, usually 
around their fifties when their children were no longer de
pendent on them. One woman felt they simply “burned 
out”.

As these women become older their status and power 
increases, but only within the confines of the patriarchy. It 
is traditional for the youngest son to take care of his 
mother in her old age (if she survives that long!), so she re
mains the property of men from birth until death. When 
she becomes a mother-in-law, she is entitled to tyrannise 
her daughter-in-law on the basis that “I have suffered, now 
it is your turn.” It is considered a woman’s duty to serve 
and suffer.

Restrictions on women in India have been gradually 
challenged, particularly in towns and cities. In New Zea
land, however, immigrants withdraw and isolate them-

n
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Jesuier Singh Photo: Maryann Franklin

selves, clinging to old traditions and beliefs for support 
and to assert their identity. New immigrants are often 
amazed that old traditions no longer practised in India 
continue in New Zealand. “These families which first 
came haven’t changed,” said one woman. “They are so 
backward. They hold onto old ideas and will not let them 
go. They are so hard on their children and won’t let them 
do anything. If my daughter is seen talking to a gora (de
rogatory term for a white person) then these women start 
gossiping and saying she is going out with a gora. It makes 
me angry. That’s why I don’t go to the gurudhawa (Sikh 
temple) anymore. They hold onto their old stories and 
ideas and will not change.”

Many women also commented that “ideas and the way 
people think in India is more forward than here.” Changes 
within the New Zealand community have often met with 
enormous pressure and are accepted reluctantly.

The community here remains very orthodox and close- 
knit. Many families socialise only within the community 
through weddings, funerals, attending the gurudhawa, or 
visiting friends and relatives. Strong ties are still main
tained to the Punjab —  families correspond and visit rela
tives regularly;marriages are usually arranged in India and 
families retain land in the Punjab to maintain their identity 
and for status.

The birth of a daughter is initially a disappointment. 
However, she receives love, affection and support within 
the family through childhood. But severe restrictions are 
imposed during adolescence. A woman’s izzat (honour, 
reputation, self-respect or simply male ego) —  an integral 
aspect of Sikh culture —  is at stake. It is her husband’s or 
father’s izzat, but it governs a woman’s life and actions. A 
daughter may damage her family’s honour and her self- 
respect if she does not dress correctly or behave m od
estly. Maintaining the izzat of a daughter places an extra

burden on parents. A  son is less accountable for his ac
tions, so fewer restrictions are placed on his movements.

Examples of restrictions imposed on young women in
clude not allowing contact with young men (women have 
even been withdrawn from school); barring or severely re
stricting social interaction with non-Indians in an attempt 
to combat Western influence as much as possible; re
stricting sporting activities like swimming where a large 
proportion of the body is exposed (as a result many Sikh 
women never learn to swim); dressing appropriately —  
this may entail wearing salwar and kamiz to school. Kamiz 
is a sleeved dress which falls to the knee. Its purpose is to 
disguise underarms, hips and thighs. A  chunni (long 
scarf) drapes over the head (a sign of respect and humil
ity) and covers the breasts. These restrictions begin when 
a girl starts school and interacts with other cultures. 
Mothers often bar their daughters from social activities 
with girlfriends because of the fear that she will learn “bad 
habits”.

Q I l / ’ I  T culture includes a strong respect for body 
O I l \ n  hair. Head hair is uncut. Plucking eyebrows 
and shaving legs is considered unnatural and discour
aged. In recent years some traditions have been relaxed 
with younger women adopting Western clothes and occa
sionally cutting hair. This depends on their rebelliousness 
and the liberalism of parents. However, there is still con
siderable pressure on women to dress appropriately, par
ticularly for community weddings and funerals, visiting 
the temple and for social visits within the community. 
Gossip is used effectively to keep the community closek- 
nit and as a disciplinary device to sustain Sikh traditions 
and customs. Despite social interaction, women remain 
isolated from one another physically and emotionally, 
continually competing against one another for status.

Young women are often burdened with cooking and 
cleaning for the family, or farmwork —  education may be

A daughter may damage 
her family’s honour if 
she does not dress 
correctly or behave 

modestly.

regarded as secondary. Immigrant mothers follow old 
traditions by ensuring daughters are kept indoors, espe
cially when pakeha men visit. A  young woman seen 
speaking to a man may be suspected of having a sexual 
relationship with him.

A woman’s virginity must remain intact prior to mar
riage. Otherwise she is likely to be condemned and ostra
cised. Mothers-in-law may check bedsheets to ensure that 
a new daughter-in-law’s virginity was intact. Young 
women are usually discouraged from using tampons for 
this reason, and also because it requires a woman to insert 
her finger into her vagina —  vaginal exploration is forbid
den.

Romantic illusions from the Indian cinema provide little 
preparation for marital sex for immigrant women, so it can 
be a terrifying experience. However, it was difficult to 
gauge the difficulties encountered by the women 1 talked 
to due to sexual taboos. Women raised in New Zealand
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are likely to have more realistic impressions and expecta
tions due to the availability of information and the promi
nence of sex in Western culture. The young generation of 
women are more likely to expect and are in a better posi
tion to demand emotionally satisfying relationships.

The standards for women are not applied to men, who 
freely indulge in sexual affairs without risking their honour 
and self-respect. Sexual affairs attract the envy and re
spect of male Sikh friends. Many men, especially those 
raised in New Zealand, have had some sexual experience 
prior to marriage. Women are at a distinct disadvantage 
—  restricted by sexual taboos and isolated in their fears, 
they are powerless in their first sexual encounter.

A young Sikh woman becomes aware of her respon
sibilities and her parents’ expectations at an early age. 
They are reinforced by example and through the 
gurudhawa, Indian movies, community marriages, family 
interaction and gossip. Pressure to marry intensifies as a 
young woman approaches her late teens. Most women 
resign themselves to arranged marriages, feeling they 
have no choice. Some may succeed in buying extra time 
through university education and careers, but during this 
time continuous pressure is applied.

Jesvier’s aunt, Gurbaksh Kaur (2nd from right) with relatives in her 
village in the Punjab

Young Sikh women must fight hard to obtain small 
freedoms such as wearing Western clothes (to minimise 
feelings of cultural isolation), working outside the home 
and studying through university. Expressions of passivity 
and serenity mask intense suffering. Young women often 
have two different ways of behaving in order to cope, rep
ressing conflicts and anxieties. Parents only grant superfi
cial freedoms in return for eventual compliance. A young 
Sikh woman is aware that a decision not to marry or to 
marry outside of the community will cause much unhap

Gurmeet Kaur (right) and her mother Karam Kaur who immigrated to 
New Zealand in 1938

piness for the family and may even affect the mother’s 
health. Mothers often resort to emotional blackmail —  “is 
this what we have worked all our lives for?”, threatening 
suicide, “what will other people (the community) say?” or 
bribes —  establishing a daughter with home and property 
to force her to conform.

Many women are forced to lie about their movements to 
ensure small freedoms accorded are not withdrawn. This 
causes enormous fear and guilt.

Immigrant mothers rarely understand their daughters’ 
feelings of intense isolation and inferiority. This is rein
forced and intensified through the education structure, 
which imposes European culture and history with very lit
tle accommodation towards minority groups.

Sikh women suffer 
intense shock, isolation 

and withdrawal when 
they immigrate.

A woman who decides not to marry or marries outside 
of the community is often condemned and ostracised by 
the community and perhaps by her own family. In recent 
years in New Zealand, more women than men have mar
ried out of the Sikh community. A woman must be physi
cally and emotionally stronger to survive and is better 
equipped to endure hardship and difficulties than men. 
Young men occupy a powerful position within the family 
structure, receiving more material benefits, freedom of 
movement, status, education and career opportunities 
and emotional support. It is not a position readily revoked.

Arranging a marriage is an extremely complex process. 
Marriage must be within the same religion and preferably 
the same caste. Other factors include age, height, appear
ance, skin colour (light or dark —  a couple must look 
good together), no visible deformities, education, family 
status and reputation. Reputation, izzat, humility, sharam 
and an ability to toil day and night are particularly impor
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tant for women.
The marriage of a son or daughter is the most impor

tant occasion for a Sikh family. A  successful marriage re
flects the parents’ (especially the mother’s) ability to rear 
their children in a manner consistent with Sikh custom 
and tradition. Hence the failure of a marriage will damage 
family reputation and status and may affect marriage 
prospects for other brothers and sisters.

The materialism behind the dowry system is retained in 
New Zealand. The amount of dowry depends on the status 
of the bridegroom and his family. Marriages abroad for In
dian Sikhs are encouraged due to the increase in status, 
prospects of a better life and emigration for other family 
members. Additional dowry payments in money or gold 
may be demanded. However, there is an increasing 
awareness of the great difficulties the vast gap in living, 
standards between New Zealand and India creates, so 
some families here forego full dowries.

Parents prefer marriages to be arranged in India. Occa
sionally marriages have been arranged between men and 
women raised in New Zealand. There is likely to be greater 
understanding, but they are not necessarily any more 
emotionally satisfying. The concept remains the same. 
Marriages arranged in India are preferred. They maintain 
Sikh immigrant connections to their homeland; reinforce 
and perpetuate Sikh culture and traditions; stabilise and 
extend the community, and prevent intermarriage and 
feuds between families in New Zealand.

The extended family in India plays an important role in 
arranged marriages. They may place advertisements in 
newspapers and screen applicants. A  parent accom 
panied by the son or daughter to be married will choose a 
suitable person in India. A  woman may reject the extended 
family’s and her parent’s choice, but she must have good  
reason for doing so —  refusals depend on the strength 
and independence of women.

Necessity has caused the system of arranged mar
riages to alter over time. Early immigrants did not meet 
before their wedding day. Arrangements were made by 
the extended families, the wedding ceremony followed 
and after a brief period the woman was whisked off to New  
Zealand. The entire process was extremely traumatic for 
women, but these marriages never failed. A  woman who 
rejected her husband would dishonour herself and her 
family. These woman had no choice but to make the best 
of their situation.

Gradually photos were introduced. Many people 
wanted to emigrate from India, so the process was often 
manipulated. Photos could be retouched to give a more 
attractive, youthful appearance. Sometimes full dowry 
payments were not made or a person’s or family’s reputa
tion was revealed to be dishonourable.

r y  f  C 1 marriages also increased. Mar-
1 3  I V  m i l  riages have sometimes been
arranged merely to obtain emigration. There have been 
many instances of abuse. W om en often suffer abuse from 
a husband or mother-in-law in silence. Immigrant women 
are particularly vulnerable in this situation. If they leave 
their husband they are condemned and ostracised, and 
dishonour their family. Some families in India may not 
allow their daughter to return. The community offers little 
support. Families rarely support their women for fear of 
damaging their reputation or causing feuds.

One woman described how her mother had suffered 
through gossip when she left her husband: “Our mother 
spent most of her time in tears and was very depressed. 
She didn’t get any support from other women and spent a 
long time alone, cut off from the community. She felt 
ashamed that things had not worked out for us and saw it 
as her fault. These other women seemed pleased that she 
had failed. They would even talk about how well their 
daughters’ marriages were working out, making mum feel 
worse.”

Pakehas often regard 
Sikhs (when they are 

aware of their existence) 
as alien and unsociable .

Another woman pointed out that when a son or daugh
ter marries out of the community the mother “gets no 
support from other people. It doesn’t help if she has close 
contact with conservative families. They say ‘Oh, what a 
terrible thing to happen! He/she has no respect for the 
family.’ ”

Men raised in New Zealand often have misconceptions 
of marriage. Pampered and privileged emotionally and 
materially by their parents, many find it difficult to adjust to 
married life. They may be unable to cope with the de
mands of raising a family or regard women (especially im- 
igrant women) as semi-slaves. Tensions may also develop 
when a woman raised in New Zealand marries an immig
rant man. She tends to be more assertive and expects an 
emotionally satisfying and supportive relationship, 
whereas an immigrant Sikh man believes a woman 
should be dutiful, humble and submissive.

Consequently the arranged marriage system has be
come more sophisticated. Engagements are longer, the 
person’s and family’s reputations are checked more 
thoroughly, contacts are consulted, couples write to each 
other to ensure compatibility and may meet regularly to 
build a more supportive relationship. This new style of ar
rangement also reflects parents’ concern over the in
creasing number of broken marriages, their son or 
daughter’s happiness and the family’s reputation and 
status, which has become increasingly vulnerable.

In recent years young women have been encouraged to 
obtain higher education. This stems from the financial 
burden daughters create, an attempt to increase family 
status and a desire to move away from the harsh hours 
and labour of farming towards more lucrative and higher 
status professions such as medicine, law and commerce. 
However, the overriding motivation relates to marriage 
prospects. Sikh mothers expressed concern over the lack 
of suitable marriage partners remaining in India due to 
emigration to Britain, West Germany, America and 
elsewhere. In order to attract well-educated, professional 
men from these countries, parents must offer impressive 
dowries and ensure their daughter’s education is of equal 
value. Som e believe it may be necessary for daughters to 
emigrate.

A  lot of energy is needed to make arranged marriages 
work. Wom en raised in New Zealand stress that it requires 
“a lot of give and take; you must put yourself in their posi
tion and see things the way they would to understand what
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they’re going through (in adjusting to western culture)”. 
Young women stress that “you have a lot of choice and 
nobody forces you to marry.” However, despite liberal 
changes to the arranged marriage system, the concept re
mains the same. The young woman is accorded superfi
cial freedoms which mask the coercion —  she must still 
marry within her religion and caste and to the approval of 
her parents.

Many women acknowledge their initial apprehension 
and unwillingness -to conform, lack of support and prob
lems communicating with their husbands; however they 
quickly sweep aside these difficulties and reinforce the ar
ranged marriage system. One woman said: “You get used 
to it. You learn to put up with it. It helps when the children 
come along —  makes life more ihteresting.” Another 
woman said: “She (her daughter) asks me how 1 can live 
with him. 1 just shrug my shoulders. What can 1 say.”

This woman’s daughter asked her if she would have to 
get married like that too. Her mother replied, “W e ’ll cross 
that bridge when we come to it.” Contradictions sustain 
the system —  women are forced to deny they were 
coerced into marriages, yet inflict similar penalties on their 
daughters, believing it is a woman’s duty to serve and suf
fer.

In the past arranged marriages centred on status and 
appearance. Compatibility was ignored, creating em o
tionally sterile relationships. The immigrant woman’s 
emotional and physical energy focuses on her children 
and work to replace the lack of support from her husband 
and her environment. A Sikh mother sacrifices her identity 
as an individual and her health and happiness to raising 
the family. Her ultimate aim and desperate wish is to con
tinue the cycle —  to ensure her children retain their cul
tural identity, eventually marrying Sikhs, bear children, 
maintain the family’s honour and reputation and support 
her in old age.

The mother’s role is central to the family. She provides 
strong emotional support for husband and children, in
stills morals, values and izzat; responsibility for damaged  
izzat and the family’s honour falls upon the mother. Rais
ing children within a Western culture which flouts the mor
als and values of Sikh culture causes considerable con
flicts and anxiety for the mother. Most Sikh mothers have 
been raised under a rigid moral and value system with a 
strong identification with Sikh traditions and customs. 
Children are expected to uphold traditional norms by fol
lowing example, not explanation.

This concept however conflicts with Western culture 
which questions and rationalizes. So Sikh mothers en
counter problems when they are unable to justify or 
rationalize cultural traditions and standards. A younger 
generation of mothers are increasingly aware (as a result 
of their own experience and the example of rebellious 
teenagers) of the conflicts and pressures of adhering 
rigidly to Sikh traditions and customs in a Western society. 
So the m ethod  of indoctrination is being adapted.

The concept, however, remains the same. Methods 
used include Indian video movies, holding services at 
home, explaining legends and beliefs and contrasting a 
high moral and value system (Sikhism) against Western 
immorality and degeneracy. Concern over Western 
liberalism has reached such a degree that many younger 
mothers plan to send their children on regular visits to 
India or educate their children in India. These families are

prepared to spend a lot of money to ensure their children 
maintain Sikh cultural standards.

Homosexuality is not acknowledged in Sikh society. It is 
regarded as unclean, dirty and a disease. Any person who 
acknowledges their homosexuality would immediately be 
condemned and ostracized from the community and 
probably their family.

In India it is quite acceptable for men or women to be 
physically affectionate to one another, but this is seen as 
an expression of heterosexual friendship, not homosexu
ality. Immigrant women are physically affectionate, but 
women raised in New Zealand are much more inhibited. 
Lacking the open, supportive village structure, they do not 
develop the physical closeness of women in India.

Expressions of passivity 
and serenity mask 
intense suffering.

There are very few Sikh women who have not married 
and lead an independent life. It is only possible to do so 
outside the confines of the family and community. Con
tact with the community is minimal because these women 
have rejected many traditional principles of Sikhism; have 
little in common with members of the community; and are 
subjected to continuous gossip and often condemned for 
their individualism, independence and nonconformity.

The initial move away from the family can be a shock. 
The freedom of flatting is a stark contrast with the rigidity 
of the family environment. The transition is difficult. A  
woman loses the close security and support of her family 
and discovers she must make her own decisions and is 
accountable only to herself. Most women succumb to a 
Western lifestyle, wearing Western clothes to assert their 
independence and to minimise feelings of cultural isola
tion, eating Western foods and adopting Western ideas. 
Condemnation of their lifestyle comes not only from older 
members of the community but also from younger m em 
bers who complied with their parents’ demands to marry. 
The presence of strong, independent women is a remin
der of the choice they rejected.

Most independent women maintain contact with their 
family and assert that they are proud to be Sikhs. Some 
even envisage marrying by arrangement. This is usually 
the result of intense family pressure (subtle or overt):
“I m very open minded where marriage is concerned. If
my parents come to me and say there is this man....we’d
like you to consider, I don’t say no. I’m quite open- 
minded....we write letters to see what we have in com 
mon....There is no pressure from my parents.”

| U I A \ T l _ i p n Q  exert enormous pressure 
1 r l l L r v O  when daughters behave un

conventionally. When I first moved away from my family, I 
was condemned by members of the community and in 
the eyes of younger women as a loose woman with no re
spect for tradition and family. Enormous pressure was 
applied on my mother to “reclaim” me, and she lost status 
in the community. These restrictions reveal the fear in the 
community —  independent women present a bad exam
ple to younger women and must be condemned. It is 
therefore very difficult for independent women to main
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tain both their autonomy,, and their links with the com 
munity.

W e live very much between two cultures, not entirely 
identifying with either, increasing feelings of isolation. Cul
tural conflicts may be extreme if a woman has not been 
able to define and establish her position. Some women,1 
spoke to denied concern over cultural conflicts yet had 
difficulty coping with family and community pressure. 
Other women who’ve spent time in India continue to suf
fer from dislocation. They feel unable to assimilate into In
dian society due to the overt oppression of women, diffe
rent attitudes, perceptions and social background, yet feel 
equally displaced in Western society.

Due to the nature of Sikh social structure there is little 
connection or affinity between independent women. They 
lead their lives in isolation, fearing gossip may damage 
their already vulnerable position within the community. 
One woman I spoke to had had no contact with Sikh 
women outside her family in two years.

The oppression in Sikh society must be balanced 
against the more positive elements. Sikh social structure 
is very supportive. Resources are pooled and the extended 
family provides material and emotional support. The fam
ily shares childcare and there are deep bonds between 
family members. Religion and customs provide a strong 
sense of cultural heritage, identity, security and com- 
munalism. In New Zealand, however, this structure is be
ginning to erode due to the pressure of Western 
liberalism. Economic and social benefits have been ob
tained at the expense of Sikh tradition and custom.

Sikhs, like other minority groups, are subjected to con
siderable subtle and overt racism, varying from mis
pronunciation of names, criticism of food and clothing to 
employment rejections and pakeha fears of being 
smothered by Sikhs in areas of higher Sikh populatin. Two 
women said: “There is a lot of racism from people around 
here. They say we’re taking over the district —  buying up 
land everywhere. They’ve no right to say that. W e work 
bloody hard for what we have. W e don’t go away on holi
days or take weekends off. If goras worked as hard as we 
do they’d get as far as we have. It’s only by working hard, 
long hours that we’ve saved enough money to buy more 
land.”

Immigrant women and men often have problems ob
taining work despite holding more than adequate qualifi
cations. Indian qualifications are not accepted in New Zea
land, probably because the Education Department re
gards third world qualifications as inadequate.

Pakehas often regard Sikhs (when they are aware of 
their existence) as alien and unsociable with strange at
titudes and customs. Yet only superficial attempts are 
made to understand Sikh culture and no attempts are 
made to ease immigrants’ understanding of New Zealand 
society. Pakehas view arranged marriages as a harsh, ar- 
chiac, oppressive system, yet many Sikh women quickly 
point out that Western society is no less oppressive: 
“Goras beat their women and exploit them in pornog
raphic magazines. They are worse. They don’t have any 
respect for their women. Everybody says that arranged 
marriages are bad, but look at how many divorces goras 
have. And it isn’t only our people who don’t like mixed 
marriages. Goras don’t want them either.”

The Sikh community is divided and ineffective. Al-

Jesvier's grandmother Bachint Kaur in Nagar, Punjab, 1981

though there is a growing awareness of the need to adapt 
and change, a powerful body of orthodox Sikhs, sup
ported by the Sikh Association, dominates. After all, the 
power of Sikh religion, tradition and customs have been 
used for over 500 years to oppress women and it is not a 
position the patriarchy is willing to relinquish. The Sikh 
community has done little to aid adjustment for immig
rant women or young women growing up in New Zealand, 
and not because of lack of resources. Many do not even 
acknowledge that problems exist. The gurudhawa, for 
example, is an important social outlet for Sikh families but 
it is not used to consolidate the community on a com
munal basis rather than religious. Religious services con
ducted at the gurudhawa remain unintelligable to young 
people.

There have been changes: to the arranged marriage 
system; giving more emotional support and teaching 
about English language and customs to immigrant 
women; becoming aware of cultural conflicts for young 
women; giving women greater economic control; and 
having women become more active in the Sikh associa
tion and community decisions. But these are reluctantly 
accepted and change is slow.

Western liberalism does not necessarily offer any alter
natives; many independent women have simply moved 
from the overt oppression of Sikh society to the subtle and 
more sophisticated forms of oppression of Western Soci
ety. □  Jesvier Singh
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PACIFIC NUCLEAR WARS

Woman leaving her Rongelap home to go  to Mejatto Island Photo: David Robie

Pacific people have fought for decades against the nuclear war by Western powers 
on their homelands. Sigrid Shayer spoke with Jacoba Seman and Maria Pengelinan 
from the Northern Mariana islands in Micronesia; Doreen Suddens interviewed Bunny 
McDiarmid about the evaucation of the Rongelap people from their island; and she 
spoke to Sue Ware about French arrests of the Vega crew at Moruroa.

NORTHERN
MARIANAS

Jacoba Seman is secretaiy of the 
Northern Marianas Citizens’ 
Committee Against Nuclear Waste 
Dumping (C C A N W D ) and Federal 
Programs coordinator in the Saipan 
government. Maria is treasurer of 
CCANW D and general manager of 
the Saipan Farmers’ Cooperative 
Association. They were invited to 
England by the Greenham-initiated

Nuclear Free and Independent 
Pacific women’s network to lobby 
the ON London Dumping 
Convention against nuclear waste 
dumping at sea. Without the 
network’s help, they said, they would 
not have been able to come and 
their voices would not have been 
heard.

Although almost 100% of the 
Northern Marianas population of 
15,000 are against nuclear waste 
dumping at sea, their official 
representative to the convention had 
to sit on the GS delegation, (which 
was categorically for dumping) and 
was told not to speak out.

The Northern Mariana islands are

part of a huge area of small island 
groupings. Micronesia was “owned” 
by Spain from about 1520-1898. 
Spain concentrated its colonisation 
in the Mariana Islands, reducing the 
native Chamorros by genocide from 
about 100,000 to 10,000. The 
Americans won Guam in the 
Spanish-American War (1898), and 
Germany bought the rest of 
Micronesia from the Spanish. Japan 
gained control in 1914 and 
administered the islands under a 
League of Nations mandate until 
they lost the islands to the GS in 
bloody fighting during the second 
world war. In 1947, Micronesia was 
designated a Strategic Trust

30 Broadsheet, Jan/Feb 1986



Territory, and administered by the
as.

Micronesia’s government system 
is modelled after the GS, with 
legislative, executive, and judicial 
branches. The legislative part is made 
up of Micronesians elected by the 
people of Micronesia, but all the laws 
and policies are subject to the veto 
of the American High Commissioner, 
the head of the Trust Territory 
Government, who is appointed by 
the US President.

Part of the GS mandate was to 
“promote the development of the 
inhabitants towards self-government, 
promote the economic advancement 
and self-sufficiency of the 
inhabitants... encourage the 
development of fisheries, agriculture 
and industries...” However, it was not 
until the mid 60’s that the GS did 
much more than use Micronesia to 
test nuclear weapons and expand its 
strategic military presence in the 
area.
Since 1976 the Northern Marianas, 
like the other three emerging states 
in Micronesia, began negotiating for 
some kind of independence from 
the GS, under what’s known as the 
“Compact of Free Association”, but 
the Northern Marianas was the only 
one to choose to become a GS 
Commonwealth, tying them more 
formally with the GS.

Jacoba explains further. “Before 
we chose the commonwealth agree
ment we had one congress for the 
whole of Micronesia and Saipan was 
its head-quarters. W e received more 
non-military money and had more 
influence than other places in Mic
ronesia and are the most 
Americanised, the most Westernised, 
with beautiful housing for the GS 
administrators and their families.” 

“Now we have four congresses, 
one each for the Federated States of 
Micronesia, the Republic of the Mar
shall Islands, the Republic of Belau 
and the GS Commonwealth of the 
Northern Marianas, but it ties us 
more closely with the GS. Now we 
have even more money with 
Japanese tourism and GS business, 
but the money is pouring straight 
out into GS pockets.”

There are now doubts about the 
wisdom of that decision. “Our 
negotiators were inexperienced com 
pared with the GS delegation and we 
needed more time.” Jacoba also 
feels that many of the local 
negotiators were influenced by the 
greater personal political power that 
they would have. Now the GS has 
total responsibility for defence and 
external matters in return for copious 
federal aid programmes, covering 
welfare, medical assistance, con
struction, housing and schooling. 
Jacoba feels that anything nuclear 
will come under the GS definition of

military and therefore under GS con
trol. The GS now wants control of 
mineral rights and fishing manage
ment in what they have called “Exc
lusive Economic Zones” (EEZ) up to 
200 miles off the Northern Marianas 
coastline, something which all the 
Micronesian states are against.

Two thirds of one island in the 
Northern Marianas, Tinian, including 
some of the best fertile agricultural 
land, has now been leased to the GS 
military. The 800 indigenous people 
have had to campaign vigorously to 
prevent the GS from taking the whole 
island and relocating all of them. “So  
far they’ve only done major exercises 
there, but it won’t be long before 
they have built permanent structures 
like at Guam, which is just full of 
army and navy installations and over 
300 nuclear warheads.”

“W e don’t have GS citizenship yet, 
even though that was one of the 
main things about the common
wealth agreement. Because Belau is 
still negotiating the terms of the Com 
pact with the GS, because it wants to 
remain nuclear free, the Trust status 
over the whole of Micronesia has not 
yet been lifted. And yet this year we 
lost our annual access to the GN. 
Now we can only appeal to the GS 
Congress.”

“This nuclear issue has opened up 
people’s eyes for a change, because 
they’ll see that there are strings at
tached. They will have to make a
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stand. The CIS wants to have the last 
say. They are now saying that our 
constitution is not constitutional 
under the GS constitution, because 
we have a clause that states that only 
indigenous people may buy land. 
However, many GS citizens have 
found loopholes. Our constitution is 
a mess. W e have to deal with local 
customs as well as GS customs and 
values. But GS customs are not al
ways so good. Time will tell.”

“W e ’re losing our culture, our 
traditional values. W e ’ve got to pro-

RONGELAP

Nuclear war is an everyday reality in 
the Marshall Islands. These Mic- 
ronesian islands have become pawns 
in the American’s obsession to be 
the world’s most powerful and ad
vanced nuclear nation. Because of 
this the islands are dying from a 
combination of radiation poisoning 
and Americanization.

After world war two the Marshall 
Islands became a Gnited States ad
ministered Trust Territory. The GS 
military has turned the islands into 
testing grounds for their bom bs and 
missiles, used the indigenous popu
lation for radiation experiments and 
as workers for the military installa
tions.

This was highlighted in 1985 when 
the Greenpeace boat Rainbow W ar
rior began its Pacific campaign, 
which included evacuating people 
from the radiation affected Rongelap 
island. On board the boat, working 
as a deckhand, was New Zealander 
Bunny McDiarmid. Previously she 
had worked on the privately owned 
boat the Fri for three years, doing 
similar work to Greenpeace , in the 
Caribbean and Nicaragua.

The Rainbow Warrior left Jackson
ville, Florida in the GS in March 1985 
to sail to the Pacific. They wanted to 
focus attention on the harm done to 
people by nuclear activity in the 
Pacific, on nuclear dumping and to 
turn the spotlight onto Kwajalein 
Atoll where the Americans are per
fecting their Strategic Defense Initia
tive programme, formerly known as 
Star Wars. Missiles are test fired from 
the Vandenberg Air Force Base in

tect our land, our language, our water. 
W e are told what level of development 
we are to have, but we should have 
our own definition of development,” 
says Maria. “People have been drug
ged with material things.”

“People like the comfortable style 
of GS living, but all these program
mes are pulling the people out from 
their traditional livelihood of fishing 
and subsistence farming. It’s more 
lucrative working with money, but we 
are getting dependent on GS free 
money. W e have good tropical cli-

Southern California and are moni
tored over the 4,200 nautical miles 
to their landing point in Kwajalein la
goon.

“W e wanted to focus on the 
Strategic Defense Initiative prog
ramme,” said Bunny, because in 
September 1985 the third review 
conference of the Non-Proliferation 
Treaty was to take place. This is an 
agreement where the nuclear powers 
say that they will work towards a 
comprehensive test ban treaty, or 
disarmament and in exchange the 
non-nuclear powers agree not to 
develop the nuclear technology for

mate and water nearby and yet the 
farm co-op has had to throw away 
fresh food because the market has 
become saturated with imported 
canned foods. All the dollars are not 
worth the things they are taking 
away,” says Jacoba. “But we are 
working hard on selective import 
restrictions. Things are changing.”□

Citizens Campaign Against Nuclear 
Waste Dumping: Box 2349, Saipan 
CM 96950 GSA.

weapons purposes —  so tar nothing 
significant has happened”.

Because of the American military’s 
colonisation of the Marshall Islands, 
the Marshallese have been made 
second class citizens in their own 
country. On Ebeye island in the 
Kwajalein Atoll the Marshallese live 
in slum conditions. They have very 
little sanitation, social, educational or 
medical facilities. Every day many 
are ferried across to Kwajalein 
Island to work at the missile range 
in menial jobs. But on Kwajalein 
the American population live in 
spacious surroundings with parks,

Rongelap woman and child on board the Rainbow Warrior Photo: David Robie
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swimming pools and golf courses. 
They also have hospitals and high 
schools. The Marshallese need 
passes to travel to Kwajalein and 
they must be off the island by night
fall or risk being arrested by security 
police.

“The Rainbow Warrior’s first stop 
was Hawaii. W e were there for ten 
days and were joined by three Mar
shallese guys Jolbo Samuel, Kotak 
Loeak and Julian Riklon. This was 
mainly so that we could have a 
mutual exchange of views. They 
would know who we were and we 
would know about them. W e went 
from Hawaii to Majuro, the capital of 
the Marshall Islands.”

When the people of Rongelap 
heard that Greenpeace was coming 
to the Marshalls, their senator Jeton 
Anjain approached Greenpeace and 
asked if they would evacuate the 
Rongelapese from their radiation 
contaminated island. They wanted to 
move to a clean island call Mejatto. 
“They had approached both their 
own government and the United 
States government to help them 
leave, but it had fallen on deaf ears 
so that’s why they came to us and 
we said yes”.

The motivating force behind the 
Rogelapese decision to leave their 
island were the results of an aerial 
radiation survey done by the United 
States in the Northern Marshalls.
The survey showed that because of 
the radiation contamination in the 
northern parts of some atolls the 
inhabitants should not eat or drink 
the food or water from those areas. 
The survey had been forced onto the 
US by law suits brought against them 
by the people from Bikini Atoll, who 
because of atmospheric testing, can 
now never return to their islands.

Rongelap was an unwitting par
ticipant in atmospheric bom b testing 
for many years from the late forties 
and into the fifties. And in 1954 the 
death knell was sounded for the 
island and the people on her. In that 
year a hydrogen bom b named Bravo, 
1,000 times more powerful than the 
Hiroshima bomb, was exploded by 
the Americans on nearby Bikini Atoll. 
Radioactive fallout dropped on 
Rongelap like snow. “The people 
had absolutely no idea what was 
going on, what it was and what it 
meant”.
The US military were aware the wind 
was blowing in the direction of 
Rongelap at the time of the detona

tion and that the fallout would be 
carried there. This was confirmed 
later by a US weather-man who had 
been stationed on an island near 
Rongelap.

Forty-eight hours after the test 
the military moved the Rongelapese 
off the island. As Bunny said, “It was 
an inexcusable amount of time they 
were left on the island. The 
Americans had plenty of boats in the 
area at the time, they managed to 
move the weathermen off their sta
tions pretty fast. And there were only 
90 people on Rongelap so it would 
have only taken one trip to move 
everybody.

“During the time they were still on 
the island they suffered the first 
symptoms of radiation exposure; 
vomiting, diarrhea, bad burns on 
their skin, and days later their hair 
started falling out. They moved them 
away for three years and then moved 
them back in 1957 and told them it 
was fine, there was nothing wrong 
with their island. But the Americans 
had really done no survey or clean 
up of the place at all so the island 
was basically as it was.”

The Rongelapese now feel that 
they were exploited for American 
experimentation in the effect of radi-

Rongelap Islanders at a makeshift shelter on 
Mejatto Island

Photo: David Robie

ation on human beings. “They feel 
very much used. It was very hard for 
those people to come to that conclu
sion as they are incredibly unsuspi
cious, open people”.

Since then the Americans have 
been studying them. “The Brookha- 
ven Institute, one of the medical 
institutes contracted by the U.S. 
government to do this study on the 
Marshallese victims, comes every 
year. They study the people that 
were present on the island at the 
time of the testing and not the chil
dren that were born deformed after
wards. It’s not medical care, just 
medical study. Something like 70% 
of the people who were under the 
age of ten on the island at the time 
of Bravo have had thyroid tumour 
operations —  you see a lot of people 
with very distinctive thyroid scars.”

The radiation effects have shown 
up dramatically in the Rongelap 
women. Many of them have been 
operated on for tumours and a high 
number have had miscarriages. One 
woman had had up to seven miscar
riages.

“W e saw a high number of physi
cally and mentally deformed children. 
They had been born to women who 
were on the island at the time of the 
Bravo detonation. A lot in compari
son to the other islands that were not 
affected to the same degree as 
Rongelap. The health statistics there 
are really out of control compared to 
the other atolls and islands. And a lot 
of jelly fish babies were born.”

A New Zealand journalist, David 
Robie, was also on the Rainbow War
rior during the evacuation and he 
interviewed some of the women 
on the island. Linjon Eknilong who 
was seven at the time of Bravo told 
him, “Miscarriages used to be some
thing very rare. If a woman had one 
we would sit by her all night long, or 
for three or four days. W e would be 
really scared. Now miscarriages 
happen all the time. And we don’t 
worry about them.

“W e never used to have problems 
with mentally retarded children, or 
youngsters with stunted growth.
Now it is a frequent problem. There 
have been at least six or seven jellyfish 
babies —  they had no face.
They had short bodies, short legs 
and looked fat and shapeless. They 
lived for about half a day or so and 
then died.”

Kiosang Kior said, “At the time of
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Bravo I was 15 years old. I saw a 
bright flash of light, felt a big wind, 
heard a big sound ... then the sky 
turned dark and a big powder fell.
This powder made my skin itch and 
all 1 felt like doing was sleeping.

“After two days, we were evacuated 
by a navy destroyer to Kwajalein.
They made us throw our clothes 
away and gave us bathing suits or 
underwear —  it was very embarras
sing for us.

“When we left our island, our 
bodies were aching, my feet were 
burning and 1 couldn’t walk without 
much pain.

“At Kwajalein, my hair fell out —  
about half the people’s hair fell out. I 
had loss of appetite, diarrhoea, vom
iting and much fear of what was 
happening because I didn’t know 
what was going on.

“After 1957 1 had my first baby, it 
was born without bones and lived 
half a day. After that 1 had several 
more miscarriages and stillbirths. In 
1959 I had a girl who has problems 
with her legs and feet and has thyroid 
trouble.

“Some years ago I had an operation 
on my neck and my arm. I now have 
many health problems and often 
have great pain in my chest. Also my 
eyes are failing me.”

A child who was on the island at 
the time of Bravo died at the age of 
19 from leukemia. And one man 
Bunny spoke to was “going blind in 
one of his eyes and is slowly going 
blind in the other, and they suspect 
that this is also a result of the testing.

“The effect of the radiation has not 
reached its peak yet. So the high 
instances of miscarriages and de
formed kids could grow”.

Bunny is also concerned about 
the damage being done to the social 
structure of the islands. “It has been 
a policy of the Americans since they 
came to the Marshall Islands to 
Americanize the place. And that’s 
happened strongly in the more popu
lated atolls such as the capital Majuro, 
less so in the outer islands like 
Rongelap where the traditional struc
ture is still quite strong, where it is 
very matriarchal. For example on the 
outer islands and Rongelap all the 
kids are breast fed, whereas in Majuro 
it’s more common to see kids fed by 
bottle. The possible break-down of 
Rongelap’s social structure because 
of the move would also be a crime.”

When the Rongelapese decided
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they would move to Mejatto the 
women were “really worried about 
who was going to build their houses 
when they got there, where their 
food was going to come from —  all 
the basic essentials were there all 
around them on their old island.
Most of the people had never seen 
Mejatto, let alone seen us before, 
apart from Steve the Green-Peace 
co-ordinator who was there for the 
months previous to our arrival when 
he met and talked to the people. W e  
weren’t the government, we weren’t 
anybody really, just a boat with the 
name on the side of it. So we had a 
meeting with them a few days before 
we started to move them and the 
women asked, who’s going to take 
care of the kids, are we going to be 
all right, what’s going to happen to 
us, where are we going to live? None 
of them wanted to move from 
Rongelap but it was a case of having 
to. There is a plan afoot to have their 
own independent survey of Rongelap 
done within the next two years by a 
team of German scientists. Then 
they will have some information 
about the risks that they are likely to 
encounter should they decide to 
move back there”.

The Americans did not like the 
Rainbow Warrior moving the people 
from the, island. “It caused quite a 
stir which was really good. They said 
that there were no reasons to move

the people and that we were outsiders 
making trouble. They didn’t like what 
we did because it was something 
they should have done years ago.

“It took us ten days, making four 
round trips, to move the people and 
everything else. The new island was 
hard to get in close to because it is 
surrounded by a very rocky reef, 
which is probably why it hadn’t been 
inhabited before. W e had to put a lot 
of the building materials and luggage 
into the water and let it drift into shore 
and people came out and dragged it 
in and piled it on the beach. Then 
they had to move it to where they 
intended to start building the houses 
for the village. And it is a hard thing 
to drag plywood and corrugated 
roofing a mile along a rocky beach. 
So it was pretty hard for us to move 
the people to Mejatto and then to be 
able to stay only a few days and have 
to go. Because they had a really 
huge job in front of them to set up 
the village.

“About ten guys from Rongelap 
had gone to Mejatto a couple of 
weeks previous to the people arriving 
and had built a lot of temporary 
shelters. And they had built one big 
shelter for the older people, women 
and children. But it was very fast the 
way the people made themselves at 
home. If you went there during the 
day there were already mats made 
that you could sit on, some of them 
would make a drink, you could eat 
something with them or have a place 
to sleep.

“I’d really like to go back, I think 
that’s really important. I don’t want to 
feel like a wind blowing through. I 
think that now we have some contact 
and have worked together we have 
to keep going. Because it is very 
hard for a lot of the Marshallese to 
see the connection between the Star 
Wars programme development, 
which is a possible present or future 
nuclear disaster, and the past they 
are still suffering from.”D

Further reading: Collision Course 
at Kwajalein by Giff Johnson, 
available for $ 15 from Pacific 
Concerns Resource Centre, P.O. Box 
27692, Honolulu, Hawaii, 96827 and 
peace and development group 
bookshops in Aotearoa; Radioactive 
Paradise in Broadsheet No. 98, 
available from the bookshop for 
$ 1.60 plus 30c postage.



MORUROA

On 24 August 1985 the Greenpeace 
protest yacht Vega sailed for 
Moruroa. Vega was part of a peace 
flotilla which was sailing to the French 
nuclear test zone in the Pacific, with 
the aim of stopping the testing.

Besides the Vega there was the 
Alliance, the Varangian and the boat 
Greenpeace, which was to join them 
later. Also with them, although not 
officially part of the flotilla, was the 
Breeze. The whole exercise was co
ordinated by the Greenpeace organi
sation.

Among the crew of five on the 
Vega was New Zealander Sue Ware. 
“W e were supposed to leave earlier, 
in the middle of July, but because of 
the Rainbow Warrior going down 
work got put off, as there were a lot 
of other things to be done. And there 
was more equipment to go on Vega 
and more stocking up of stuff be
cause now we weren’t going to have 
a mother ship to supply us”.

Sue has been involved in the anti
nuclear movement for many years. 
Her parents in Tauranga also work in 
the peace movement. “I was in 
Tauranga at the end of May and 
there was a fundraising concert for 
the Alliance, one of the peace flotilla 
boats, and I got involved helping with 
that. The skipper of the Vega was 
down there and 1 asked him if he 
wanted any crew or any work done 
on the boat. He did, so I came up to 
Auckland to work on her for three 
months. Mostly scrapping, painting, 
sanding and a bit of woodwork. A  lot 
of work was done on her to get her 
ready for the long voyage”. Sue then 
joined the Vega as a crew member. 
The only other woman on board was 
Grace O ’Sullivan from Ireland, who 
had worked on the Rainbow Warrior.

“It took us about thirty days to get 
to Moruroa. W e had gales for the 
first couple of weeks so we moved 
very fast but in the next few weeks 
we spent some days being becalmed. 
It was wet for the first two weeks
because the skylight leaked and 
water used to bucket into the saloon. 
A lot of our clothes, sleeping bags 
and beds were wet, but being con

stantly soaked seemed to be normal 
after awhile. Life on board revolved 
around doing watches, sleeping and 
eating”.

Vega was to spend the next five 
weeks “hove to” outside the twelve 
mile territorial limit of Moruroa

“W e first saw the French about 
100 miles from Moruroa when a 
plane flew over us. Then 80 miles 
out we saw a French naval tug and 
from then on we always had a French 
ship with us. Some of them came 
quite close by and sat beside us. 
Other boats just used to go back
wards and forwards from horizon to 
horizon.

“Early on in the first week we were 
there, a helicopter came out with a 
film crew on board taking photos of 
us. Also during that week we got a 
message which warned us about the 
territorial waters. A zodiac came over 
from one of the tugs to deliver us the 
message.

“After a week the Greenpeace 
turned up with two or three big 
French warships. She had been 
shadowed right across the Pacific”.

Greenpeace stayed with the peace 
flotilla for a week. “I got on to her for 
that week, which was really good.
She was such a big boat and there 
were more people and I could see 
other aspects of the overall protest.

“During the last two weeks after 
Greenpeace left we heard that there 
was going to be another test with the 
French Prime Minister, the Minister 
of Defence and the media all coming 
down to watch. W e had good radio 
contact with New Zealand and with 
Greenpeace so we knew what was 
happening. So it seemed to be the 
logical escalation of our protest to 
go into the territorial waters. “W e  
talked to Greenpeace about it and 
on the Wednesday night before, the 
test we decided to go in. That night 
we moved all our gear that we didn’t 
want lost onto the Varangian. W e
didn’t know what was going to hap
pen, whether we would get back 
soon or be jailed or if we would get 
the boat back.

“W e started sailing late Wednesday 
night and headed straight for 
Moruroa. W e got inside the twelve 
mile zone at about 3am and started 
tacking straight for the lagoon. About 
4am the boat that was following us 
came up close and warned us that 
we were inside territorial waters. W e  
were quite aware of where we were.

“At sunrise the Vega was boarded

by eight commandos who had come 
over in a zodiac. They had long ba
tons on them and they motioned us 
down below, where they handcuffed 
Chris and Pete. Then they took con
trol of the Vega.

“Later they took Pete and Chris off 
Vega and over to the tug Taape where 
they handcuffed and tied them up. 
Then next trip Grace and 1 were taken 
to the Taape. W e weren’t handcuffed 
and tied up —  obviously women are 
no threat.

“Then we were taken into the of
ficers’ mess and we had to sit there 
until the afternoon. They were quite 
edgy on that boat —  we always had 
a couple of guards with us. W e had 
to sit down and weren’t allowed to 
stand up and look out of the porth
oles, because at that stage we were 
steaming into Moruroa. It took us 
until 6pm that night to actually get in 
and anchor in the lagoon, towing 
Vega behind.

“That night we were taken on to 
another tug, the Rari. W e could go  
onto Vega and pick up anything we 
wanted. I wasn’t too sure what we 
were doing because they didn’t speak 
English —  they did all this motion
ing.

“On the Rari was a gendarme, a 
translater and naval police. W e had 
to sign and make statements there. I 
remember signing one saying that 
we were to realise we were not under 
arrest, merely being detained. The 
statements were written in French; 
some of them had a translation at 
the bottom. But we always had a 
translator there and we had to sign 
forms saying that we accepted that 
the translator was doing his job and 
translating properly.

“W e stayed up until about 2am  
going through all that, then we were 
taken down and locked in our cabins.
I was really angry about that because 
I had just signed a statement saying 1 
wasn’t under arrest and here we 
were being locked in our cabins. We  
were locked in every night on the 
boat and we were there for a week. 
Most of the time we could wander to 
the aft deck and back to our cabins, 
but we always had guards with us.

“W e went from Moruroa to Hao, 
another naval base, which had an 
airstrip. They took us there to try and 
fly us out. But when we got there, 
they couldn’t deport us straight away 
because we didn’t have passports. 
They had to contact our countries 
for confirmation of US. Continued on p.40
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when feminism and art meet

Why was 
Christchurch so 

different? 
Simply this: 

The Women’s Art 
Movement had 
arrived there.

men’s and women’s art, cultural factors oppressing 
women artists, and, with quotations, the experience of 
Judy Chicago in the United States. Why was Christchurch 
so different? Simply this: the women’s art movement had 
arrived there. Moreover, one of its most vigorous advo
cates, Allie Eagle (Alison Mitchell), radical feminist and ar
tist, happened to be exhibitions officer at the McDougall 
Art Gallery. It was she who had organised the exhibition 
and produced the catalogue.

In Christchurch feminism and art had met, and the 
sparks were flying. Women, many of them lesbians,

Di Ffrench, Aeonian, December '77178, willow timbers, feathers, cheesecloth, fishing lin

I n 1975 two exhibitions were held to mark Interna
tional W om en’s Year. The first, put on by the Auck
land City Art Gallery, was curated by Anne Kirker and 

Eric Young. Entitled “New Zealand’s W om en Painters”, it 
did little to challenge the myths about women’s art. The 
catalogue essay showed no knowledge of the women’s art 
movement that was sweeping the United States. The 
exhibitors were referred to as having “one-man” shows, 
and we were told that “the art of the women painters in no 
V ay  differentiates from the art of the m en ... Art transcends 
sex.” Out of the 23 artists, 10 were dead, and 8 over 55 
years old. Needless to say, the word “feminism” was never 
mentioned.

Meanwhile in Christchurch the McDougall Art Gallery 
commemorated International W om en’s Year with 
“W om en’s Art: An Exhibition of Six Women Artists”. The 
show could not have been more different from its Auck
land counterpart. Not only were the artists all living but 
they were comparitively young (23 to 32 years). The artists 
were: Jane Zusters, Joanne Hardy, Helen Rockel, Rhonda 
Bosworth, Stephanie Sheehan and Joanna Paul.

Each artist made a statement about what it meant to be 
a woman artist. The catalogue resource list included titles 
such as “Woman in Sexist Society”, and “Art and Sexual 
Politics”. New and challenging ideas were introduced in 
the essay, which spoke of basic differences between



purged their houses of male culture and set out to dis
cover their female heritage. The politics of art were discus
sed intensely, and the birth of a new art culture had begun. 
The McDougall exhibition emerged out of a process that 
had been going on for years.

It wasn’t that no-one else in New Zealand was making 
the feminism-art connection. In Wellington Louise Lewis 
had declared herself a “feminist, and a very angry one” 
back in 1974 when she exhibited her “Little Wom en Living 
in Obscurity” series. Jacqueline Fahey and Vivian Lynn 
have both testified to their own solitary processes of 
radicalisation as artists: Jacqueline Fahey as a 30 year old 
Auckland suburban mother, and Vivian Lynn married with 
two children on a South Canterbury farm (Broadsheet 
110). Marian Evans writes: “In 1975-6 there was a group in 
Wellington ... called Nga Tuahine Marama, which had a 
studio/exhibition space ... at 63 Aro Street and an upstairs 
exhibition space, women only, in Lambton Quay.”

But in Christchurch there was a group energy that 
made things happen: the founding of Spiral in 1976 by 
Heather McPherson, its first editor, and the collectively or-

m

£ I
The Women s Gallery opening night, Wellington 1980. Back row from 
left: Marian Evans, Allie Eagle, Nancy Peterson, Juliet Batten, Anna Keir, 
Heather McPherson, Bridie Lonie, Keri Hulme. Front from left: Bridget 
Eyley, Claudia Pond Eyley

ganised women’s art environment that coincided with the 
United W om en’s Convention in 1977. The energy spread 
to Wellington, where an idea by Joanna Paul led to “A  sea
son’s diaries” exhibition at Victoria University in 1977-8, 
and in late 1979 Anna Keir, Bridie Lonie, Marian Evans 
and other women founded the W om en’s Gallery. It was a 
major step forward. Allie Eagle no longer worked at the

McDougall, and few other women held positions of re
sponsibility in public art galleries at that time. The 
W om en’s Gallery challenged the existing art structures in 
every way. Instead of promoting solo shows, the Gallery 
organised group exhibitions around consciousness-rais
ing themes such as sexuality, spirituality, women and vio
lence, the environment, and self-image. The first National 
Maori women’s exhibition originated from the women’s 
Gallery. Music, poetry readings, workshops and other

ERASED:
Barbara Hepworth:

Georgia O ’Keefe:
Mary Cassatt:

Kāthe Kollwitz:
events accompanied many of the exhibitions. It was a 
meeting point for artists from all over New Zealand.

Perhaps the event with the greatest impact was the 
“Mothers” show, which with its impressive catalogue, 
toured New Zealand and even got to Australia in reduced 
form, despite ambivalent attitudes from the art establish
ment.

At the end of 1983, after many changes in the collective, 
two shifts of premises and financial struggles, the energy 
finally ran out and the Gallery closed, but not before it had 
had a major impact on many women artists. Some of the 
women involved were: Anna Keir, Marian Evans, Bridie 
Lonie, Sharon Alston, Heather McPherson, Mary Bailey, 
Lou Genet, Carolyn Haynes-Jones, Marg Leniston, Barb 
MacDonald, Linda Pearl, Shirley Cameron, Sarah Parkin
son and Melinda Hatherley (in chronological order).

In Auckland, the Association of Women Artists was 
formed after Carole Shepheard organised an exhibition of 
women’s art at Outreach in June 1980. Unlike the 
W om en’s Gallery artists, the Association did not spring 
out of a radical feminist base, but was rather the outcome 
of the spreading influence of the women’s art movement.

JaneZusters, "Space Age Giotto", 1985. acrylic on canvas, I200x 1200 mm
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Many of the early members had never been in an all
woman group before. Some felt uneasy; others felt a 
barely articulated need for support and change. Gradually 
the Association grew from strength to strength as the con
servative base came to embrace a growing level of aware
ness. The Association’s policy of educating its members 
through monthly slide talks by women artists has helped 
here.

The Association organises two group shows a year, fol
lowing on from the model set by the W om en’s Gallery. 
With its attempts to maintain a professional standard of 
work and presentation, their exhibitions have gained wider 
public acceptance and critical attention than those put on 
by the W om en’s Gallery. However, even the theme shows 
have tended to be less political than those of the W om en’s 
Gallery, and while the Wellington group attempted to ad
dress questions of cultural bias in the arts, the Auckland 
group has not. Marian Evans comments about the 
W om en’s Gallery: “W e did (maintain a professional stan
dard), but also had a policy of inviting women who didn’t 
see themselves as artists to contribute, and helping them 
with things like framing so that the presentation wouldn’t 
be too uneven. It is one of the greatest things I learnt at the 
W.G. that very often images from serious contributors 
who did not see themselves as serious artists were the 
ones that challenged, stimulated and enriched a diversity 
of Gallery visitors.”

Recently an Association of Wom en Artists has formed 
in Wellington, again from comparitively conservative be-

Juliet Batten. Bay o f Islands Diary VIII. 1984

ginnings, but once again it has the potential to reach out to 
a wide audience and thereby broaden the base of the 
women’s art movement.

F or feminist artists the first stage of wakening has 
been one of anger: anger that our heritage has been 
so effectively erased and taken from us; anger at the 

lies (Janson, the main art history textbook, covers hun
dreds of artists, both major and minor: not one is a 
woman). Barbara Hepworth: erased. Georgia O ’Keefe: 
erased. Mary Cassatt: erased. Kathe Kollwitz: erased. 1 
could go on forever. Anger again at the lies about what 
makes good art: that anything made of stone/bronze/ 
wood, is high art, while anything made of fabric/flax/reeds 
is not. Lies about subject matter: that death is a fit subject

for High Art, while birth is not; that war/male politics/rape/ 
patriarchal religion are all fitting subjects for High Art, 
while flowers/domestic life/child-rearing —  anything that 
has been the cultural experience of women and seen from 
the women’s perspective —  trivial and inferior.

Anger fuelled the second phase: discovery. Women  
began to research their heritage and a flood of books 
began to appear. One by one artists appeared from obliv
ion: Artemisia Gentileschi with her powerful women; 
Judith Leyster, whose vitality leaps out of her self-portraits, 
Paula Modersohn-Becker who struggled to reconcile 
marriage with her life as an artist, Gwen John with her 
mystical vision.

Janine Burke’s book, Australian W om en Artists 1840- 
1940 apeared in 1980. And what about New Zealand? 
Here we have been slow to respond. There has been a 
dearth of women writers and art historians; we have had to 
create them. Allie Eagle became researcher to prepare a 
retrospective exhibition and fine catalogue of Olivia 
Spencer Bower in 1977, and Janet Paul has written about 
Edith Collier and Rita Angus for travelling exhibitions. Pris
cilla Pitts researched Evelyn Page, Ann Elias,Rata Lowell- 
Smith, and Robin Woodward,Molly MacAlister.

Janet Paul, helped by Barbara Strathdee,wrote a chap
ter on women artists for W om en in New  Zealand Society  
(ed. Bunkle & Hughes) in 1980, but we still lack a strong, 
comprehensive appraisal of our women artists from a 
feminist viewpoint. Ann Kirker’s book on women artists, 
about to be published, may do something to redress the 
balance. Feminist Art Networkers also plan a book, one 
that will address some of the important issues, and a W o 
mens Gallery Collective (Marian Evans Bridie Lonie and 
Irihapeti Ramsden) is to write a book of interviews with

WE have done a great 
deal for ourselves. But 
at the top, where the 
power is, there is still 

resistance.
contemporary women artists.” All these things are en
couraging, but we have lost time to make up for as far as 
feminist criticism and art research is concerned, and 
progress has been slow.

Current art criticism is still in the hands of men, many of 
whom range from the ingnorant to the misogynist. When 
the W om en’s Gallery opened, “a form of therapy for dis
gruntled ladies,” and “sexist gallery”, were the testerical 
cries. That was in January 1980. In April 1985 the Listener 
published a major review of feminist artist Claudia Poind 
Eyley. Progress? Listen to this: “Pond Eyley must expect 
those who see her paintings to conclude that she intends 
to offer a feminist message. W e are supposed to read the 
images as icons signifying something about the lot for 
women through the ages.” Pick up the sneering tone? The 
article meandered through confusion to resentment. A  
flood of protest letters were written to the Listener, which 
chose to print only one, thus concealing the outcry, sup
pressing the debate.

Cheryll Sotheran, who was art critic for the Auckland 
Star in 1984, was constantly under attack. It was the first 
time feminist artists had been reviewed by someone who 
understood the cultural context of their art (surely not too

38 Broadsheet, Jan/Feb 1986



much for any artist to ask), but this was not the worst of 
Cheryll Sotheran’s sins. She dared to review men’s art 
from a feminist perspective, not hesitating to point out 
where work was sexist and degrading to women.

In 1980 Art New Zealand refused my offer of an article 
on the women’s art movement, saying they were in
terested in art, not politics. In 1984 they published a 
women’s issue. Great gains? Not if you look behind the 
scenes. Cheryll Sotheran and Liz Eastmond had previ
ously presented Art New Zealand with a survey of the 
magazine, headed “In the Red: It helps if you are nude or 
dead” (if you want to make the cover). Articles were run
ning over 4 to 1 in favour of male artists; colour reproduc
tions 8 to 1. The women pointed out that the major over
seas art magazines had done women’s issues, so why not 
Art New Zealand?

And so we got a women’s issue. But not one that was 
about the women’s art movement. The odd feminist artist 
was thrown in with dead or respectable artists, and more 
significantly, with contemporary artists who denied the 
whole gender/art connection. It was no wonder that an at
tempt at a cover like that of Art News (G .S A ) showing a 
lively group of women artist, was a dismal failure. The cho
sen NZ women were utterly divided in their aims and ap
proaches, and the photographic session broke up in dis
array.

Som e more facts and figures tell their story: In 1983 I 
surveyed exhibitions at the Auckland City Art Gallery from 
1976. Representations of women ranged from a low of 0% 
to a dizzy high of 21 %, the only exception being a show cu
rated by Alexa Johnstone, where women reached 47%. All 
too often, its the chance event of the right woman in the 
right place that we depend on, not a change in the con
sciousness of men in power.

What about the Art Schools? At Elam, the intake of 
female students is close to 70%. And do those lucky stu
dents find inspiring women role models for their teachers? 
Not on your nelly. The only models they’re likely to en
counter are the nudes in the life drawing class. But no, I 
tell a lie. Elam does have one full time woman teacher, and 
two part-timers, out of a staff total of 14. Just after the war, 
they had three full-time women teachers, and the staff was 
much small. I am told that Ham is not much better.

I have figures on QEII Arts Council grants from 1977 to 
1983. Wom en vary from 25% of the grants (1978) to a 
high of 46% in 1983, which is some improvement. Marian 
Evans queries this, asking do the statistics show the same 
improvement if you relate them to the numbers of women 
and the numbers of men applying for grants?

The Prospect Collection, perhaps the most up-market 
of the collector’s groups, is a useful thermometer of what 
the investors consider to be “the best”: it now has 3 works 
by women out of a total of about 50 (i.e. 6%). The further 
up the art hierarchy you go, the more the representation 
of women’s work dwindles.

ANZART, the trans-Tasman art event held in May 1985, 
seemed to represent a breakthrough: women fought for, 
and won a policy of 50% representation. But when it got to 
the Kaleidoscope programme on Anzart guess who got 
the emphasis? Men —  burying themselves, working with 
mutilation imagery, etc. Only two women were shown and 
my own 100 W om en project (designed to redress the in
visibility gap) was deleted because it “didn’t fit in.”

Maori women have gained some visibility, with Robin 
Kahukiwa and Emily Karaka both getting funding and

The most glaring case 
o f denial o f the Maori 
wom en’s art tradition 
was the much-praised 
Te Maori exhibition...

no taaniko, 
no korowai, no kete.

Emily Karaka, Ko Mate, 1984, oil on hessian, 2195 x 1580 mm

having major exhibitions. Digger Te Kanawa and Ran- 
gimarie Hetet have been honoured in a film of their work. 
But does this go much beyond tokenism? The most glar
ing case of denial of the Maori women’s art tradition was 
the much-praised Te M aori exhibition. While the male 
tradition (carviitg etc) was given full honours, the female 
tradition of fibre arts was consigned to oblivion: no 
taaniko, no korowai, no kete.

There is no doubt that we have made gains: there can 
hardly be a woman artist in New Zealand who has not be- 
nefitted from the women’s art movement, even those who 
deny it vehemently. The movement even made it on to 
Kaleidoscope, in an excellent series made by Kathy 
Findlay. Courses on women artists are being taught in Au
ckland. But we have a long way to go. W om en’s art, and 
the issues surrounding it, need to be incorporated into 
every art history syllabus in the country. When women get
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50% of the shows and grants, and occasionally 80%, then 
the balance will be coming right; when women not only 
teach in the art schools, but head them, when women gal
lery directors abound, then we can start talking about 
change. But it’s more than just getting women’s art visible; 
it’s the kind  of art that matters. When men stop getting 
acclaim for making sexist art (witness Paul Hartigan, Don 
Driver, Barry Cleavin), when women’s traditional arts get 
the honour they deserve, when feminist art no longer calls 
down misogynist reviewing or gets made invisible, then 
we can talk about change. Liz Eastmond has commented 
on the lack of strong political work coming out of the 
women’s art movement. Comparisons with Australian 
feminist art at the recent Feminist Art Seminar made this 
very apparent, e.g. in the area of poster-making, sophisti
cated theoretic-based work.

I began this article by describing an exhibition at the 
Auckland City art gallery in 1975. 1 would like to 
finish by describing another exhibition: “New  

Women Artists”, curated by Jenny Neligan for the Govett- 
Brewster Gallery, New Plymouth, in June 1984. This 
catalogue does make reference to feminism, so we have 
made some progress. But only to deny it. With some 
pride, we are told that the “boring” seventies are over, that 
the curator does “not think that women are discriminated 
against in the visual arts today”, and “All the women in this 
exhibition see themselves ... not (as) political artists, not 
feminist artists, or any other label of artist but simply as ar
tist.” Make no mistake about it, feminism is still a dirty 
word in art circles. W e still haven’t had exhibitions to

match the first “Six Women Artists” curated by Allie Eagle 
ten years ago. Radical art still occupies a precarious posi
tion on the fringe.

W e have done a great deal for ourselves. But at the top, 
where the power is, there is still resistance. W e have 
gained awareness, solidity, know-how. W e have made 
major steps towards unearthing our heritage. W e have be
come good at helping ourselves. But our economic base 
is, as ever, fragile. W e still lack access to power. W e are still 
the victims of narrow-minded and biassed reviewing, we 
still get silenced when we attempt to reply, we still get 
erased from the records. Other women are still our 
enemies: the “New Women Artists” show was dangerous. 
It perpetuated old myths about art being just a question of 
quality, not gender. It was dangerously naive; moreover, it 
isolated the artists included in the show. They were not 
well served by the lack of perspective; their work operated 
against each other and the result was to weaken, not 
strengthen it.

Individual women may now encounter less discrimina
tion; but feminist art remains as threatening as ever. W e  
still need to fight for our right to make strong political 
work, for Maori visibility, for lesbian visibility. Unless our 
base is consolidated, we may lack the strength to deal with 
the back-lash that will surely come (and our enemies are 
likely to be other women,not just men). Artists are power
less in our society, and as women artists we remain poor 
and struggling. □
Footnote: I am grateful to Marian Evans and Liz Eastmond 
for their helpful comments.

“So from Hao we sailed for most 
of the next day and then they heard 
that they could fly us out. They turned 
around and took us back to Hao and 
discovered again that they couldn’t 
deport us yet, so we very, very slowly 
sailed to Tahiti. It’s usually a two or 
three day trip but it took us five days 
because that is how long it took to 
process us and get the documenta
tion to be able to fly us out.

“W e got to Tahiti on Friday morn
ing and we were taken off the boat

straight into a car and to the airport 
and flown out. 1 was flown to Australia 
via Noumea and then to New Zea
land. W e all went to our countries of 
origin.”

The Vega was left in Moruroa with 
a price tag of $NZ8000 on her to get 
her back.

Sue felt they had been well treated 
on the Rari because “they had to 
play it by the book because of what 
had happened over the Rainbow 
Warrior. And because public atten

tion was focussed on them through 
having us on board. They were polite 
and well-mannered. But the French 
didn’t seem to know about what was 
happening on Moruroa and they 
don’t have any idea about the other 
side of the nuclear issue at all”.

Sue would like to do more work 
for Greenpeace in the future for as 
she said, “I enjoy working towards 
something I believe in and there is 
still so much work to be done”. □
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She pits herself against them. The ones that swell slowly 
and nearly break, they have such a head on them. The 
ones that do break, in a flurry of confused foam —  (they 
are not so substantial; they do not terrify). And the ones 
that come at her sideways, running with the rip, haphazard 
counter-currents that go fiercely awry. She can cope with 
all of them —  after a fashion. Without too much gulping of 
backwash, or gaping at unexpected air. (As if anybody 
noticed how she looked while she was coping. As if, 
watching a swimmer, you’d see it that way.)

It is not so with the days. The ones that swell slowly and 
nearly break, they have such a head on them. The ones 
that do break, in a flurry of confusion that overwhelms —  
her sense of purpose, her sense of form and line. And the 
ones that come at her from the side, always the side where 
she is not looking, and catch her off balance, that get be
hind her guard.

She’s been swimming a long time now. Learnt to swim 
towards the top of the bank of water, to catch it before it 
turns into a precipice. With herself on the down side. She 
feels like a climber of a rock face each time she pitches 
herself over that edge to pasture, hearing the avalanche 
she might have caused, not daring to look behind.

Knows there is always another to be tackled. Som e
times another big one, when she’s only just caught her 
breath from the last. Or an egg-beater one and a sneaky 
underarm left-sider at the same time. Sometimes they 
clash together, whipping up shark-fins of spray. They are 
factious and fractious. Why should their skirmishes in
volve her?

She gets the feeling, in time, that there are some you go  
with, and some you fight, and some you let go by. You get 
into trouble if you respond in the wrong way, at the wrong 
level, with anticipation or hindsight. You can get into a 
knot just trying too hard to respond.

Each one is different. Each kind is different. But every 
single one is not the same as any other —  even of its kind.

She pits herself against them. The days.n 
Helen White

I AM, HE SAID 
I am for joy he said
(resolving the mileage of our relationship 
as a threadbare tyre 
requiring no retread)
Having lost my youth
on idealism and the quest of maturity
I am now for lust
and the cold fuck
the rape of the vagina
intent on accomodating
the thrust of my driving.
I have joined the ranks of men in the fast lane
Sex with no hang-ups, he declares
I cannot live on real life anymore
I require the slumber
of the rubber-coated wheel
and the protection of air-filled suspension
I desire the four-wheel-drive beauty
produced step-by-step
on the slick logic
of the graphic board
Mechanically lubricated
on oil forced deep from Mother-earth
and touched by the flame of my desire
I shall probably explode or glide away on the slime
whatever, he said, politely, thanking me
I shall write my own poetry. Linda Grey

in  re p ly  . ..

w o m a n ,
h o w  m a y  i
to s s e d  b y  th e  sa m e  w in d  
s p e a k  to  y o u  o f  lo v e ?

a n d ,
h o w  m a y  i
t r y in g  th e  sa m e  k e y  to  th e  d o o r  
s p e a k  to  y o u  o f  fre e d o m ?

m in e  is  a th re e  b e e r  te a r  w is d o m
a fu n c t io n in g  c lo s e  to  y o u r  g r ie f
w r i t in g  y o u  lin e s  th a t  a lw a y s  b re a k
u n a b le  to  s l in g  th e  b o u ld e r  f ro m  a b o u t  m y  n e c k

i m u t te r  to  m y -s e lf,
‘w o m a n , y o u ’ve s p e n t  to o  lo n g
to te in g  a ro u n d  th e  c u r re n t  d ru g  c a ta lo g u e
lik e  a p u n te r  w ith  h is  ‘B e s t B e ts ’

i  a m  d o o m e d  to  o p e ra te  o n  th e  p e r im e te r  
o f  in s a n ity  . .. 
a n o -w o m a n s  la n d
d is c o v e r in g  m y  m o u n ta in s  to  b e  a n t -h il ls
r id d le d  w ith  h o le s .
w o m a n ,

h o w  m a y  i
s p e a k  to  y o u  o f  lo v e  o r  fre e d o m ?  

k a te  b e rn s te in
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O N  THE SHELF
BOOKS FOR 
YOUNGER READERS

HE AHA TE MEA NUI?
MA WAI?
KO AU TENEI 
AHAKOA HE ITI 
Patricia G race, Illus
trated by Robyn Kahu- 
klwa
A series of four booklets in 
Maori with clear illustrations 
and large print. Longman 
Paul, pbk $2.25 each.

HAVING A PICNIC 
Sarah Garland
Unexpected guests join in the 
family picnic in Sarah Gar
land’s picture book for the very 
young. Bodley Head, hdk 
$11.95

JAM
Margaret Mahy
Mr Castle is an excellent 
house-father. He washes dis
hes, sweeps floors, walls and 
ceilings. He discovers an 
enormous talent for jam-mak
ing and transforms the house 
into a veritable jam factory. 
The rest of the family —  Mrs 
Castle (a brilliant scientist), 
Clement, Clarissa and Carlo 
—  all have nightmares 
haunted by jam. Dent and 
Sons, hdk $12.95.

OLIVER BUTTON IS A SISSY 
Tomie de Paola
Oliver Button’s friends think 
he is a sissy because he would 
rather tap dance than play ball 
games. How he becomes a 
star, despite the teasing of his 
classmates, will give every 
reader a warm and amusing 
lesson in living. Magnet, pbk 
$5.95.

HOMECOMING 
Cynthia Voigt
“Stealing isn’t right,” Dicey 
said.
“Not even if you’re hungry?” 
Sammy argued.
“We never stole things: Tiller- 
mans don’t have to steal,” 
Dicey insisted.
“Well, maybe we should,” 
James interrupted. “It’s like 
war isn’t it? Us against 
everyone....”
Four children, abandoned by 
their mother in a parking lot, 
set out on foot to search for 
their only known relative, 
struggling to survive with no 
money and to evade authority. 
Collins, pbk $12.95.

NOBODY’S FAMILY IS 
GOING TO CHANGE 
Louise Fitzhugh
Emma wants to be a lawyer. 
Her brother Willie wants to be 
a dancer. Their parents want 
Willie to be the lawyer and 
don’t really care what Emma 
does. Emma wonders if the 
only thing to do is join the Chil
dren’s Army. Despite the seri
ousness of the theme the story 
is told with humour, warmth 
and depth.
Collins pbk $6.95.

NON FICTION

MAN-MADE LANGUAGE 
Dale Spender
The author presents an excit
ing, wide-ranging feminist 
study of language, its rules 
and uses. She argues that 
since language is fundamen
tal to human-ness, it is 
through patriarchal language 
that much of women’s subor
dination is structured. 2nd 
Edition, Routledge and Kegan 
Paul, pbk $19.95.

TIME AND TIDE WAIT FOR 
NO MAN 
Dale Spender
Uncovering feminism’s hid
den history, the author nar
rates selections from the first 
fifteen years of Time and Tide 
—  a feminist political weekly of 
the 1920s. Its founders and 
contributors included Re
becca West, Laetitia Fairfield, 
Cicely Hamilton, Emma 
Goldman, Vera Brittain, 
Winifred Holtby and Crystal 
Eastman.
Pandora Press, pbk $19.95.

WOMEN WORKING: 
PROSTITUTION NOW 
Eileen McLeod
The relative poverty in which 
many women live is seen as 
the cause of prostitution, in 
that sex is their most saleable 
commodity and can bring 
them substantial financial re
wards. The author examines 
how the financial benefits are 
offset by the attitudes prosti
tutes encounter from men, 
and public morality which 
condemns prostitutes as a 
corrupting influence in soci
ety. This study shows how 
prostitutes’ campaigns are 
struggling with these issues 
and feminist efforts to improve 
conditions in which women 
exist and work.
Croom Helm, pbk $16.00.

WOMEN’S RELIGIOUS EX
PERIENCE 
Pat Holden
Although women were permit
ted to be prophets and vis
ionaries they rarely played an 
important part in church or
ganisation. This paradox is 
explored in this book includ
ing the dominance of male 
symbolism and women’s ap
prehension of religious sys
tem and signs.
Croom Helm, pbk $18.50.

WITH THE POWER OF 
EACH BREATH 
Susan E. Browne, Debra 
Connors, Nanci Stern
This book breaks the silence 
of disabled women’s lives, 
bridging the gap that sepa
rates disabled women from 
one another and from non
disabled women. The pre
judices of the non-disabled 
are examined and challenged. 
Disability and the lives of the 
disabled women are demys
tified. “With the power of each

breath —  and with joy, pride 
and celebration —  an accessi
ble, inclusive society will 
emerge.”
Cleis Press, pbk $23.50.

IMAGES
OURSELVES

Women
with disabilities 

talking
Edited by

Jo Campling

THE DEAF CAN SPEAK 
Pauline Shaw
Judith was born profoundly 
deaf. The author, Judith’s 
mother, describes her daugh
ter’s development and educa
tion. The family’s encourage
ment and role in stimulating 
normal communication are 
emphasised. Methods used 
and their application to help
ing the deaf communicate are 
examined such as hearing 
aids; lip reading; the use of 
music and reading to foster 
speech and understanding; 
training memory; integration 
of deaf children into normal 
schools and the need for sup
port for the parents.
Faber and Faber, pbk $12.50.

IMAGES OF OURSELVES 
WOMEN WITH DIS
ABILITIES TALKING 
Jo Campling
The contributors to Images o f 
Ourselves span the years 
from adolescence to old age, 
from a wide variety of 
backgrounds. Their dis
abilities are various —  some 
could write only with the physi
cal help of other women. Each 
woman writes of her personal 
feelings, about how she copes 
physically, emotionally and 
mentally with her disability, 
and how her roles in society 
and relationships with others 
is affected by it. Images o f 
Ourselves is a moving tribute 
to the strength, courage and 
insight of the women who 
wrote it.
Routledge and Kegan Paul, 
pbk $19.95.
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FICTION

DISORDERLY CONDUCT 
Marilyn Duckworth
Sophie, a forty year old solo 
mother living in Wellington 
with her four children by three 
different fathers, is sur
rounded by ex-husbands, ex
lovers, present lovers and chil
dren. The disorder of her per
sonal world is complicated by 
the political. The novel’s 
background is the 1981 
Springbox Tour. Through 
chaos, comedy and wit the 
novel probes beneath the dis
order, examining “the human 
condition... 1980s version —  
urban colonial.” Hodder and 
Stoughton, pbk $14.95.

FLY AWAY HOME 
Marge Piercy
Daria Walker’s husband’s be
haviour becomes stranger 
and stranger until suddenly he 
leaves. Shocked and bewil
dered, Daria is forced to inves
tigate their finances and dis
covers her husband’s ‘busi
ness’ dealings include arson 
and murder. Marge Piercy 
captivates her readers with 
suspense and a powerful story 
of immorality and greed hid
ing behind a facade of social 
respectability. Collins pbk 
$9.95.

A HUMMING UNDER MY 
FEET
Barbara Deming
Completed after thirty years, 
Barbara Deming writes a 
compelling story about self- 
discovery and love between 
women. Travelling in Europe 
in the early 1950s Barbara and 
her women friends struggle to 
attain self-hood and indepen
dence in a man’s world. She 
relates these discoveries to her 
experiences of the matriarchal 
sites of Greece, where she 
feels the force of women’s his
tory as a literal “humming 
under her feet.” The Women’s 
Press, pbk $18.95.

A NEST OF CUCKOOS 
Heather Marshall
This book explores the experi
ence of widowhood. Jocasta, 
widowed suddenly, faces 
alone a world of well-meaning, 
sympathetic strangers. She 
quickly becomes resentful of 
the matchmakers and ‘do 
gooders’ and exasperated by 
the children she loves deeply. 
She learns to accept and enjoy 
solitude and develops a deep 
and understanding relation
ship with Clytie. A Nest of Cuc

koos is full of warmth, obser
vation, humour and compas
sion. Hutchinson, pbk $18.95.

The Work o f a

POETRY

THE WORK OF A 
COMMON WOMAN 
Judy Grahn
“The necessity of poetry has to 
be stated over and over, but 
only to those who have reason 
to fear its power, or those who 
still believe that language is 
‘only words’ and that an old 
language is good enough for 
our descriptions of the world 
we are trying to transform.” 
Judy Grahn describes what is 
“common” in and to women 
—  the “ordinary” in women 
which will rise spiritually and in 
activism. The Crossing Press, 
pbk $16.95.

DRAWING TOGETHER 
Marina Bachmann, Janet 
Charman, Sue Fitchett.
“The professional is personal 
is political.” This is reflected in 
the lives and writings of these 
three New Zealand women. 
Spiral, pbk $9.95.

1986 PERACE DIARY AND 
DIRECTORY
A handy small-format diary 
beautifully illustrated with 
photographs and drawings. 
Contains a directory of peace 
groups in New Zealand and a 
nuclear issues fact sheet. New 
Zealand Foundation for Peace 
Studies, pbk, $9.95.

LESBIAN

SISTER OUTSIDER 
Audre Lorde
Black woman, lesbian, 
feminist, mother of two chil
dren, daughter of Grenadian

immigrants, educator, cancer 
survivor, activist. The essays 
and speeches in Sister Out
sider give new resonance to 
that fundamental revelation 
that the personal is political. 
The Crossing Press, pbk 
$ 21.00.

ZAMI — A NEW SPELLING 
OF MY NAME 
Audre Lorde
Zami is about a young black 
girl growing up in Harlem in 
the thirties; we follow her 
through to Greenwich village 
in the fifties where she lives as 
a “gay-girl”. We become in
volved in the child’s percep-

ZAHt

Audre Lorde

tion of Pearl harbour, and later, 
the woman’s vision of the 
McCarthy era. Sheba Feminist 
Publishers, pbk $11.50.

THE PRICE OF SALT 
Claire Morgan
“Their eyes met at the same 
instant, Therese glancing up 
from a box she was opening 
and the woman just turning 
her head so she looked di
rectly at Therese. She was tall 
and fair, her long figure grace
ful in the loose fur coat that 
she held open with a hand on 
her waist. Her eyes were grey, 
colourless, yet dominant as 
light or fire, and caught by 
them, Therese could not look 
away.” An honest novel about 
lesbian lives. Naiad Press, pbk 
$22.95.

TOOTHPICK HOUSE 
Lee Lynch
Annie Heaphy lives a life of 
freedom in a shack on the 
Connecticut coast. She meets 
and falls in love with Victoria 
Locke. This is the story of the 
burgeoning women’s move
ment, the changes it brings to 
traditional lesbian lives and the 
ways it affected all the young 
women of the past decade. 
Naiad Press, pbk $22.95.

ORDER FORM
Please send these books:

My name is: ..............................................................................

My address is: ..........................................................................

I enclose (including $1.00 packing and postage per book) $

SUBSCRIPTION

I would also like a $27 subscription for myself o. for my friend o. to 

sustain Broadsheet $40 □, other rates on the Contents page: .........

My name is: 

My address is:

Send to Broadsheet, Box 68-026. Newton, Auckland, NZ.
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s t r ° k e s  a n d  a r t  a t t a c k s

KAHURANGI READERS 
KAHURANGI 
CO-OPERATIVE 
TE ROPU KAHURANGI

Te Ropu Kahurangi is a small 
publishing cooperative of 
teachers (see Broadsheet Oc
tober 1985) which aims to 
provide reading materials for 
students most neglected by 
educational and commercial 
publications. Kahurangi Read
ers, the largest in Te Ropu 
Kahurangi’s series of publica
tions with over 30 titles, are de
signed to help those students 
with little success or motiva
tion to read. They cover a wide 
range of topics reflecting the 
lives of Maori, Polynesian, im
migrant, and working families. 
Most titles are in English, with 
some titles in Maori, and some 
in Samoan.

THE UNVEILING

A KAHUfiANGI READS

These stories have impact 
because they describe real 
events and incidents from 
everyday life, Fight and The 
Story I Told Dad for. example, 
are about incidents common 
to the lives of young people, 
and are told from their point of 
view. The Treaty retells the 
history of the Treaty of 
Waitangi from the perspective 
of a Maori child. Titles such as 
The CJnueiling, The Queen 
Comes, Hair Cutting, Tu, and 
Little Brother Maui cover im
portant cultural topics. Some 
stereotypes are broken down 
in The Brave Dog where gang 
members are treated as ordi
nary human beings, and Mum 
and the Bully, and Tree where 
women and girls are seen as 
strong and capable. Sex role 
stereotyping is still evident

though, in the number of 
stories which feature males 
(who often fight), and stories 
such as Hew Girl where girls 
are described as “pretty”.

Kahurangi Readers prog
ress from initial reading levels 
to a reading age of ten. The 
majority of stories seem to be 
most suitable for a reading 
age of seven to ten. For exam
ple The Story I Told Dad, and 
Fight are appropriate for 
seven to eight reading level for 
guided reading, and nine to 
ten for independent reading. 
The Treaty and Marae are 
suitable for eight to nine read
ing level for guided reading 
and nine to ten for indepen
dent reading. Most impor
tantly, the stories proved very 
interesting to the students, 
and a primary school where 
some books were tried.

The format of Kahurangi 
Readers is designed to be dif
ferent from those books which 
may have become associated 
with failure in the students’ 
minds. They open sideways 
with black and white line draw
ing illustrations at the top, and 
large format type text at the 
bottom. The text is sometimes 
amusing, and contains 
dialogue and colloquial 
speech which adds to the real
ity of the stories. Some of the 
illustrations are unclear and 
lack impact, but perhaps this 
was unavoidable to keep the 
cost down. Kahurangi Read
ers are cheap; a commenda
ble $1.50 each for a much- 
needed resource. They are av
ailable from the Kahurangi 
Collective, 13 Landscape Rd, 
Papatoetoe and from Broad
sheet Bookshop. □
Peta Joyce

GIRLS NEXT DOOR: 
Lesbian Feminist Stories 
Edited by Jan Bradshaw  
and Mary Hemming 
Women’s Press, $24.95

In our slow move towards visi
bility, to the social acceptance 
of our world, our ways of lov
ing, our creativity and re
sourcefulness, our own words 
are of paramount importance. 
The feminist publishing 
houses of the world have per
formed (and continue to do

so) an extraordinarily vital ser
vice in seeing the value of les
bian work, and making a com
mitment to publish it. *

One of the major publishing 
houses to do this and com
bine it with a commitment to 
quality is The Women’s Press 
in England. (The Women’s 
Press came into being 
through the initial fiery deter- 
mintion of a woman of 
Aotearoa, Stephanie Dow- 
rick.)

This book, Girls Next Door, 
is satisfying both for the range 
of stories by and about les
bians, and for the quality of its 
presentation. The cover, by 
Suzanne Perkins, is both eye
catching and attractive, in
cluding some of the symbols 
that have meaning to 
feminists in general and les
bians in particular: fruiting 
trees, the colour purple, a vigil
ant cat.

Alison Hennegan’s intro
duction places the stories in 
their particular frame of refer
ence: “These stories spring in
itially from the life experienced 
by the author, known from the 
inside. They are not only about 
lesbians, they are by lesbians. 
They are “lesbians twice over; 
yet it is the sexuality of their au
thors rather than of their 
characters which . . . makes 
them lesbian stories . . .  a 
knowledge and experience of 
lesbian life which does not 
come filtered through a 
heterosexual imagination cap
able of comprehending les
bianism only as a version of 
heterosexuality.”
This makes them doubly 

satisfying, and also de
monstrates the depth and di
versity of our lesbian creativity 
in the craft of writing. The 
stories selected span a range 
of ages and experiences, and 
two of them are true stories. 
Jhey also span a range of cul
tures, from ancient Greece, 
mediaeval Celt, extra-terrest
rial, and contemporary Lon
don.

My favourite in the collec
tion (and they are all superb) is 
“The Marina Trench” by Sigrid 
Nielsen. Ostensibly, this is the 
story of a woman who walks 
through her city to visit a lover, 
and is presented with the bar
rier that says the relationship is 
over: “This is part of the Marina

Trench: silence. You cannot 
speak, if you open your mouth 
the water will rush into your 
jaws. No one has ever been 
able to explain to me why that 
silence falls between women. 
It is simply something that 
happens. It is a place on the 
map of the women’s world, 
that silence. It is not a passive 
silence, but a tangible pre
sence, like a wall of water 
which resists everywhere at 
once.” And the strength of 
Nielsen’s writing is de
monstrated by the way in 
which the whole story moves 
in sinuous currents, yet with a 
definite shape and direction, 
like the waters she describes.

The true stories, Sue San
ders “If One Green Bottle” de
scribes the minutiae of al
coholism from the inside, with 
its insidious promise of relief 
from life’s slashes; and 
“Photographs” by Caeia 
March; “Waking alone, listen
ing to sparrows coughing in 
the urban eaves, 1 can also 
hear a blackbird trying to sing. 
Pale blue morning filters in, 
the colour of the school 
photos. Choosing when I want 
to sleep alone is still a libera
tion for me almost four years 
on from having left the mar
riage.” This story examines the 
life of lesbians who have sons.

1 particularly like “A Bit of 
Help” by Anira Rowanchild, 
with its gypsy setting and its 
touch of woman knowledge 
we call magic, which is also 
present in “A Country Dance” 
by Mary Dorcey: “The night is 
fading at the window. The 
branch of the sycamore 
knocks on the wall behind us..
. 1 reach out my hand for the 
candlestick on the table. As I 
lift it, the flame flares golden... 
how childish you look, your 
forehead smooth, your eyes 
washed clear. Was it only your 
hurt that set a cord between 
us? . . . Far out at sea, a gull 
cries against the coming of the 
light. For a little longer, night 
holds us beyond the grasp of 
speech. 1 lean and blow the 
candle out.”

Hazel and Jo are lovers. 
They are also women over 
fifty, not sharing the same 
house. When Hazel’s 
heterosexual niece, Mandy, is 
due to visit, Jo worries about 
whether Hazel will “still want
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me to-er —  stay the night?” 
Hazel’s answer “Of course I 
will, you idiot!” satisfies Jo —  
and leads both her and Hazel 
to an experience of destructive 
conformity that hundreds of 
lesbians here will totally iden
tify with. This story is “Family” 
by Paulina Palmer.

The book is the traditional 
Women’s Press size, with a 
good cover and interior layout. 
I was particularly pleased to 
see that the “pulp” look ac
corded their new science fic
tion range is not going to be 
mirrored in the rest of their 
line. Books may be paper
back, but when they are cho
sen as gifts, as this one un
doubtedly will be, it is a bonus 
that they delight the eye as well 
as the mind. □
Sandi Hall

LESBIAN NUNS: 
BREAKING SILENCE 
Ed. Rosemary Curb and
Nancy Manahan________
Naiad Press (published 
in Australasia by Corgi/ 
Bantam) $14.95

Lesbian Nuns: Breaking 
Silence is a collection of per
sonal testimonies from les
bian nuns. Many of them are 
no longer nuns at the time of 
writing; some are still living 
and loving in their religious 
communities.

For those who have not 
been initiated into the wonders 
of the Catholic Church, some 
parts of this book may be dif
ficult to understand —  but 
there is a glossary of religious 
terms provided, so persevere 
and read it anyway. (There are 
heaps of Catholic and ex- 
Catholic lesbians and 
feminists who could try to ans
wer any queries you might 
have.)

The women in the book 
have had to face moral and 
philosophical problems of 
enormous breadth. The vows 
of poverty, chastity and obedi
ence, taken by all of them, 
come under close scrutiny. If 
you promise to be obedient 
but feel angered by some of 
the rules you have to follow 
what does it do to your self-re
spect? Is that important? Con
sider the position of Sister 
Mary Benjamin, suffering se
vere back pain and nausea 
and required to teach. “When l 
pleaded with my superior to

postpone the assignment she 
refused to listen. The sickness 
was my fault. I was acting like a 
child. The responsibility of 
teaching would snap me out 
of my immaturity. I couldn’t 
believe what I was hearing but l 
had no choice.” There were 
more “simple” rules, such as 
this one, described by Maria 
Cristina, “According to THE 
RGLE we were supposed to lie 
flat on our backs without mov
ing... In the beginning I did 
move, and I had to confess this 
to the community the next 
day.”

How can poverty be under
stood in a context of com
munal living where a bed and 
a meal are taken for granted, 
and the people to whom you 
are ministering are shut out 
from you by your clothes, rules 
and walls?

The question of chastity is 
mulled over extensively. There 
are lovely moments of perso
nal insight shared in what 
must be a chronically difficult 
situation. The women in the 
book take responsibility for 
their decisions and tackle their 
moral dilemmas. “Coming 
out” in a convent, where si
lence about lesbianism is total, 
involves pain and conflict. 
Margaret said, “We were 
warned not to form particular 
friendships, even through we 
didn’t know what that meant.”

Many of the sisters devoted 
huge chunks of their lives to 
their communities and sud
denly had to face a world out
side where they had little idea 
of how to survive, let alone live!

Most of the contributors are 
white. Many are working class 
German, Irish or Italian. Four 
of the 49 are Black and three 
are Hispanic. AH of them are

vibrant women. The book 
doesn’t involve a great deal of 
analysis of the church or the 
way it incorporates and sup
ports so many common pre
judices like homophobia and 
racism, but it doesn’t set out to 
do so.

Lesbian Nuns: _Breaking 
Silence does introduce lots of 
strong and brave women, it 
lets them talk about being les
bian nuns. It does break the si
lence and the ripples are still 
spreading. Feel the impact 
Sister Pat O ’Donnell makes 
when she says “I am a lesbian 
nun. If I had a choice I would 
be exactly who I am.” □  
Carmel Carroll

WELL-FOUNDED FEAR
Jqlnq Hanmer and_______
Sheila Saunders__________
Explorations in Feminism 
Series, Hutchinson, 1984

In Well-Founded Fear the au
thors challenge the official 
story of community violence. 
This study exposes the in
adequacy of official data on 
violence, but also points out 
the difficulties of finding the 
“true story”.

The researchers placed 
their study on a community 
where, at that time, violence 
was uppermost in public con
sciousness. In Leeds in 1980 
the Yorkshire Ripper murders 
meant that local women were 
forced to re-evaluate their un
derstanding of safe behaviour. 
Once the victims were not 
“only prostitutes”, fear of 
stranger violence was exacer
bated for all Leeds women. 
Starting with the Ripper vio
lence as a topical issue, the re
searchers asked women 
about violence in their lives.

Rather than rely on data 
from local agencies, such as 
police and refuge centres, the 
researchers undertook a 
household survey of violence.

They did not sample a large 
urban area, but instead sought 
interviews in every household 
in seven streets. While this 
could not include a broad 
class cross-section, it meant 
that witnessed or overheard 
violence against women could 
be included, along with re
ports of personal experiences 
of violence. Unsurprisingly, 
the least reporting was of vio

lence in private against the re
spondent herself.

A disappointing omission 
from the study is accurate de
mographic data (age, marital 
status, education, occupation 
of the respondents). With this 
excluded we do not know the 
characteristics of women who 
are, for instance, most at risk, 
or more often harrassed, or 
less likely to report offences. I 
also question the inclusion of >■ 
interviews where “men stayed 
in the room answering ques
tions for their wives and 
girlfriends”!

Violence is one of the most 
difficult areas to research. This 
study deals sensitively with 
women’s experiences, realis
ing the barriers to women in 
discussing violence. The poli
tics of relating domestic vio
lence compared with public 
violence is carefully explained.

Well-Founded Fear points 
out the validity of victims’ sub
jective responses to violence, 
or to potentially violent situa
tions. Legally more serious of
fences are not necessarily the 
most terrifying to women. 
Legal and community assess
ment of an incident may differ 
from personal assessment. 
The study shows how fear of 
violence is as important an 
issue for women, as violence 
itself.

This study is a break
through. The household sur
vey, despite its inevitable prob
lems in terms of methods and 
ethics, uncovered a more de
tailed picture of community 
violence than could be pro
duced by any other means.

The study is also an innova
tion in community studies, 
with its feminist approach to 
investigating a social problem.
As well, it shows how conven
tional research methods serve 
the interests of male power. If, 
for example, violence against 
women is under-estimated by 
traditional data collection 
(usually only those incidents 
recorded by formal agencies), 
then violence is a lesser issue 
and need not be confronted. In 
fact, over the one year period 
respondents in this survey 
were asked to consider, most 
women had experienced vio
lence or fear of violence.

Well-Founded Fear makes 
a case for research as a chal
lenge to differential power bet
ween men and women. How
ever, it points out the political 
problem in funding for re
search by, and on, women: 
“We cannot expect the state 
and the men who manage it in
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the interests of other men, to 
provide adequate research 
money to expose what we see 
as the male protection racket”. 
The authors offer an alterna
tive do-it-yourself research 
plan for womens groups. For 
those considering this ap
proach, I’d suggest caution, 
and the inclusion of at least 
one experienced researcher in 
the group. A strategy for 
female funding power would 
be more useful, I think.

Well-Founded Fear is 
highly readable. I’d recom
mend it to all women con
cerned with violence against 
women. It is also compulsive 
reading for anyone interested 
in community studies, or in re
search as a way of challenging 
male power. □
Claudia Bell

BABY CO TTON 
Kim Cotton and 
Denise Winn 
Dorling Kindersley, 
London. 1985.

On January 4th, 1985, Kim 
Cotton became the first British 
woman to give birth to a baby 
by commercial arrangement 
with a parenting agency. This 
book is the tale of Kim Cot
ton’s Ordeal and Triumph.

Kim Cotton, frankly, needed 
the money. How else could a 
suburban housewife with two 
young children and limited 
qualifications earn a sizeable 
amount, with least disruption 
to her daily life?

To breed, or not to breed, as 
a commercial transaction, that 
was the question. Not so 
much for Kim, who thought 
she knew a good deal when 
she saw one; but for everyone 
else.

In interview-response for
mat, Kim Cotton tells her side 
of the story. Her Full Frank “tell 
all” extols motherhood. Her 
act, while one of Compassion 
for Childless Parents (as we 
are reminded several times), is 
also a celebration of Family, 
Homelife and Love. After all, 
Kim Cotton did this for her 
ow n  family, to improve their 
standard of living (Nice Furni
ture, and occasional Meals 
Out).

Critics of surrogate mother
hood caused Kim a lot of an
guish. Those comments, re
ported here, are also anguish 
for the reader, with the persis
tent Genuine Concern for the 
Emotional Well-Being of Kim 
and Baby. What about the

Emotional Well-Being of 
other Mothers and Babies?

And Kim’s husband Geoff 
has his say, too. Geoff Cotton 
is portrayed as the worlds- 
most-understanding-man- 
for-tolerating-all-this. He is 
probably a pleasant enough 
bloke. But 1 found the constant 
questions about his coping 
with Denial of Rightful Sexual 
Access a little tedious. He 
could hardly say, could he, 
that he just Closed his Eyes 
and Thought of the Money? 
Speaking of which, carefully 
calculated by Kim, came to a 
princely £1 per hour for 24 
hours a day over nine months. 
.. Not that Kim was in it merely 
for the money, of course. 
Though it was only sensible to 
sell her story for the fairest 
(largest) deal she could 
negotiate with newspapers. A 
matter of principle. Kim Cot
ton does have a story that war
rants sympathy. In many ways, 
while the victor, she is also the 
victim —  of family ill-feeling, of 
public and media accusation, 
and of her own naivete.

Because it wasn’t Kim’s pre
gnancy and child-birth at all. It 
became the media’s. There 
were the newsmen, lurking in 
the garden, in even at the birth, 
with poor Kim distressed and 
confused. The newspapers 
were, frankly, rapt. Kim had 
become the most interesting 
child-bearer since the Virgin 
Mary. After the birth Baby Cot
ton became a state ward, while 
the High Court decided who 
were her Rightful Parents. At 
that point the story of Whose 
Baby Is It? reaches a climax. 
Baby Cotton becomes largely 
mass media’s baby.

This is a difficult book to 
read without cynicism. The ex
treme glorification of mother
hood, the public attacks on 
Kim Cotton’s privacy and 
rights, the added drama of 
Poor Geoff s Ordeal (solved by 
extra footie practice) makes 
for Suds Operetta.

Is Kim Cotton really a 
heroine? Or is she a money 
grubber, daring to earn from 
child-birth? Would surrogate 
motherhood be more “moral” 
if unpaid? Is women’s labour 
worth anything at all? It is 
naughty of a reviewer to tell 
you a book’s ending; but I 
can’t resist. Yes, Kim gets her 
carpets, Baby Cotton ends up 
with her Rightful Parents (the 
ones who paid), Geoff recov
ers his R.S.A. (Rightful Sexual 
Access) —  and they all live 
happily ever after. Presumably.

Recommended to anyone

interested in the question ot 
surrogacy, and/or in True Life 
Drama. An easy read. □  
Claudia Bell.
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CHRISTINE 
j DELPHY |

CLOSE TO HOME:
A MATERIALIST ANALYSIS 
OF WOMEN’S
OPPRESSION_______________
By Christine Delphy
Published by______________
Hutchinsons, London 
1984 $15.30

Close To Home is a collection 
of essays written over ten or so 
years by the French feminist, 
Christine Delphy. The book’s 
explanation of women’s op
pression is based around the 
idea that we are a separate so
cial class, exploited by men 
through marriage and unpaid 
domestic work.

Delphy tries to avoid expla
nations based in either biology 
(i.e. childbirth) or “traditional” 
ideas of social class, which put 
women in the same class as 
their husbands and fathers. 
One chapter of the book is de
voted to showing how uncom
fortably women fit into this 
model of class, despite how 
often it is used.

For Delphy, marriage and 
housework are the basis of our 
oppression and she gives us a 
new way of looking at them. 
She shows that by doing 
housework and rearing chil
dren women work for men, 
unpaid and generally within 
marriage. Delphy sees mar
riage as a unique labour con
tract because:

“since the benefits 
which wives receive 
have no relationship to 
the services which they 
provide, it is impossible 
for married women to

improve their own stan
dard of living by improv
ing their services. The 
only solution for them is 
to provide the same ser
vices for a richer man. 
Thus the logical con
sequence of the non
value of women’s family 
labour is the hunt for a 
good marriage” (De
lphy, 1984:70).

By explaining our oppres
sion in terms of domestic work 
—  which all women do, De
lphy shows that common 
bonds unite us all. Yet she 
largely ignores the fact that the 
way women experience op
pression is different for those 
who “belong” to middle-class 
men, than for “working-class” 
wives who do not have the 
conveniences of microwave 
ovens, housekeepers and 
nannies. For Delphy’s ideas to 
be put into practice we must 
find ways of bringing women 
together to overcome these 
differences, or at least to see 
what we do have in common.

Delphy’s writing style is. 
dense and academic yet her 
work is important. She gives 
us new ways of seeing and 
thinking about ourselves. She 
writes about things that affect 
all women, from the way mar
riage acts as a labour contract, 
even afer divorce; to the im
portance of having a woman's 
movement free of well-mean
ing men and including all 
women. For Delphy this is es
sential. She shows how men 
within the Women’s Liberation 
Movement have tried to blame 
women’s oppression on 
capitalism, biology, anything 
except men! This led both to' 
“divide-and-rule” tactics bet
ween women of different clas
ses, and worse, to women’s 
struggle not being defined (by 
men, of course) as real, and 
therefore important. Perhaps 
the most important thing De
lphy does is ask us to recog
nise our own oppression and 
to be angry, because it is 
through anger and under
standing that we can begin to 
overcomes 
Su Leslie
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WYCHWOOD NATURAL

REMEDIES
A  W im m ins C o -o p e ra tiv e  venture

ASTROLOGICAL supp ly ing  MAIL ORDER h igh q u a lity

MOON CALENDAR Vitam ins, herbs, e tc  a t very
1986 c o m p e tit iv e  p rices

Follow the movement FO R  PRICE LIST WRITE TO :
of the Moon’s phases. 
Watch it’s influence on C/O MILLERTON P.O.
planting, weather, and VIA WESTPORT

emotional states. SOUTH ISLAND
Featuring predictions and

Love in the signs

Send $7.50 plus 50c postage to:
Moon Calendar

Box 46-118, - 
Herne Bay.

ARCHITECTURAL SERVICES
Massage for women only From C onsu lta tion , Designs

Fully trained, 10 years to  Permit D raw ings
experience.

Ph: 770-360 evgs., weekends. SHELLY GANE PHONE 764-313

*

WOMEN’S
202 High (

^ 0y  / / K  *>
\

o
BOOKSHOP

Christchurch

Weekdays 1 Oam —  5*.30pm 
Friday 9pm —  Ph 790-784 

Feminist, lesbian-feminist —  
theory, novels, health, poetry

BOOKS, MAGAZINES, 
POSTERS, RECORDS, 
CARDS, JEWELLERY

SELLING FAST, DONNA AWATERE’S
MAORI SOVEREIGNTY

SECURE YOUR COPY NOW THROUGH BROADSHEET, 
Box 68-026, Newton, Auckland.

Name ............................................................................
Address ..........................................................................

I enclose $16.95 (plus $1.00 postage) each 
........................................................ fo r............. copies.

ILINO i  VINYL LAV ING  
CARPENTRY________
K O O F IM 0  i. s p o u t in g "  RE.PLACED

W A T E R B L A  S T i m  g  (Special Rates)

L A N P S C A F M M  G ‘u  G A R D E N IN G  

P R O P E R T Y  IN S P E C T IO N S

M  c o n t a c t  a b o v e  -
~  F O R  A  FREE Q U O T E

CO-COUNSELLING BASICS 
COURSE FOR WOMEN 

led by Kathleen Ryan and 
Juliet Batten 

January 25, 26,27, 
February 8 & 9,

9:30 — 5:30pm Cost: $90, 
with a limited number of 
places for part barter. 

Send $45 deposit 
by Jan 17 to Juliet,
98 Marsden Ave, 

Auckland 4.
For further information, 

phone Kathleen, 869-582, 
or Juliet 696-123.

(— •

9 N a t i o n a l
Vocal $>oôy Training 
S em inar fo r W om en \

2 I-2 3  Feb. I3S6, Audtfand,

O  -for women councillors 
ar\d prospective candidates

Tor furtter iniormahon Contact 
■Dorothy W ilson 
44-Castle£ond St, 6Jrea\fia 
ôucKlônd, 7.

PERSONAL
Sensitive Lesbian, 32, 

seeks others for weekends 
and warm times.

Reply to R.A. c/o P.O. Box 68-026, 
Newton, Auckland

NORTH SHORE LESBIANS
interested in a coffee evening, 

write to J.D.H., P.O. Box 33411, 
Takapuna, Auckland.

LESBIAN SOCIAL GROUP
Coffee evenings and outings. 

Write to LSG, Box 46141, 
Herne Bay, Auckland.
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THE UNITED NATIONS SEEKS QUALIFIED MEN 
AND WOMEN, NATIONALS OF SAMOA, 

SOLOMON ISLANDS OR VANUATU, FOR THE 
FOLLOWING VACANT POSTS:

•  STAT IST IC IAN  in various offices in the 
Secretariat, only two years experience re
quired—  P.2. Level (Ref. No. PRS/PM900)
•  B U D G E T  OFFICER in Baghdad —  P.3.
Level (Ref. No. PRS/2019)
•  D ISASTER  R ELIEF  C O -O R D IN A T IO N  
OFFICER  in Geneva —  P.3. Level (Ref. No.
PRS/2032)
•  CH IEF Document and Publishing Service in 
Addis Ababa, Saudi Arabia —  P.3. Level (Ref.
No. PRSI2020)
•  PRESS OFFICER in New York —  P.3.
Level (Ref. No. PRS/85102)
•  IN F O R M A T IO N  OFFICER in New York, 
over twenty years experience required —  D .l.
Level (RefNo.PRS/85-063)
•E C O N O M IC  AFFA IR S OFFICER (Indust 
rial Development) in Addis Ababa —  P.3.
Level (Ref. No. PRS/85-078)
•E C O N O M IC  AFFA IR S  OFFICER (Land 
and Maritime Transport) in Mexico City —
P.3. Level (Ref. No. PRS/1986)
•E C O N O M IC  AFFA IR S OFFICER
(Economic Development) in Mexico City, at 
least ten years experience —  P.4. Level (Ref.
No. PRS/1863) Minimum qualifications:
Master’s Degree and at least six years experi
ence in the field. (Unless otherwise specified).
Fluency in English or French.
R E M U N E R A T IO N : Depending on level, 
qualifications, duty station and number of 
dependants, the minimum annual net remun
eration varies from United States dollars 
$21,000 for P.2. Level to US Dlrs $55,000 for 
D .l. Level.

DEADLINE FOR APPLICATIONS: 31 DECEMBER 1986
Please send detailed resume, including date of birth and natonality

and quoting reference number to:

Professional Recruitment Service 
Room 2465B United Nations Secretariat 

New York, N.Y. 10017 
United States o f America



Leap into the New Year with 
BROADSHEET!

SPECIAL OFFER
(U N T IL  FEB. 28 1986)

FOR NEW SUBSCRIBERS
3 FREE BROADSHEETS (OCT, NOV, DEC 85) 

WITH YOUR FIRST ISSUE!
T u r r U m D a g ^ ^ o M e t a i l s


